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MATEIA KAI TPEAA: Mw ap@idpoun oyéon

Koteig Biykiog

Iepiinyn

mv mapovca perétn Ba SiepguvnBel m moAdmAokn Kot apeidpoun oyéon G payeiog pe TV TPEAQ, LE
TOPASELYLATA KOl ETONUAVOELG TPOT®V TADTIONG, GVYKAIOTG Kot dtapoportoinong. H oxéym kat ot mpd&elg Tov
GOApAVOL M LAYOV KOl TOV HAYEUEVOD 0ypiov, TOV 0moio 0 TpdTOog Tpootadei va Bepamevoel, Bo cuykplBovy pe
TV 0pYOIKT/Topadoctlokt], OAAL Kol TN VEDTEPN Kol cOyxpovn eumelpia g Tpéhag. Emiong, o GAAn popoen
péhag oToV apyaio kOGHo, N peEAayyoAia, mov BewpnOnke ANyn EUTVELONG TNG B10QVING TNV OPLGTOTEAKN
TapaoocT oKEYNG, GuVOEETaL e TN payeio. Akopa, eEetaletat ) dwoyn 4T 1 GOYYPOVY YLUYLOTPIKN avoarTuyOnKe
ot Nedtepn Emoyn oty Evponn, 6tav 1 kKatadioén tov Haymv Kol ToV Hoyloo0v ovIIKATooTainKe amd
Slwén tov Tpeddv. QoTd00, 1| Amoy™ 0T 08V EVGTUDEL EVIEAMG, APOL GNpEPA N payela emPLdvel péca amd Tig
LLOTIKIOTIKEG £TOpEieg KAl TV GvONom TOV Gmovddv ecOTEPICHOD, EVEO TOPIAANAL O EPLOATIKOG KOGLOG TMV
GUYYPOVOV UEYOAOVTOAEMV TPOKOAEL KOO LLEPIVA TOPAVOTKEG CUUTEPLPOPEG KO CKEYELG.

AéEarc Khewdrd: payeio, tpého, apydikdc, ocapdv, yoyomaboroyia, pelayyoiic, mvevpoatolnyio, aipeomn,
YOYOVAALGT, WOYLOTPIKTY

IR

MAGIC AND MADNESS: A bidirectional relationship

Katelis Viglas

Abstract

In this study we will explore the complex and bidirectional relationship between magic and madness, giving
examples and pointing out ways of identification, convergence, and differentiation. The thoughts and actions of
the shaman or magician and the enchanted savage, whom the first tries to heal, will be compared with the
archaic/traditional, but also the modern and contemporary experience of madness. Another form of madness in the
ancient world was the melancholy, which was considered the source of inspiration for the great men in the
Aristotelian tradition of thought and is also associated with magic. It is also examined the point of view that modern
psychiatry developed in modern times in Europe when the persecution of magicians and witches was replaced by
the persecution of the mental patients. However, this point view is not completely accepted, since today magic
survives through the mystical societies and the flourishing of esoteric studies, while at the same time the
nightmarish world of modern megacities causes daily paranoid behaviors and thoughts.

Keywords: magic, madness, archaic, shaman, psychopathology, melancholy, heresy, psychology, psychoanalysis,
psychiatry
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1. Opropoi g payeiog Kol TG TPELNS OTIS TUPOIOGLUKES KOWVMVIES KU1 GTI] GUYYPOVT]
gmoyn
O pdyog T@V TPOIGTOPIKMOV, TOV TOUPUIOCIOUKDV/OPYUIKOV KOVOVIDY, TOV ACOV XWOPIg YPOPN Kol TNG
Apyordotrag, mpénet vo OswpnOel S10POPETIKOG GE TYEGT TPOG TOV LETAYEVESTEPO UAYO TOL Y oTEPOV
Meoaimva kot g Neotepng Emoyng otnv Evponn. Iapadociokd, o péyog gixe dlokpitéc 1010TNTEG,
7oV Tov Ekavay va Eexmpilel and Tov péco avipwmo. O udyog povTiLe vo TPoGdlopioTOVY 1 XPToT| Kot
01 SVVALEIC TNE PUGIKNAG KO TG VIEPPVGIKNG TPy poTikoTnTag. [Ipdkettan yio ekeivo 10 TPOGHOTO OV,
AOY® TOV YOPOKTHPO, TOV, TOV EUTEPLOV TOL 1 LECA amd TNV ATOKAAVYT|, ixe TpdSPacn 6 YVAGELS,
OV TOV EMETPEMOAV VO OOKEL HIOL LOPON TTPOKTIKNG dOvaung oto mepipaiiov tov. ‘Etor n payeio
wpocéyyle €mg évav Pabud v emotun, yopic va tovtiCetor poali g Ot eumelpikéc yVOGELS TG
payeiog vIAPEAY oL LOPEN TTPOTO-EMGTNUNG 1 WELVOO-EMGTHUNG. Ot pdyolr oyedov KaTel oV TOVG
POLOLG TOL PAPLOKOTOLOV KOl TOV XEPOLPYOV. AAA®GTE, Yvmpilovpe 6Tt 01 BOTOVOAOYIKES YVADGELS Kot
1N XEPOVPYIKN TOV TPOTOYOVOV Aadv Ntav eEopetikd avamtuyuéveg (Mauss & Hubert, 2003: 122-123).

Avrifeta Tpog TV TapadociaKt EKOVAE TOV UAyoL, 1) VEOTEPT] Kol GUYYPOVT EVVOld TNG HOYELg
mpocdopiletor ¢ po mpoomdbel EAEYYOV TOV QUGIKOV Kol KOWOVIKAOV QUIVOUEVOV HECH
TeEAETOVPYIDV, eBipwV Kol memoBNcewy ov edpaloviol 6Tov y®dPOo Tov Pavtactikov. Eropévmg, ot
mpoonabeieg Tov pdyov dev Bewpeitan onjpepa 0Tt gival Suvatdv va 00N YNCOVY ATOTELEGUATIKA GTNV
TPAYLOTOTOINGN TOL aPYLKOD GTOYOL TOV. 26TOGO, 0 GVYYPOVOS EMCTHUOV UITOPEL VO TAVTIOTEL LLE TOV
péryo, otov Pabud mov o televtaioc TpocdiopileTor OBeTikd Ko Tpo-ypiotiavikd. Edv dpwg to mpdcsmmo
oV pdyov Bewpnbetl vd TV otk TOV XPIGTIOVIGHOD M¢ emioNuUNG Kot Kupiapyng OpNoKevTIKNG
TVELUATIKNG OVOVOUNG GTOV SUTIKO TOALTIGHO, TOTE Hotpaio 0 (ayog tovtileton pe Tov e£00TPOUKIGUEVO
Kol StoPokd €0®AOLATPT, TOL avTioywviletal Tov yplotiovod tepéa kKat epamdotoro (Kapdpartog,
2017: 14-15).

2T1C apyoikéG/TapadOGIOKES KOWVAOVIEG Kol 6TOVG A0V XOPig Ypoen, N TpéAa dev apopodce
amopoitNTe Kot Tavio éva mopaéevo mpdommo, aAAG cuVHOMG Kol EVKOAOTEPE GYETILOTOV LE TOVG
acOeveic tov udymv. Ot pdyor kot ot Oepamevtéc ev yével, dgv umopodv vo Bwpnbovv cav amioi
acOeveic: n yoyomaboloyikn Tovg eumelpio giye Bewpnticd TeplexduEvo. Avtd opeiletal 610 0,TL GV
Oepamedkay ot idot yvopilovy va Bepamedoovv Tovg dAlove, yoti yvopilovv tov unyoavioud g
ac0évelog (Eliade, 1979: 32- Mauss & Hubert, 2003: 100-102). Ovtog 1y GAA®C, 1| apyaiki/mapadocioKky
okéyn Kol dpdon oyetilovion pe évav kdouo mvevudtov kot poviaotikov oviov (Mauss & Hubert,
2003: 95). O1 enmwdéc tov TPOTHYOVOL aAvTAODY TNV Yeudalotntiky dOvapn Tovg amd Uit EVOALOKTIKY
TPAYUOTIKOTNTA, TOV EVOL aKOTOVON TN Kol EE@-avOpdmiv. Ol KATAGTAGEIS OTIG OTO1EG TEPLEPYOVTAY
ol TPpWTHYOVOol, 10laiteEPO 1 €KOTOOT KOl 1| €WAPN HE TOV GAAOKOGUO, LTOONAGDVOLV €va €idog
yoyonaboroyiag, n omoia eivar deKTIKN € PHOPQPES vELPKOTNTOC. O Tapadoctakds/apyaiKog dvopmmog

Kol o1 Aaol xwpig ypaen opilovv KATolEg KOWWOVIKEG Béoelg E6® amd KAOE KOVOVIKOTNTO, OV £YOVV
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anmpoodioploto Kot acvvibioto yopoaktnplotikd (Mauss & Hubert, 2003: 58). Tlapdro avtd, ot

TOPOOOGLUKES TEAETOVPYIES SLOPEPOVY OO TNV TPAYLOTIKY VOTEPiQ, TN VEDP®GN Kol TNV YHY®on,
€QOCOV ELYOV KOl EYOVV KOWVOVIKE 0TOdEKTO YOpOKTHPO.

Avrtifeta, n vedtepn kol oOyxpovn €vvoln g TpéAag oyetiCetar pe ™ QU omd ™V
TPAYULATIKOTNTA LECH TNG TPOCTADELNG AVTOSOUOPPOGCNG TOV YUYLIGHOV vOG atdpov, oto Padud mov
aVTO AMOKOMTETAL AITd TOV TEPTYLPO TOL KAt ANGHOVEL T1G S1adKacies SIUOPPMONG TOV EEMTEPIKMV
Kol VAIK®OV cvvinkav g Long tov. To dropo avtomaydeveton HEGA GTNV «Tavtodvvapio TV emv
Kol TOV oKEYEMV TOL», TNV omola Oewpel wg aAnbwr, eved amld omotehel mpoPorn 1ng
cuvaeONUaTIKOTNTAG TOV oTNY TPAYUATIKOTNTA. Q0TOG0, TOPOAO TOL GHUEPA T EMGTAUN TNG
YoyloTptkng €xetl kobiepmBet, kabmg cuvdébnke pe 10 mowvikd OGN, 1 TOPAVOIKY aicOnon g
TPOYUOTIKOTNTAG YIYavTOONKE, apod TAEOV KuPlopyEl 6TO ATOKOGHO TEPPUAAOV TOV GUYYXPOV®V
UEYOAOLTOAE®Y, UEGH OO TN QOvVTacio, To Ovelpa kol Tig embouieg tov katoikmv tovg. Ot
KIOPAVONTIKEG OVTOTNTE) TV GVYYpOveV ueyardiewy (ITomadomodrlov-Zvpewvidov, 2018: 9-12, 17-
23), OMOTEADVTIOG TNV EYYEVN TPAYUOTIKOTNTO GTOV EPLOATIKO KOGUO TOLG, OVTIKATEGTNOOV TO

TaPud0G1oKd LOOOAOYIKO GOUTAVY.

2. Opropéveg apyOiKEG/TOPaOOCLAKEG POYIKES/ PN -KOVOVIKEG AVTIAYELS

Eni peydio ypovikd ddotnpo oto mapeABov, 1dimg péxpt tig apyég Tov 2000 amdva, EMKPOTOVGE 1M
avBpomoloyikn kol Opnokeioloyikn Bewpia cOLE®VO e TNV omoin TPoeEApyov oToLyElo 0N oKEYN
mg avOpOTOTNTAG TOV aPYAIKOV/TOPUSOCIOKAY TOMTICH®OV NTov 1) poyeic. H aviiinym oot
ovopdotnke IHovovvouuouog (Pandynamismus) | Moyiouos (Zidxag, 2002: 115-118), ko wapdro mov
dev givon mAgov KaBoMkd amodeKTr), APNOE Ta {yvr TNG Kol ACKNCE EXIOPOOT] GTOV EMOTNLOVIKO TPOTO
oKEYNG.

H payelo oyeriCeron pe o Katdotoon kpiong kot ariayng. O payog €xel mavto entyvmon 6t n
payeio ivon 1 téyvn g petafoing, n Maywa (Maya, HIUT), g wdikng errocopiag (Aakovpac, 2007:
47-48). 210, vOIKG TEAETOVPYIKG KEIUEVO KOl OTO GYOALYL TOVG, OOVTOOV TOUTOAAES OVOQOPEC GE
udyovg, ackntég, otoxaotéc. Mepikég @opég to 0éua Oiyetal amid, ywpig va mTapel LEYAAN EKTO.OM.
Q6T660, AVAPEPETOL [LI0L TAEN pavpmv pdyov-opduava (Sramana, 4HUT), 01 0TOIOL TPAYLOTOTOIOVY TIC
emBopieg Toug pe To amho Kol povo yeyovog Oti Tig oképbnkav. ‘Etot, 6tav évag Ivoodg payog embouet

va Bpé€et N va eacpaiiobel yovipdtnta 1 vo petakivndel T6co ypriyopa 6060 1 ok, N £l GALEG

1 Me tov 6po «mapavonTikéc ovtotie» (paramental entities) evvoodue 14popeg KOWOVIKEG 1| VAKEG KATAGTAGELS TOV
UTOpovV Vo TPOKOAEGOVV oplopéva eE@Aoyikd 1 agdoika cuvaicnpata otov aotikd ydpo. BA. Biykiag (2015: 28-42). O
Opog avaeépetal pe oty ™ onpacio otn vouPéha H kupd tov orxotadiod (Our Lady of Darkness, 1977) tov Apgpikavon
ovyypopéa Oprrg Adwmep (Fritz Leiber, 1910-1992). ) gavtactiki ovt vouéra 0 Tpmtaymviotig paboivet yia to épya
Kot TG NUépeg £vog makonol pdyov pe o dvopa Thibault De Castries, o omoiog gixe cvyypayet éva okotewod Pifhio pe tov
nopGEevo titho Megapolisomancy: A New Science of Cities, 61o omoio Tepléypope (o TPOKTIKY Kot ardKpuen ELAocopio yio.
Tov €éleyyo TV peyolovmorewv. [Mapaminoieg mvevpatikég ovalnmoels amotehodV 1 YuYoye®YPOQic, 1 TEPITOTNTIKN
@oocooia, 1 téxvn Tov Flanerie, n Kataoctactokn Algbviic, T0 aVTIKEIHEVIKO TVYOIO T®V GOVPEOMOTOV, K.J.
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mopOpoteg emBupies, KoTd paytkd Tpomo mpaypatomolovval. Emiong, vdpyovv kdmotot poykol otiyot
ov Otav enavorneBovv mg enwdog vrrotifetal dTL pnopel Kavelg va petakivnOel mmtdpevog otov aépa.
¥t ovAloyn kewévov Rgvidhdna mpoodiopilovtar pa cuykekpyévn Opentikn diotto Kol KAmolo
TEAETOVPYIKA OV EMTPEMOVY GTOVG HAyous va g&apavifovtal, va gykataleimovy autdv 1oV KOGHO
TETMOVTOG GTOVG ABEPES, VO TOVG KAVOLV 1KOVOUS va BAETOVY Kot v akoOV omtd TOAD HaKPLd, GOV va
Bpickovtar otov vyniotepo tomo. Me T poyeio Rgvidhdna pmopet kaveig va gépet Bpoyn, vo kayet
évav gxBp0, kot pe v KatdAAnAn tedetovpyio pmopel va Pydiel and To vepd pa kptoa, EmKivouvo
Onivko daipova, apkel va pabet kadd Ta 1epd Keipeva, MOTE va TPAyUATOTOMGEL OAES TG EmBupieg TOv
(Eliade, 1980: 126-128).

H payeio xor mn Opnoxeia otovg apyoikodg/mapadociokods TOAITIGHOVS OTOTEAOVGAV
EVOALOKTIKEC OWELC EVOC KOl TOV 0LTOV GUGTHUATOG LETAPVGIKNG okéymc. H didkpion ¢ payeiog amod
T Opnokeion GUVEPN OTIC JLTIKEC YPIOTIOVIKEG KOWVMOVIEG KOl OMOTEAEGE TNV OPVNTIKN OTAGM TNG
enionung Exxkdnoiag amévavtt otov moayovioud. o mapdderypo, oTovV TOMTIGHO TNG Opyoiog
QoPamVIKNC Atyvmtov, 1 poyeia pe tn Opnokeia Bpickoviav og ayaoth copprotikn oyxéon (Mapapéia,
2003: 22- Hutton, 2018: 282).

ZTIC opYOIKES/ TOPUSOCIOKEG KOVMVIEG VTTNPYOV SLAPOPES LOPPES LAYELOC TTOL DEV VTTAYOVTAY GE
po yevikn kotnyopio. Ev yével, vaipyav 1 dOvoun Tov AOYoL Kol TOL OVOUOTOC, M OOVOUN TNG
YEWPOVOLIOG KOl TOV TOPOUOI®V KIVIIGEDV, 1| LOVOIKY, Ol OVOTOPACTACELS GE OLOPOPES VAEC, Kol Ol
gupoyeg duvapels (tavtopipa, xopoc). H payeia dev anayopevotay, eviote HAAIOTO NTOV EAEYYOUEV
and 1o Kpdtog (Contenau, 1947: 279). Ot Zovpéprot avéntvEav ypapn tnv onoio Bempoicav poyk,
AoV TOTEVAV OTL EAV KATO10G £YPAPE TO OVOUA KATOL0U GAAOD, QLTOUATMOG ATOKTOVGE EMIPPOT| TAV®
TOV 1] YWOTOw ovdTepdS ToL. 't Tov Adyo avtdv Kovévag dev glye To dikaimpa va Ypapetl ovopato Bedv
N PaciMddwv, eKTOS amd Lo PKpT| OpAda avATUTOV 1Epév. Mg autdv Tov TpOTO KATod ovopato Bedv
Kol SOUOVOV TOV T KPOTOHG OV Kpued, YanKay 1 TauticTnKay Pe GAAOVG OeVTEPEVLOVTEG KOl O)L TOGO
onpavtikovg Beovg. H katdotoon avtn pmopel va mopaAAnAIoTel e TV ¥pNHon TS YPOONg Yo TNV
emPorrn g e€ovoiag, TV omoio KaTavoohv Kol Ol KOWmVieg ympic ypaen, 0nmg eivol ot wotdvol
Nopmkéapa (Lévi-Strauss, 1979: 261-267).

Emum\éov, o1 Zovpépiot kot o1 AKkad101 TioTevay 0Tl Popeic TV acheveldv gival ol daitoveg mov
£16000VV 6T0 AVOPOTIVO cOUA Kol TOV 0ToimV 0 EMPAAPS POAOG ElvaL VO TPOKAAOVY TO GUUTTOUATO
g acbévelag. Avapecso o€ aToNC TOVG SOIUOVES VITNPYE Kal £VOG TOV ONULOVPYOVGE TPOPANUATA OTIG
KePOAEG TV avipomwv. O daipmv avtog Bempeito 10taitepa pofepdc, €dv kpivel Kaveic omd
doyilela kot TV moALTEAELD TOV e£0PKIGUMVY gvavtiov Tov. ['evikd, ol Aaoi avtoi veébetav OtTL KaOe
ac0£veln, TPOKAAEITO a0 SAULOVOKATOYN, CUUTEPIACUPAVOUEVAOV TV VEVPOLOYIKMDV TPORANUAT®V
(Contenau, 1947: 213-215).

Y1ou¢ apyaiovg Mdayla ot apynyoi ovopdaloviav ot «aAndwoi avBpwmow (yaddy ovvikodur), ol

010101 UTOPOVGAV VO TEAEGOVV OpIoUEVA BpNoKELTIKA dpdueva, oAAG 1 Aatpeia Tmv B0tV Kot ot
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HOYIKES TPOKTIKEG aviKav otn dkalodocsio tov pdyov-tepéov. H poayeio tov apyoiov My
nepleddpfove ™ OpnoKeLTIKN Goein, TOAITAOKOVG AGTPOVOULIKOVS VITOAOYIGHOVG, KOl TIG TPOGPOPES
610Vvg Beovg, mov gviote NTav avBpwmobuoies. AkOUN GTIG APULOSIOTNTES TOV LEPEMV-UAYOV KT
NTav va gvapectioovy Tov Bed e Bpoyrg, Tov omoiov £pepav 1o dvopa (Biykiag, 2017: 11-12). H
avtiAnym tov KOGpoL Tov glyav ot Mdayla Ntav telelng dtpopetikn and 1 S| pog. ' avtovg o
OLOIKOG KOGLOG PplokoTay PéEGH GE £va VTEPPLGIKO Kl HOYIKO XDPO, OOV LANPYE Mo OLOPKNG
emukowvmvia pe Tovg Beotg kat To Tvevpata. Mia tepr| ovsia 1) evépyela ftav d1dyvTN TAVTOL, 1) oToin
eLEaviLOTOV TOIKIAOTPOTMS GTOVG OVPAVOVG, EVA KATEYOTAV OO TIG GKOTEWVES, AOPATEG SVVAUELS TOV
Kdaro Koopov. Eniong, kdBe tpécmmo, Lo 1 aviikeipevo tave ot 1, 01€bete £va pépog avtng g
LOYIKO-TIVEDILOLTIKT G SuvartdtnTog mov anokaieito k ulel v ch ulel (Drew, 1999: 291).
Emniong, n xwvelikn ebvoypaeio (Needham, 1956: 346) Bpibet amd 10T0pieg Y10, GOUAVOVG-UAYOVG
OV KOTELYOV TNV TEYVIKN TNG EVAEPLOC TTNOMG oav o Ttnvd. Erpoxetto, otnv ovcia yuo gpmelpio tng
£€KOTAONG, TN «UHOyIKN TTHoT» 6Tov oAldkoouo. Extog amd Toug udyoug Kol Toug 1EPElG Ki apKeTol
AVTOKPATOPES «avipyovto otovg Ovpavodey, GOUEOVA Le TNV KIve(lkn Tapadoctokn Aoyoteyvia. Ot
TOOTOTEC 1EPEIC, TOV OTOTEAODV GUVEYIGTES TOV OPYOIOV CUUAVIGHOD, OVAPEPOVTUL O KGOPOL LLE TTEPA
N «EMOKENTEG PE TTEPOY, €lvar dnAadn ponmuévol otn dadtkacios TG WOYIKNAG GOUOVIKNAG TTHONC.
Emiong, éva yopoaktnplotikd Tapddety Lo poykng tthong agopd tig apyaieg Kwvélec 1épetec Bov, mov

dwpecorafovcay avdpecso otov AvOpmmo Kot atov Ogikd KOGHO.

3. Opropéveg poyIkéES/pn-KavoviKEg AvTIAMYELS 6TOVG AaoVg Y opic Ypae)

21006 AoV Yopig Ypaen speavifoviol moAlég mapa&eveg odnyieg, TG omoieg OQelav va TnPovV
Sldpopa TPOS®T, OT®G gival ot factAddeg, ot apynyol kot ot epeic, aAld Kot GAlol dvBpwmotl, emi
napadeiypatt, o1 mevhohves, o1 KLOPOPOVTES, o1 EPNPeC, ot kKuvnyol, ot aAtelc, K.Am. Ot 0d1yieg avtég
OVOUAOTNKOV TOUTOD, Y10 VO, GLVOEGOVV OTI CKEWYT TOL aypiov TNV £vvolo TOL POV UE QUTH TOV
puapov. To TOUTOV OTOUOVOVAY TNV TVEVIOTIKT SOVON LE TNV 0010 TAV POPTICUEVH KATO10 ATOLLA,
MOoTE 0VTE Ta 1010 VoL VITOPEPOVY 0VTE va PAdmTovy Tov €6 kOopo pe v emapn (Frazer, 1991: 122-
123).

Soyva 1 Wwaitepn Kot a@Ooikn 0€om Tov pAyov GUVOEETOL UE TN OOLUOVOKOTOYN Kol TNV
avevpatoAnyia. O pdyog éxel cuveidnon Tov Tt cupPaivel Kot YeVIKOS Yvopilel TNV TVELUOTIKY TOV
KOTAOTAOY. YQIoTOTol o TayKOGU TGTN OV TVELHOTOANMTIKY KavdTTo TOL pdyov. XTOoV
YPOTIOVIKO KOGUO eivar TO60 Pabid pllopuévn avt n menoibnor, dote kabiepdbnke 1 TEAeT) TOL
g€opkiopov (Mauss & Hubert, 2003: 67). Qot6c0, 1 oxéon propei vo vondel kot avtiotpopa, Kabe
SoUOVOANTTTOG, OV TOPoLGIALEL onuadio Tpéhag, umopei va OewpnBel kor payos. H mvevpotodnyia
TOV pdyov gival TG0 GLYVY, OOTE LIAPYOVY UAYIKE GLoTHUATO, OOV amoTeAel TpobmdOeon ™G
UOYIKAG EMNPEWNG. TNV KOTAGTACN VT 0 Hayog Oyt udvov aucbavetor Héso Tov TNV Topovsio Tov

EEVOV TTPOG OVTOV TPOCHTOV, AAAN ETLTAEOV 1| GIKT] TOV TPOGMOTIKOTNTO, OIPETOL EVIEADS KOl GTNV 0V
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o daipovog stvor gkeivog mov opthel oo oTOHATOS TOV. AV e€aipeBovdv 01 TOALAPIOLES TEPITTDOGELS

TPOoToinoNg Kol HUNons, omd YUYoAOYIKNG KOl PUGLOAOYIKNG AmoyNg TPOKELTAL Y10 £V POIVOLEVO

dryaopod g mpocwmikdémtog (Mauss & Hubert, 2003: 67-68). Qo1660, VIapyEL pio S1Popd VOGS

SoOVOANTTTOL pHiyov amd évav TPeLO, KaBOGOoV 0 TpdTOg Umopel Léypig vog onpeiov va eAEYyeL TV

KaTAoTOoN ToV. MdMoTa, 0 Hdyog etval tkavag vo TPoKaAEGEL SOLLOVOKOTOYT KOl TNV TPOKOAEL Le Ta
KatdAAnio péca, OmmG glvat 0 xopog, 1 LOVOTOVI LOVGIKY], 01 TOEIKES OVGIES.

Mo yvoot popen povpng payeiog eivar 1 «Bovvtody», 6pog mov TpoépyeTar amd TNV TEPLOYN|

g Aayopéng (onp. Mmeviv) omn Avtikr] Appikh, Kot onpaivel «ved o Tpootaciogy. Amwd v meployn
avt ddolnke ko oe GAleg Tomobeoiec, dmwg eivan n Atty. H Aayouén amotéhece peydin mnyn
oKAMOPov v emoyn Tng GvOnong tov dovAepmopiov. Mia Aovopélikn ovagopd tov 1789 pog
mnpoeopei 6Tt 12.000 okriapor e€nybncav amd 1o Baciielo g Aayouéne. Ot veypikng KaToywyng
oKAGPol oy ATt Kot 0AAOD EQPAPUOGOY TIG TOTIKEG OPNOKEVTIKEG TAPUSOGEIS TOVS, OTMG Elval 1
payeio Bouvtov, pe tehetéc, otig omoieg mpoe&dpyovta poro Emaile 0 YOG TOV 1EPOV TUUTAVOV. XTIC
TEAETEC anTEG AdpPavay ydpa Bucieg (bmv kot opynotpikd dpousva (Jahn, 1990: 29-33).
O 7o Tpouepoi amd Tovg udyovg e Bovvtod sivat o1 dppeveg urdropg (bokors) 1 ot yovaikeg karddrag
(caplatas), mov avikovv otn pootiky gtoupeia Mmlavyxo (Bizango) (Laguerre, 1989: 71-81). Avtoi
VIOTIOETAL OTL KATEXOVV TIG LVGTIKEG TPUKTIKEC LE TIC OTOlEG UTOPOHV VO LETAUOPPDCOVY KATOIOV GE
Coumt. Aev amOKOADTTOVTOL G KOVEVAY KoL, OTAV TO TPATTOVV, EXOVV TPAOTO AGPEL TO KATAAANAO LETPOL
acpaieiog. Ta Bopata Tov pdymv e Bovvtod petapopedvovtarl o {oumt, yivovtol vroyeiptd Toug.
e pia weitepn teEAETN, 0 PAyog LANKILEL T GLUVEIONOT KoL TO TPOCOTIKA YOPAKTNPIGTIKA TNG YUYNG.
‘Etol, o dvBpomog cuveyiler va (g1, povo mov dev €yl aVAUVIOELS KOl TPOCOTKY Y OPOKTNPLOTIKA,
dnAadn etvar éva ayvyo {oviavo cmpa, un SlpEPovTos amd Evav youyacHevn.

O aitvog 0pog «Coumy mpoépyetar amd TG appikavikés AéEelg nzambi (0edg) ko zumbi (petiy)
™G YAdooag tov Kovykd. Zuyyevikn g eivor n AéEn zombe, n omoia ypnoipomoteitor amrd toug Zoviov
YL TNV TEPLYPaPY] VOGS avOpPOTOL 0 0TOI0G Elval YLXOCOUATIKA VITOSOVA®UEVOS 0T BEANCN TOV
capdvov mov tov eAéyyet. Ilapatnpovpue 6Tl otn payeia g Bouvtol, o pdyog-capdy £yl KokoBovieg
pobéoelg, kot dgv amoPfAEnel oTnV ion Tov avOpOTOL, AALL GTNV VTOSOVAMGT] TOV.

TToAAéc puboroyikéc avapopég TTepl TG LOYIKNG TTTHONG NPOIKOV TPOCHT®Y TPOEPYOVTOL 0Td
dtpopa pépr Tov kOGO Ko Toikireg mapaddoelg (Campbell, 2004: 182-192). T tovg Wayeveis tov
vnolov Tpoumplovt, To VIGL8 GTO AVOTOALKE TNG XYMPOS TOVE AOTEAOVY TNV KOTOIKIO KOl TO OYLPO TWV
eoPepav mulukwausi (rtdpevov paytoodv). O to6mog amd 6mov Tponide n ynreio Tov Epwta, Oewpeital
n viooc Ifa (Iwa) g OdAaccag Tov TOAOUMVTO, GTNG OTTOL0C TIG ATOUOKPES OKTEC ETAEVGE O LLOTKOG
Nnpwag Tudava, Tpayuatonoidviog ueydio Kotopdmdpuote, E0GOTOV TEAKE EEAPAVIOTNKE, YOPIC KavElg
va yvopilet mov wnye. H mbavotepn exdoyn eivor 0t TeEAei®oe T 6Tad108pOLic, TOV 6T Y] TOL AELKOD
avOpmITov. 10 TpoavapepOEVTa avVoTOAKE VNO1d, cOUE®VA UE Ui, 50EAGTIN TOV KATOIK®OV TOV VNGLOV

Tpoumplavt, To TVELUATH TOV VEKPAOV, 0l 0Ttoiol okotmOnKay e€attiog TN Hayeiag, TyavoépyovTal

2020 © EAAHNIKH ETAIPEIA EONOAOTIAZ (GREEK SOCIETY FOR ETHNOLOGY)
ISSN: 1792-9628 6




EOvoloyia on line 10(2) * Ethnologhia on line 10(2)
Mayeia kot Tpéha
KUKAMKGA 0TI GOVTOLEG EMIOKEYELS TOVG YOPIC VO GTALOTOVV TOVBEVE, LOVO GTPLPOYLPVOVDY GTOV AP,

o0V GOVVEPQ, TPOTOL GTPAPOLV TPOg TN fopeto-dutikn viioo Tovpoe (Tuma) (Malinowski, 1978: VIII).

4. ApyoroeMVviKég avTIAMYES Y TN poyeio Kov TNV Tpéha pEypr v Yotepn
Apyordotnta
2t €A tov 2000 ko oTIg apyES TOLv 210V LOVO, CNUOVTIKEG OPYOLOAOYIKES OVOKOAVWELS GE
oLUVOLOCUO LE EMOTAUEVN QLAOAOYIKN €pevva, KaBdG Kol UE TN CLVOPOUN TOV EMCTNUOV NG
Kowmvikng avBpomroloyiag, g eBvoloyiag kat g eBvoypapiag, dieicdvcav wicw amd T eavtayTepn
Kol anaoTpdnTovca emedvela Tov apyaiov EAAnvikov IoAltiopov, amokaAdmtoviag Evay GKOTEWVO
TopNva yepaTo and «tpmtdyovar otoryeior (Maggidis, 2000: 83). Aviueoa 6g owTh To GKOTEWVA Kot
TpmTOYova ototyelo etvan kol 1 miotn ot payeio. O pvbog ko N tpaywdio otnv Apyaion EALGS
Sl pnoav LePKA ovOLaTH HAY®OV-UaYIoomV, Yia Tapddstypo tnv Kipkn, tnv Kaivyd, t Mndeia. O
Ounpog avoaeepel HePIKEG MOYIKEG TPAEELS, Y10 TOPASEIYU TNV KATdpa TOV 1EpEa. («ApnTNP») TOL
AmdMwva, Xpoon, evavtiov tov Axoidv.? O TTivdapog avaeépet t poyikn tpocevyn tov [TEhoma otov
[Tocedmva,® 0 AloydAOG GNUELOVEL TOV LOyIKO Dvo Tov Eptvodv evavtiov tov Opéotn,* o ZopokAng
Kavel Adyo o 10 appodictaxd Eopkt g Andverpag® kot o Evpuridng éyet, emione, avagopéc ot
poryeio.®

Ye £vo, Yeudo-mmokpatiko Keipevo’ aokeitat oEeio kpITiky 6TOVG «UAyOLE Kot EE0PKIGTES», TTOV
KOTNYOPOoOVTaL 0G adAEIG ayDPTES: «uayol te Kol kabdptar Kol dyvptor kol dlaloveo» (Maggidis, 2000:
84). Zto épyo avtd vioBeteiTan o PUGIOKPATIKY BECT OGOV APOPA TNV «EPT VOGO», dNAAON TNV
emAnyio, 1 omoilo gpunvedeTol OTMG Kot o1 vdrowmes acBéveleg. Yrevbuveg yio avtiv T voco
BempovvTon eyKeQOAKEG Aettovpyieg, kot oyt wouyiké 1| dhdeg eEmompatikég artieg (Copenhaver, 2017:
101).

"Evag yopaktnpiotikog opyotoeAAN VKOG TPOTOG AoKNoNG TNG HLayeiag NTav ot katadeouor. H AEEn
VT TPOEPYETOL OO TO PO KKATOAOEWY, TTOV CUOIVEL «OEGUED®Y». O1 KUTAGECUOL NTAV KAKOBOVAEC
EMLYPOAPES, OECUEVTIKA EOPKLOL KO KOTAPES TOV GKOTEVAY VO, GLYKPATHCOVV 1| EVIOTE VO, KOTUGTPEYOLV
0 O0ua, yopoayuéva pe YOAKIVO M OlOePEVIO KapQpl 6€ HOAVPOIVEC TIVOKIOEG TOL GTI| GUVEXELL
Sumhmvovtay, TpPLTIOVTAY LE TO KopPi Kot katomy Bapovtay vroyeimg, cuvnbwg oe tdpovg, oe ¥0ovIa
1€pa, o€ voyele Kot 1| o€ TolYoVE, TaTduaTo Kot Oguédia otkimy. [lepLoTAGLOKA, 01 TVAKIOES LUE TIC

KOTAPEG GLVOSEVOVTAY GTIV KPLYMVE TOVG OO dEUEVO 1) GUVEGTPOUUEVO COUOTO KPOV (O®V 1 oo

2 [hi6Sa 1.38-43. TIpBA. Tetpdmovdrog (2008: 37-48): 0 cvyypagéag evtomiCel Vo onueia ota Ounpixd Exn pe katdoopa
QOVTACTIKG YOPOKTNPLOTIKE, EVIOTE EMOEKTIKG TG poyeiog pe TV ovOpomoloykn évvota. [Ipoxertan yio éva ywpio and v
amoloyia Tov Ayopéuvova otnv T pay@dia g IAiddog Kot 1o Tepidvopo dérag 1 kdmelko tov Néotopa otnv Iiddo A.

8 OJvumévikor 1.75-78.

4 Eduevides 306.

S Tpayiviau 555-87, 680-704, 763-88, 1138-42.

6 Opéonc 1493-97 xau Tpryévera ev Tadporc 1336-38. BL. Maggidis, 2000: 84.

7 [epi igpiic vovoov 1-6, 21.
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TPLINUEVA Kot OEUEVO OLOIDHOTA (KOVKAEG BOVVTOD), e OKOTO VO EVIGYDGOLV T1 GUUTAONTIKY dpdon
™G Tvakidog Tapéyovtag ontikonoinon g katdpag (Maggidis, 2000: 85).

210 wyevdo-apiototeMkd 300 Ilpofinuo, Ilepi Medayyorios xor Idiopviag, avoivdeTol TO
TpOPANUe ™G pelayyoriog oe oyéon pe ™ onmuovpywodmra (Eijk, 2005: 139-168). H ekotartikn
KATAGTOGT TOV TOMTOV, PIAOGOP®V, TOATIKOV Kol GTPATNY®OV TOL ToLG wbel vo peyaiovpyodv, dev
Bewpeitar acbévela, TapoT cuyyeveLEL pe TV TPEAQ Kat T poavio. O cLYYPaEENS TOV KEWWEVOL, YOPig
va Eepevyel amd TNV 0PLOTOTEAIKT TapddoaT), cuvdéet T ducbupio Kot To apvnTikd cuvoucOuata e
T1G S1POopEG LETAPOAEG LLOG OVGLOG TOV GMUATOC, TOL KOAgiToL PEAOVA YOA.

Or pehayyorikoli dvBpmmot mpénet va dtakpivoviot omd Tovg Tperolc, kafdTL ol TPMOTOL HTOPOvV
GLYVA VO 1IGOPPOTOVY Kol Vo, fiddvouy o otafepdTnto Kot e vyeio mapd ToV AoToTOo XOpaKTHPO TOVG.
O YOpOKTAPOG TOVE EMTPENEL GTOVG UEAAYYOAKOVG Vo EKQPALOVTOL LEG® TOAMATADY GUUTEPLPOPDOV.
Qo61660, avTod dgv onuaivel 6Tl 1 dnuovpyio kot 1 TPEAO gival avaykaoTIKG aAANAEVIETEG. Y TPy oV
KOl OvOQEPOVTAL OKPOIEC TEPMTMGES, OMMG 0 Mopokavog o Zvpakodolog, mov Pilmvav v
TPOYUOTIKOTNTA €V EKOTAGEL. 0TOGO, TAPOAO TTOV 1| ONUOVPYIC GLVOEETAL [UE TO EVUETAPANTO TOV
UEAQYYOAIKOV, 1) OPLOKT KATAGTACN TNG EKGTAONC OV glvar avaykaiog 0pog. Emopuévmg, n tpéha pe tnv
1B1o@via dev oyetiCovrar amapaitnta (Pigeaud, 2015: 67-70).

H pelayyoria pmopei va odnynoet oty tpéla, 0Tav vIepPoivel Tov amld opyovauévo peufocud
Kol TO TAOIG10 TOV TOATIGHOY. L€ puBoloyikd Tpocwna T Apyaing EALGSag, 6mmg eivat o HpakAng,
0 Atlog kot 0 BeAlepopoving, eppaviotniay onuddte Kot Tpa&elg TapappocHvie. TV TEPITTOOT TOV
Hpoxn avaeépetar 6t 6tav o fpmag dépeve otn OnPa, n yovaika tov, 1 Meyapa, Tov yévvnoe oKTd
tékva. Opme, N novyio tov Hpakin dev kpdtnoe yio modd kot o yapog tov érafe pa opikt tponr. H
0ed 'Hpa €xovtag dofecto picog evovtiov Tov Npwa, Tov E0TENE TPEAQ, TOV TOL BOAmaE To vovu, pali
He pa poavia yio @Ovo Kot KOTaoTPoPT). € [ GTUYUT TOV KUPLEDTNKE amd TN povio out), VOUGE g
ToL TOUSLYL TOV Kot 1 yovaike Tov ftay x0poi Kot pe to T6&0 Tov T0ug oKOT®mSE OA0VG pall. ZTn cLVEXELD,
0 Npwag mpoondOnoe va efayviotel Kot Yo avtd vanpémoe ent dmdeka £t tov EvpucBéa, otnv
TipvvBa, exteddvtog tovg dddeko GBAovg tov (Kaxpidng, 1986B: 27). Apyotepa o Hpaxding Oa
eEapaviotet oty Oitn PETA TOVG APOPNTOVG TOVOLG TOV TOV TPOKAAEGE O ONANTNPLOGUEVOG LLE TO QipLaL
T0v NEGGOV YITOVOG. ZOUPOVO LE TOV GLYYPUPEN TOV WeLdo-aplototeAtkod 3000 [lpofinuarog
(Pigeaud, 2015: 9), o Hpaxing é{noe pe toug avemtépom Tpomovg 600 TapoELGUIKE TEPIGTUTIKA TOV
KPOUOTOG TNG MOOPNG YOANC, TapoLolilovioe GULUTTOUNTO TOL ETPAAAOVY TN SIyveOon TN
pelaryyoAiog.

Emiong, o ounpikog Aiog KoTéoTN EKOTATIKOC, TPELAONKE, Kol 0 AVOPAS OVTOKTOVIGE TEPTOVTOG
v oto ElPog Tov. ZOUE®VA UE TO 1010 GUYYPOUUe ETPOKELTO Y10 L0, LOPPT] LEACYYOATOG. AKOUN Kot
0 Belepo@oving, evad énpate moArd katopbmpata Kot vepavOpomovg A0S, dev giye KaAd TEAOC.
E&artiag g ahaloveiog Tov dokipace pe T0 TeEp®TO TOL GAoYO, Tov [INyaco, va avérdel otov Olvumo

Kot vo, yivelr opotpanelog twv Oedv. Oumg o Iyacog tov tivaée amd v Tov Kot Tov EpiEe KATm o1
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. O BeAhepopoving votepa amod ) OMPepr| Tov Trdon Tpryvpile oOAOLOVOY0G Kot TPEAOS 6TO AANIOV

[Tediov,? ponuévog omd tovg Oov¢ kat amoeehyovtag T cuvavinon pe GAlovg avipdrovg (Kakpidnig,

19860a: 252). Me tov 1pomo 0vTd EKONAMGE T LeAayyOAia TOV, LE TNV Omtoia GuVIEOVTOL 1] ETOIEN TG
povaéldg Kot n poovipomia.

210 Yevdo-aptototelMko £pyo 300 Ilpofinua, 0 GuyYpapENs eaiveTal va gival TG Aroyng 0Tt o
Yokpamng kot o [TAdtov Mtav pelayyorucol tomot. Edv dodpe tov pekayyorkd g ecmotpepn tHmo,
oOuPoVa pe TNV yoyoAoyio tov EABeton yoytdtpov KapA T'ovvyk (Carl Jung, 1875-1961), tote 0 id10G
0 Ap1oTtoTtéAng vrtotiBeton 0T avike 6ToVg eE®aTPePeis avBpadmovg (I'ovvyk, 1991:15). BéBata, avt
N Katnyoplonoinon mpokOTTel Kupiwg and To cuyypaplkd £pyov Tovg, pe PAcm Tig 106eC Kol TNV
TVELUATIKY] GUVEIGQOPA TOVG oTNVv otopia TG okéyne. To mmg NTav owtol o1 aoTépeg Tng apyaiog
EMMVIKNG PLLOCOPIOG OTIS KOWMVIKEG TOVG GYECELS, avTo gival éva dhdo {ftnua mov dev yivetan
0VOOAMG VO, POTICTEL 0Td TOVG 1GTOPIKOVE, aKOUN Kol OTay SLaBETOVY SoyiLELD IGTOPIKAV TNYDV KoL
avaeopav. AAMwote, N Lo evOg avOpOTOL MG KOW®MVIKOD GVTOC €Vl TOAD 7O TEPITAOKN AmO TNV
TVELUATIKN TOL KaTdOESN LEG® TNG GLYYPOENC.

O K. T'odvyk Bempel tov TTAdtove Kol TOVG TAOT®VIKODS PIAOGO(QOVS €vOOLGIMIELS KoL
LUGTIKOTUOEIG, EVE TOV APIGTOTEAN KOl TOVG 0PLGTOTEMKOVE PIAOGOPOVS TOVG BemPEel 01K0FOOVE EVOC
oLYKpOTNUEVOL cvoTiHoTog Wemdv. H dmoym ovt) tov Todvyk dev Aapfdver vmdyn OTL o1
VEOTAQTOVIKOL QIAOG0oPOL Bempooay Oyl avtifetovg, 0AAL GUUPIMOUEVOVE TOVG dVO HEYAAOVG
"EAANVEC @1A0GOQOVC, av Kal EKAvay Tpog T okéym tov [TAdtova.

H peloyyoha ¢ por popen tpélog, oAAG Kol ONUIOVPYOS EUTVELGEMYV GLVOEONKE GtV
TAPAd0o TOV YELSO-aPLoTOTEAKOV 3000 Ilpofinuaros pe TOVG TOMTEG KOl TOVG GIAOGOPOVS. XTO
Babud mov ot televtaiol eviote eiyov T B€om ToL 1EPLA M| GOpdvOL, BewpovTo G payol. Apa 1
peiayyolio pmopel va cuGYETIOTEL TOGO LE TNV TPEAN OGO KO [LE TN Hoyeia.

Kotd v "Yotepn Apyoatdtnto cuveyioTnKe 1 TPOKTIKY TOV KOTOOECU®V, OKOUO KOl omd
YPLOTIOVOVG. ZOUemvVa e Tov Méya BaciAelo, péocm tov £0pKIGUMY SidyvovTal amd To TOyoVIGTIKA

pvApato to, Tovnpd tvedpata,’

evd o1 paykoi mémopot mapadidovv 0Tl 0 Katddeopnog tonobeteiton
«mapd adpov 1 Praiov OMrnvy (KovkovAég, 1948: 226). Tayaviotés kot ypiotiovoi Oempodoay O6tL M
payeio evepyel dtopécov THNOV TOL TOPATEUTOVY 6T0 TPpWTOTLTO. [Tapouoing, avaroywn etvor kot 1
eEMMVIKY] @LocoQIK okéYn NG Yotepng Apyotdtntog, tov NeOTAOT®VIGHOD KOl TNG HOYIKNG
TPOKTIKAG ov ovopdletor Ocovpyio (Biykhag, 2004: 237-248 2012: 55-76). Kotd v Yotepn
Apyardmrta, 0 £OTIGUOC TOV OVATOAK®Y OPNOKEIDV KOl 1) VIEPOTTIKT YONTEIN TN AVTOKPATOPIKNG
Aatpeiag aokovoe pkpn EAEN otovg kabnuepvovg avlpdmovg. O tedevtaiol {ovoav péca og Eva

ooumay 0mov cLVGCTIfovTay GvAa Ovta TV omoimv o Buudg | N gvvole Enpene vo, voloyilovtal

8 Topadoddooia nediada e Kilikiog, yvooty and v apyaixn eroy. BA. Hpddotog, V1.95.1.
¥ Me aTdv 1oV TpOTO VONUOTOSOTEITO POVIAGLKE O YDPOS TOV KOIUNINPIOV wg TOAN 6TV alidkoouo Kot 610 Enéxerva. BA.
Kovpapiovov, 2008, oc. 31, 99 kot 1dimg 187-188.
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dwpkadc. H deioidoupovia rav 1 @rlocogio Tov Adikod avOpdmov Kot 1 paysio Tov 1 LUGTHPLOKN
Bpnoxeia tov. Ta apyotoloyikd amopevépio TG EAANVOPOUAIKNG AXTKTG Layelng amokaADTTOVY Evay
GUYYPOTIGHO S0EACLOV TEPT LAYIGGMV, VEPALO®MV KOl EOTIKOV, GTOLYEIDV TOV KNTOV Kol POVIAGUATOV
tov vekpov. H Aevkr| payeion ovopuyvoetar pe m povpn poyeia, onpovpymvtog évo €idog ykpilog
payeiog, mov evd dev €xel cuvnBog paviec mpobicels, eEakolovbel va e&umnpetel povo ta emiyela
GLUPEPOVTA TOL YEIPIoTN TNG. Eivat yeyovdg 6t otov apyaio kocpo emPince pia tavapyoia Opnokeia,
otV omoio meprapfdavoviov HAYeoes, QOAMGUOG, ocvpmabntiky poyeio, EOopkio Ko ynreies.
Enikpotovoov akoun ot do&aoieg mepi tov daipova kabe tomov (genius loci), mepi payvntikdv vroyeiov

pevpatwv, tepi dpakwv k.Amw. (Godwin, 1982: 64).

5. MeoamVIKEG KO TPDLUEG VEOTEPES UVTIMYELS Y10 T1] RAYELD GE GYECT PE TNV TPEAD,
Ytov Mecaiova avalntodoay oto cdpe Tov pdyov to signum diabolicum (onuddt tov Awofolov).
MdMota, ToAhol pdyot Taboavay Tpdyupatt votepia, Tapovaialay otiypata Kot {dveg avarcOnoiog. H
VELPIKOTNTA KO 1] avnovyia, 1 ETOUOTNTA TV AOY®V, BE®@POUVTO YOpaKTNPIGTIKA ToL udyov. Emiong,
01 OOTOEG YELPOVOUIES, 1| GTPLYKN G®VY], PNTOPIKA 1| TOMNTIKA YopiGHATO ATodidoVTaL GTOVS LAYOUG.
Oleg avtéc ot evoei&elg vTodNA®VOLY GLVNBMOE KATOL VEVPIKY] KOTAGTAGT TOL GE TOAAES KOWVMVIES
KaAMepyeiTal amd TOLG PAYOLG Kot 0EUVETOL KOTA T O1dpKELl TOV TEAETOV. MdAoTa, cupfaivel cuyva
01 TEAETEG OVTEG VO GLVOOEVOVTOL OO TPOYUATIKEG VELPIKIG PUGEMG EKOTAGELS, KPIOELS VOTEPTOG 1) Ko
rataAnyiag. O péyog fubiletan og £kotaom mov gviote givon TpoyLaTIKy, v Kot cuviBme TNV Tpokaiet
gkovoto (Mauss & Hubert, 2003: 50).

Eniong, o Itoldg Avayevvnolokog eilocopog Mapsitio dursivo (Marsilio Ficino, 1433-1499),
ATNYADOVTOG TIS OPYOLOEAANVIKEG OVTIAMYELG Yo TNV TPEAQ, oyvpioTnKe OTL 1 pehayyoAia eivar m
OPPOCTLU TOV PIAOCOPMV KAl YEVIKOTEPX T®V dlovoovpévav. Ot pdyot tng Avayévvnong otnv Evpomn
mioTELAY OTL 1] SLOVONTIKT OPACTNPLOTNTA TPOKAAEL TNV avENGN TOV UADPOL, TNKTOV GILOTOC, TOV LE
1 GEPA TOL, TPOKAAEL TIG O1dPopeg acbéveleg Tov cmpartog kat tng Yoyng (Ilekeypivng,1997: 403).
Qo01060, 0 Ovyypo-apuepikavog yoyiotpog Topag Xag (Thomas Szasz, 1920-2012) vrootpiée 0TL peTd
v Evponaixky Avayévvnom, 1o wvpiopyo kobeotdg tng OohoyKNG OKEYNC Kl TPUKTIKNG
avTIKaTaoTdOnKe amd £vo, paliko 1oTpikd Kiviio, Tov aVIIKATESTNGE TV KATAOIMEN TOV LAYV UE TN
dlwén tov tpehmv (Szasz, 2006: 17). Zoupova pe tov Xag, M WYoyloTpikn avamtoydnke uetd v
TOPOKUN TOV «KLVYL00 TV payliscdvy. O Zog Oewpei v 10€a g yoykng actévelag avaloyn ue mv
10éa, ¢ payeiag. Edv mokootepa, o1 dvOpmmot mictevay 0Tt LEPIKA GTOMo TOV LAYOl KOl OPIGUEVES
Tpa&elg opeiloviav ot poyeio, CNUEPN TIGTEVOLV OTL UEPIKA dToua eivar yuyoobeveic kol OTL
opLopéves TPA&eLg opeilovtal otny YuyacHEvela.

H 8éom tov Zag 6T T0 «KUVIYL TOV LOYIGGMVY OVTIOTOLYEL 0T HETAYEVESTEPT HIMEN T®V TPELDV,
emPefordveror kot v [pdun Neotepn Emoyn oty Evponn, 6tav ta vocokopeio kot to 10pOpaTa

EYKAEIGUOV d€Y0ovTOV PeydAovg aptBpods avlpdnmv mov eiyov eumlokel otn poayyaveio, otn poyeio,
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o1 HovTIKY, eviote kal oty odynueio (Povkd, 2006: 137). Qotdco, | BEon vt dev aAnbevet &

0AOKAN POV OVTE Y10 TOV SVTIKO TOMTIGHO OVTE Y10, TLG AALES YE@YPAPIKES KO TOATIGTIKES TEPUTTAGELS.

INa mapdderypa, dev oyvel v v meployn 6mov dvinoe o EAAnvikoc TloMtiopdc, dmov ovdémote

vApée kotadioén udywv mov va ekteléotniay,'® evd enionun diwén tpeddv dpyioe pe v icoywyn

G SLTIKNG Yuylatpikng Tov 190 aidva. BéBara, onv eAdnvikny Evddpeon Tepoyn (Kvrpaiog, 2019:

29-37- Kuitoikng, 2013: 42-58)' katd t Neotepn Ilepiodo, dev Ehenyav ot TepmTOGE; OALOKOTOV

GTOYAOTMV, Ol OTTO{01 YOPUKTNPICTNKAY MG PETIKOL, Tapdoo&ot kot pun Kavovikol (Xwviocoyiov, 2016:
21 k.e.).?

To étog 1484 n moamwn e€ovoia g Poung e&édwoe éva PiPprio-avabepa mov tithopopndnke
Malleus Maleficarum (H Zpopa twv Mayioocov) (Arnould, 2009: 212-252- Scull, 2020: 86-91). Kat’
ovciav, avtd to PPiio NTov 0 vopog e Tov omoio ducalovtav ot payiooss Katd v lepd EEEtaom, aAld
Kol 6Aotl 6cot iyav avapeltn pe v t€xvn g payeiag. To épyo avtd cuvetdydn amd tov Kabnynt
Ocoroyiog Xawpry Kpauep (Heinrich Kramer, 1430-1505) ka1 tov epoknpvka I'dkoun Empévykep
(Jacobi Spregeri, 1436/1438-1495). H £kdoon ot OmOTEAECE Y10. TOVG OVO ETOUEVOLS OLDVES TO
€YYXEPIO10 TOV KAAOV 1EPOEEETACTH 0TO «BEAPESTO £PYO» TNG OMOKAALYNG Kot KOTASIKNG OTOUWOV TOV
«OLVOMOTOVV Ue Tov AtdfoAoy» Kot eXBOLAELOVTAL TNV KOWVOVIKN Npeio Tov Tpoacmildtay 0 SuTKOG
Xprotiaviouog.

Tov 150 kot 160 ardva Eyvav palikéc dikeg HoyloomVy Kot UAymVy, 01 YVOGTOTEPES A0 TIG OTTOIEG
apaypatomoiniay amd to 1428 ém¢ 10 1447 oto BaAé (Valais) kot oto Ntogwvé (Dauphiné). Xtig
dikeg anTEC EUEOVIOTNKE HOAMGTA Y10 TPOTN POPE TANPOG OVETTUYUEVO TO GTEPEOTLTO TOV LAYOV Ko
NG LAYIo00G OC TPOSHTMY oV aAldlovv v e€mteptkn popen avlpmdmov Kot {dwv, Tov irttavtol
GTOV 0€PQ, TOL aKOAOVOOVUV TIC EvTOAES Tovg AlaBdrov, k.Am. Tov 160 kot 170 audva, 1 wictn otV
vrapén payiocmv edpaumbnke Padid ot cvveidnon avlpodrwv amd OAa Ta Kowvmvikd otpdpoata. Ot
SDEEIC NTOV TPOUAKTIKEG —KVPI®MG 6TNV NTEPOTIKT Evpdin— 1060 g Tpog Tov aptdpd 060 Kot Tpog
N oKAnpoTTa LE TNV omoia avtég deEdyovtav. O aplBudc tov avBpormv Tov kdnkay (ovtavol otnv
Topd pe TV koTnyopia Tng payeiag eivorl ampoodidpioTog, THAVOV va TV OEKAOES YIALAOES.

Eivor pavepd oti, 6tav oto Malleus Maleficarum n poyeio avtipetoniletor og aipeon, ovtd
onuaivel 0Tt Bewpeitar G ATOKAIOT amd TIC KOTECTNUEVES AVTIANWELS TOGO NG e&ovaing 660 Kol TV
moTiov palov. Awpalovtag Kaveic To £€pyo avtd, dev pmopei ebkoAd va S10Kpivel G TO10VG VITAPYEL

HEYOADTEPT TOPAPPOGVHVI|, GTOLG CVGTNPOVG 1EPOEEETACTEG, TOV OTOIWV 1 PavTacio opyldlel, N OTIC

10 Hutton (2018: 281): O cuyypagéug VTooTnPilet 6TL TO «KVVAYL TV HOYIGoMYY amovsials oTov ApyatoeAknvikd TToAriopd
kot otn Xprotovikn Y otepn Apyondtnto, eved gviote deEaydtav otov Popaikd [ToAtiouo.

1 Toppava pe 10 yeomoMTikd poviého mov dotdnwce ™ Sexoetio Tov 1970 o kadnyntic Anuitpng Kursikng (1935-), 1
€VPAGCLOTIKN NTEWPOG OeV omotereiTOL HOVOV amd 300 TOMTIGLUKES TEPLOYES —OMAadN amd T SuTikn (1] SLTIKOELPOTATIKT]) KoLt
™V avoToAMKN (1 OT® ovatoAlkn)— addd Kot oo o tpitn, «Evdidueon mepoyn», mov Ppicketon peta&d tov 6vo Kot 1 omoin
yovdpd neprapfavet v Avatolikn Evponn, Ty Méon AvatoAn kot ) Bopeto Appukn.

2 Koté tov Twvidooyrov (2016) otovg vmotidéuevovg «oildrkotovgy EAlnveg Stavooduevoug cuykotaiéyoviar ot eE€Ag:
Kupraxdg Aykovitng, I'edpylog F'epiotog-IIan0mv, Mdapovirog Tapyavidtg, Xpiotodoviog [apumiéxng, Oedpirog Kaipng,
THovayidg Zogravoémoviog kot Kovotavtivog Zipovidng.
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péylooeg-yovaikeg, mov Bewpovviar 6pyova Tov AlfoOrov, cuveyioTPleC TV AEUDV TNG TUYAVICTIKNG
Opnoxeiag. Av Anebel voyn n avetépo aroyn tov Topag Xag, otn Béon TV TPAGTLYWOV, OTPETMV
Kol OlaPoAlk®dv payliocav Ppickovtal onpepa 6cot otiypatifovior og mapdepoves. Avtol mAéov dgv
VIOKEWTOL GE OPATA PLGIKE KOl COUATIKA Bacaviotipla, aeold avtd £xovv aviikatactadel amd Tig

SpKOG aEAVOLEVES TEPOUOTIKES POPLOKEVTIKES OVGIEG.

6. ZuykAicels Kol TUGES TG poyeiog pe TV Tpéla KaTd To TopeLOOV Kol v coyypovn
OTTTIKY
6.1. Xdyrlion/tunon paysiog-tpélog katd o mopelfov

2t0v Babpo mov ot 800 avOpOTIVES KOTACTAGELS TNG Hoyelag Kot TN TPEANG NTOV S1OOESOUEVES KOl
GUVOEOVTOV KOTA TO TOPEABV, dlekdikovoay Eva PepPidlo GTov EAEYY0 TNG QUOTG Kal TNG KOWVMOVIAG,
UEG® TNG EKOTOOTG KoL TNG TPOGPacng 6To Pacilelo TOV TVELUAT®OV. TNV TOPOIOCIOKT Loyeia, OTwC
Kol oTnV TPéla, To dtopo dev daAoyiletal i ot daAoyiopol Tov gival acvveiontol. Ot apyaieg Kot
TapudoclakeEg TeEAeToVpyieg Ogv eival AOYIKEC, OAAG EUElC UTOPOLUE WHEC® TNG OVOAVLOTG Vo
AVIYVEDGOLLLE TO KPUPO LOVOTATL TTOL 0KOAOVOOVV 01 13€€C TOV Udyov Kot Tov Tperov. H Aoy toug
givar avth Tov «Todvteyvitn» TOL aokel To paotopepo (Lévi-Strauss, 1977: 119).2* O tpdmog okéyng
TOVG €lval avoloyiKog, EMPAALEL Eva LOVTELD GTOV KOGUO TAEIVOUDVTOG TO, AVTIKEIUEVO TOV OVIKOVY
070 PLO1KO ka1 10 Kowmvikd meptBariov (Kobmep, 1994: 294- Mauss & Hubert, 2003: 121). Etopévag,
1660 oTN poyeic 000 kol otV TPEAN Oev gival Ol aPNPNUEVEC €VVOLEC TTOV AELTOVPYOVV, GAAA
OUYKEKPIUEVEG OWOTNTEG TNG VLAIKNG mpaypatikotrag. ‘Etol, Oa mpémer va emonuoviel ot 1
EMWVONTIKOTNTO TOVL HAyov dgv glvan eAevBepn, apov drabétel memepacpévn mocdtnTa pécwv. Eniong,
TAPOUOIMG 0 TPEADS YPTCUYLOTOLEL TO KOWVAOVIKO TANIGIO TNG ETOYNG TOL Y10 VO ONUOVPYNGEL TOV
POVTOGTIKO KOGLO TOV.

H woywn voonpoétrta epeoviletor oxeddv mavia oe oyéon pe v KAnon tov Oepoameutdv-
capdveov. O apyoikdg/ropadostaxds dvBpomrog eviote avtihapfdavetor mpoPinpatikd v vmopén,
Katovoel T povald, Tnv TpocwpvotnTa, To £X0pikd TEPIPAAAOV TNG VONG Kot TG Kowmviag. TeAud
opms, ouvnbwe, o payog pmopet ko vepPaivetl Kabe voco, dtav 1 KAoN Tov KoAel Kot 1) pOnon Tov
1ooduvapel pe pa d1kn tov Ogpameia, Ty onoia TAéov petafifalel otovg alhovg (Eliade, 1979: 28-33).

O1 Bayeveic Tov Aadv yopic ypaen Kol ol apyaikoi/tapadooctakol dvOpmmot, (ovoav oe éva
oOUTOY TVELUAT®V, YEUATO poyeio kat pootikioud. To idto cuvéParve mutatis mutandis otov koo TG
Apyardmrag Kot 6Tov Avatodkd kot Avtikd Mecaiova. e avti v mopeA0oVTIKY TPOyUATIKOTNTA,
0 UAyog ka1 0 TPEAOG elyav o Béomn un-kavovikn, oAAd dev NTav €EO0PIGUEVOL, TEPLOPICUEVOL 1)
TapoyKovicpévol. Avtifeta, 1 EExmpPlot KOWOVIKT Tovg 0EGT TOVC EMETPETE VO, AGKOVY LU0, LOPPTN

SOVaUNG Yo TVELUATIKOVE Kupimg Adyove. Ot TapeABovTikég avTIMWELS Yo TN Hoyeio KoL TV TpEAQ

13 0 Khovt AgBi-Zrpmg cvykpiver T pobikn kot payie oxéym pe m dadikacio tov pactopépatog, 6tav niadn o teyvitng
YXPNOLUOTOLEL S1APOPO ETEPOKANTA AVTIKEILEVA Y10l TIG KOTOGKEVES TOV, O10TL OgV d10b£TEL TimoTa GAAO.
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mpovimEDeTay TV €E0IKEIMON UE TN UN-KOVOVIKOTNTO, TO GPUCIKO KOl TO £EMMPAYLATIKO, OOTE Ol
duvépels Tov kakol va kaBapedodv Kol 0 KOGHOG Vo AELITOVPYNCEL KATA TPOTO AMOTEAEGHOTIKO Ko
o@éAp0. Me Ao A0YLa, 1] EVOAAAKTIKY TPOYUATIKOTNTO, GTNV OToio ovayovTay O Ldyog Kot o TPELOG,
énpemne va TPoceYYIoTel pésa omd Tpaelg kal Adyla mov Ba emépepav TNV appovia Kot o amrokadietovv

v kafnpepwvn evtaéio.

6.2. 2oyKAloeis/Tunoels payelog-Tpélog 0o GOYYXPOVY OTTIKN

Hopdiinia Tpog Tig emioThpeg TG eBvoypapiag, g eBvoloyiag kol TG KOW®VIKNAG avOpomoroyiag,
avamTOYONKOY Ol EMGTANES TNG WYOYOAOYIOG, TNG WOXOVOAVLONG KOl TNG WOYWTPIKNG, 7OV
ATOYWPIGTIKOAY OO TOV KOPUO NS PIL0COPING, OTMG Kol TOGES AALEG AVOPOTIGTIKEG EMIGTNUES KOTA
tov 190 awdva. O mpémel va emonuaviel 6Tt n GVYKAMON NG KOWOVIKNG avOpwmoroyiog Tpog v
yoylotptkn Baciletor oty vTobecT epyaciog OTL O AYPLOG TOV KOVOVIMY YOPIS YPOQT OVTIGTOLYEL GTOV
ac0evi] OC VTTOKEIUEVO TNG WYLYLOTPIKNG, VTTO OPIoUEVES EIOTIKEC GLVOTKEG.

H cOyypovn kowvevia gofdtor unv toxdv polvvel and 1o kdtomtpo ¢ TpéAaC TS, TO 0moio
KPOTA Yo TOV €0VTO TNG, EVA MOPUAANAL 1 EmOTAUN TG avBpwmoroyiog emevdvel oto Pdbog Tov
AGLVELNTOL TOL avBpdTOL YWpig Ypaen. Ot WBayeveic kol ot TpeAol VIO GVYYPOVN OMTIKY OEV €lval
TpaypaTIKG ovta, aAAG opowdpata, simulacra (Baudrillard,1994: 7-90° Biykiag, 2015: 565-574), mov
YPOCTOVV GTNV avOpOTOAOYIiR KO GTNV YUYLHTPIKY OVTIGTOL(O TNV avayvdpion tng vmopéng tovg. O
poyepévog, o pdyog kar o tpeldc eivar «xopic Opyava Topata» ((OX),** mov mepiBddloviar amd
TOUTOV KOl OTOYOPEVCELS.

O natépag e yuyavaivong Ziykpovvt Ppovvt cuvedese T LaytKA TAUTOV LE TOV OVILIGUO Kot
AVOYVOPIOE O LTA P10 KOTAGTOON 10E0WLYAVOYKAGLOD, L0 VOPKIGGIGTIKY ELLOVT] KOl £V TPOLO
OTAO10 TNG MUTIVTIVIKNG OvVATTUENG, 6TO 0TTo{0 TO VELPWTIKO AToUo £POacE amd TV TAEVPA TOV EiTE
péom TaAvopounong eite péow maboroykng kadnimong (Quinodoz, 2013: 196). ' v yuyavaivon,
0 Gyprog mov PldveL TO TOUTOV, dEV SOPEPEL OO TOV WYUYMTIKO 1] TOV VELPOTIKO TOV EMOPIETOL OTNV
«ravtodvvapio tov okéyewvy (Freud, 2005: 88), xmpig va propel vo aoKNGEL TPOKTIKG Kaptio eTidpoon
OTNV TPAYLOTIKOTNTO, YOPIG Vo umopel vo aAddEel To mepBdAlov Tov, apol acyoAeital UOVO LE TNV
ovtomAaotiky Kal oyl pue v allordaotiky (Opdovt, 1984: 373).

2V TpoondeLd TOV Vo EPUNVEDGEL TOV UNYOVIGUO NG TAPAVOLNG KOl 0LGYOAOVUEVOC LE TNV
nepintoon tov dikooty Nrtdvieh TToAd Epéunep (Daniel Paul Schreber, 1842-1911), o Xiykupovvt

Ddpduvr, amoeavOnke 0tL N mwapdvolo £xel ot Pacn g TV Thon vaépPaong eite TORMEWVOTIKMOV

14 Toppova pe toug Ntedél wou T'kovartapi (1977: 9 k&), evd xG0s odpo dbéter &vav mepropiopévo apldud
YAPOAKTNPLOTIKAOV, CLYNOELDV, KIVNGEWOV, AoONUATOV KAT., TOVTOYXPOVa SLHBETEL pia EIKOVIKT S1AGTOON: (o oyovn de&apevi
SUVITIKOV YOPOKTNPLOTIKOV, GYECEDY, oONUAT®V, KIVAGE®Y KAT. ALTN 1 KOTAGTOON SuVOTOTHT@V Oovopdletal «y®pig
Opyavo Zopa» (xOX). To minpeg O tavtileton pe ™ oyloppévela oG KAvikn ovtdmta. Ot GUYYPUQELS (PN CLULOTOLOVV
avTdV TOV OPO Y10 TNV TEPLYPAPT] TNG EIKOVIKNG dtdoTacng tng mpaypatikotntoc. IIpPA. Deleuze & Guattari, 2017, co. 188-
208.
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KOWOVIKOV GUVONK®OV £iTe d10pOpmv GEEOVOMK®DV OpUOV KOl TapeKKAIcE®Y. Me dAla AdYyia, 0 DpovVT

AMEOWGE TNV MOPOVOIKT GUUTEPLPOPE GTNV EVAYDOVIOL OVTLLETOTICT] TOV KOWMVIKDV AI0yOPEVGEDV,

OV GLVOEOVTOL pE evopunoelg g AMpmvro (Freud, 2002: 50 k.e.). H gppovi] tov mtpoédpov tov

dwaotnpiov Xpéumep e TO GOMUO TOL KOl TO POVIAGTIKO VIEAIPLO TOL YOp® amd aVTO UTOPOLV VA

TOUPOAANAIGTOOV UE TO APETPNTO TAUTOV TTOL O Gyplog XPNOLOTOLEL Yot VO EVAOGEL TN VO™ UE TNV

kowovia. O mpodedpog Lpéumep Ntav éva avdpeikero, éva «yopig Opyava Zopo» (xOX), mov
avalntovce tnv ndovi 61N pHayeio Kot 6T OvVIOGio TOV VOL TOL.

O ovyypovog avBpomog mpootdbnce va eEopioet tn payeio kot v TpéAa 6to TEPBDPLO TNG
Kow®viag, agov ToL TPOKAAOVY amocTtpoen. H onuepiv emkpdnon tov £moTtnuovikod Tpdmov
OKEYNG ®C Kuplapyov pHoviédov, Bewpnnke katd tov 190 aidvo amd Tov OETIKIGUO MG OTOKOPOPML
g e&EMENG Hetd Ta otddla TG Opnokeiag kot Tng erlocoeiog (Serres k.d., 1982: 245). [Tavimg akdun
Kol CUEPQ, M poryeio OgvV EmOLGE VoL SLOTNPEL Lo OUEIAEYOUEVT] OXECT UE TNV TPEAD, KOOMG omoTeAET
Qo eVOALOKTIKY Tpog TN Opnokeio Kot v yoylotpiky, Oepamevtikn e yoyne. Yo To apicpo g
avOpomoloyiog, TG Opnokeworoyiog Kol TG WOYLITPIKNG, O TPEAOC OTOKOAVTTETOL GOV EVOC
ATOTUYNUEVO OpNOKEVTIKO (TOUO, OOV KATO0C TOV OMOUUEITOL TIC OpNOKEVTIKEG TEAETOVPYIES, €V
avtiBéoel Tpog Tov Udyo mov eviote drotnpel Eva vYNAO TVELUATIKO Kot Kovmviko Status. To tedevtaio
emttuyydvetat 6to Pabud mov o pdyog dadpopatilel Tov pOLO TOL SLOUESOLOPNTH AVAUESH GTOV KT
aicOnon kot 6Tov Guio KOGLO.

[apodro Aowwdv mov, and T pie TAELPE, 0 oOYXpovos AvBpwnog Tpootadnce va eEmbnoetl ™
payeio. 6Tov eKT0c AVGEMS YMPO, OEV TO TETVYE TANPOG, 0POD Ta SIAPOPO BPMNOKEVTIKG KIVILOTO Kot
01 VEOTEPEG KOl GVYYPOVEG ETALPELNG LOYELNG KOl OTOKPUPIGUOV SELYVOLV VO AVTIGTEKOVTOL, KOl ETIONG
0 QOKPLOICHOG Kot 1 Horyelol HEAETMVTAL ETION O GTO SVTIKE TOVETIOTALY, KaODS Topatnpeital pia
Gvinon tov onovdmv Ecwtepiopov. Eropévmg, de facto n avotépm 6éon tov Zac, 6Tt dniadn n payeio
avTiKotaotddnke omd v TpEAO OTr VEOTEPN Kol GOYXPOVIY €moyN, Oev elvar &§ oAokAnpov

enoAnfevolun otov SuTIKd KOG, aPOV 1) HayEll OEV EMAYE VO OTOGYOAEL TOV dLTIKO AvOpmmo péypt

ocfuepa.t®

7. Enihoyog

H poyeia kot  tpého amotédecay 600 LOPQEG TG AvVOPOTIVIG EUTELPING TTOV GLYVE YVOPLGOV TNV
aAAndouetdfeon kot o apeiopoun oxéon. O AyplOg OVTIUETOTIGTNKE ATOUOVMOUEVOS GTO PLGIKO
ePPAALOV TOV, OTMG Kol O TPEAOC €YKAEIOTNKE GE GCLAN KOl OTIYUOTIOTNKE MG OLPOPETIKOG,

AmPOGAPUOCTOS, amocuvdymyoc. H odwapopd tng upaysiog amd tv  Tpého elvar OTL OTIC

15 ¥10 £pyo O1 Zroryerirdeic Moppéc e Opnoxevtixng Zoiig (Les formes élémentaires de la vie religieuse, 1912) o T'dAhog
Kowmviordyog Epik Ntipkép (Emile Durkheim 1858-1917) vrootipiée 6tin Opnokeio kot 1 poryeio eivol amapaitneg yio tnv
Kowmvie, OOTE va SoTnpoEL T YapaKptotiky Taén g kot Ti¢ agieg e O Ntipiép dev avapepotav € KOTOOTAGELS TOV
TapeABOvTog, aAAG 0TV KOW®VIKT TpaypatikoTTa €16 To dunvekés (BA. Durkheim, 2001: vii-ix.). Zopoova pe tov Ntipkép,
01 BPNOKEVTIKEG KOl PLOYIKEG 10£EG KL TPOKTIKEG ATOTEAOVV YOPOKTNPLOoTIKG cvAloywkotitav. TIpPA. Lewis (1994: 569).
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TOPUSOCLUKES/ APYOTKEC KOWVMVIES, GTOVE ANODG YWPIS YPOPN KOl €V HEPEL KATH TNV OPYOLOTNTO, 1)
TPMTN EVOTEPVIOTNKE OO TN GLAAOYIKOTNTA, KOl Tapd TOV acLVHoTO YopaKTpa TG, LIoBETONKE
oo TO KOWOVIKO cdpa. AvtiBeta, 1 Tpéha akdpo Kot 0tav BewpriOnke Beikn pavia, arotélece cuvifmg
pa Katd povag euyr oto eEonpaypatiko. O kOG0 TG Hayelag, Aomov, SICTOVPDVETOL LE QVTOV TNG
tpérac. 'Etot, 0 capdv-pdayog Slomotdvel Ty KAGT TOV 6TIS HOyKEG TEXVES, OTAV 1 1010GVYKPAGIO TOV
glvan epiepyn ko yapoktmpiletor amd vevpikdtnTa 1 dektikdTTa ToV BeiKov KOOV, dnAadn Otav
UTopel VO COUATOTOMGEL TNV TVELUATIKOTNTA TOV. g TpeAdG, ot vedtepn emoyn, otnv Evpdm,
BewpnOnke o péyog Kot 0 apetikos, oAAG chviopa dpyloe 1 mePiodog Tov HeYOlov eYKAEIGLOD, TPV
v élevomn g yuxavaivong, 1 omoia Tpdypatt £dwoe 6Tov acbevi) TV gukaipio vo eKQPAcEL AeKTiKd
TOV YUYIKO KOGHO TOV. 20T0G0, TOV EMPVANEE o GAANG LOPPNS OECUEVGT KOl amoovOpwomonoinom
pEG® NG BOLUOGTAG TOVTOSLUVOLING TOL LOVIEAOD TOV 10TPOV TOL TPMTOS EVEAPKMGE 0 LiYKUOVVT
DOpovVT.
2V opleToTEMKN TOpAdoot, N dvchupio Kot To. apvnTIKE cuvalcHfuaTe cVVEEOMKaY UE TIC
SaQopec PETABOAEG LLOG OVGTING TOV GMUOTOG, TOL KaAEiTa éAava yorn. ETot, akdua Kot 1 EKOTOTIKY
KATAOTOON TOV TOWTOV, TOV QIAOCOQPMY, TOV TOAITIKOV KOl TOV GTPUTNYOV oL Tovg bel va
peyorlovpyovv, Bewpnonie mg pedayyoria, GuyYEVIKN TG TPEAAG KOl TG paryeiog.
‘EOyo amd 6A0 Tov KOGHO dElYVOUV TIG OMOKOGES, APVGIKES, UN-KOVOVIKEG OWELG TNG MOYEING, OT®G
glvar M poywkn wTAOM, N 0AROYR HOPPNG, M CLVEPYOCIO UE TO TVELUATO, O OYOOUOC NG
TPOCOTIKOTNTOC, 1 GAUECT] TPOYHOTOTOINGT| TNG OKEYNG, N TPOKAN T Ppoyng Kot yovipnotntag, k.6 H
aAnfelo gival 0Tt TOGO 1 poyeld 060 Kot 1 TPEAX KIVOOVTOL GTOV KOGUO TOV TAPOAOYOL KOL TNG
OovTaciog, Kol 1 ENIOPACT] TOVG OTNV AIGONTN TPAYUATIKOTNTA, CUYKPITIKE LE TNV EMOTAUN, Elval
adVVOLT £0G Kol avOTOPKTN. BEBota, To Tapmov kot ot amayopeucelg £X0VV £VOV TPOGTUTEVTIKO POAO,
0AAG aVTOG Oev Pmopel va epAPUOCTEL 0TV TPAyLaTKOTNTO. Me dAla Aoywa, M poyeio Kot 1 TpéAa
EMKOIVMOVOLV UE TOV AAAOKOGHO, ety AN popen {ong Tépa amd Ta Kovd opta tng kadnuepvotnrag.
Ot avBpomot, 610 Padud mov ashivoviol avicyuPol ATEVAVTL OTIS LEYAAES KOl VYNAES SUVANELS TOV
OLOIKOV TEPPAAAOVTOS KOl £PLLOLY TOV KOWVOVIK®OV UETUAAAYDV, UTOPOVV VO OVELPEDOVTOL KOl VO
oavtalovral, kabdg mpootabodv vo petafdiovv tov Tpoémo Béaong Tov kocuov. H advvapio g
payesiog kol ¢ TpéAag, Aowdv, avtiotobuiletoar and to 6,11 avtéc oyetilovral ue TIc Poabvtepec
gmbopieg Tov avOpoOT®V, TO. Loylo OpAUATE TOVG KOl TIC UEYAAEC Tpoadokieg toug. TTapdro mov dev
umopovv va Vikiioouvv tov 0dvaro, ta ynpoTeld kot dAlo devd, ol dvBpmrot eEAntilovv 4Tt pmopohv HEc®
NG «TOVTOOLVOUING TOV CKEWYEDVY TOLG VO LETOOTPEYOLV T1] TOPEIN, TOVE KOl VO, SLUUOPPDCOVY TO
nempouévo tovg. H payeio xor m tpéha couPdiovy okOun Kot OHUEPE OTN OOUOPPMOOT TNG
OPOUOTIOTIKNG OVVOUNG TOV VOU, GTNV evouvaumon ¢ {oTikng opung kot otov e€mpaioud g

TPOAYLOTIKOTNTOC,
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The Birth of The New Urban Shaman's Oracle: The Creation and the
Crafting Process of a Contemporary Tarot Card Deck for Personal and
Community Healing and Transformation

Athanasios Barmpalexis

Abstract

This article examines the background and the creation process of a contemporary tarot card deck crafted by a
‘western’ shamanic healer in Scotland, Terry Mace, named by its creator as The New Urban Shaman’s Oracle. Its
creation was the outcome of a profound inspiration that Mace had experienced in October 2015 while staying in
Delphi for a conference, and later, after witnessing the socio-political and financial struggles of life in Athens
during the memorandum years. However, the Oracle, according to its creator, is unlike the majority of all other
contemporary tarot decks whose primary focus and function is divination; with its powerful, contradictory, and
sometimes profane, messages and profound imageries, Mace’s tarot deck aims and intends to inspire and raise
social and political awareness for its readers, both in personal and communal levels. Drawing upon participatory
ethnographic fieldwork data gathered between 2014 and 2019, the article presents the background for the birth of
the Oracle, the motivations and inspirations of the artisan, as well as its crafting process, aims, objectives, and
meanings. It also examines historically and socio-culturally tarot cards, while it includes reactions by some of the
individuals who have used Mace’s deck for their own personal reasons and purposes. Finally, it tries to show how
the different living ways and cultural background of another European country like Greece can ultimately be a
source of inspiration for people like Mace, who come from a completely different socio-cultural context.

Key words: tarot, contemporary shamanism, street art, the Delphi Oracle, social awareness, healing, Greece in
the crisis years

IR

H I'évwnon tov The New Urban Shaman’s Oracle: H Anpuovpyio ko 1
Awoikaocio Kataokem)g puog Xoyypovng Tpamrovriog Tapd pe Xtéyo v
I[Ipoocwmuki kol Kowotiki] Erovloon kot Metapoppoon

ABavacrog Mrappraiééng
Iepidnyn

Avtd 10 Gpbpo efetdlel to mAaiclo kol TN Swdikacio dnpovpyiog Hog cOyxpovnsg TPATOLANS TUP® TOL
EUMVEVOTNKE Kol dNodpynoe €vag «OVTKOS» Gopavikdc Bepamevtng ot Xkotio, o Terry Mace, v omoia
ovouace «The New Urban Shaman’s Oracle». H onovpyio. g Ntov apyikd to amnotélecpo pog Pabidg
éumvevong mov gixe o Mace tov OxtdBpro tov 2015, evd Pprokdtay 6Tovg AShEOvg Yio £va GLVESPLO, OALG Kot
UETENELTO, OTAV EYIVE LAPTLPAG TOV KOVOVIKO-OTKOVOUIK®Y dOVGKOMMY g {m1g otnv ABNva Kotd ta xpovio TV
pvnuoviov. Qotéco, 10 «Oracley, cOup@vo, pe Tov dNuovpyd Tov, dev akoAovbel Vv TAEOVOTNTO TOV
GUYYPOVOV TOP®, TOV OTOiwV 1 KOpla Aettovpyia ivor | povieio. Me ta 16YVPAE, OVTIPATIKE, KO LEPIKEG POPES
TPOKANTIKE, punvopate Kot tovg Pabeic cvpfoiicpode g, 1 Tpdnovia Tov Mace otoyelel va EUTVEDGEL KOl VO
KOAMEPYNOEL KOWVMOVIKY KOl TOALTIKT] GUVELONTOTOINGT GTOVG avOpMTOVG TOL T XPNCYLOTOOVV, GE TPOCOTIKO
OoAAG Kot 6 GLALOYIKO eminedo. Baciopévo otn péBodo g cuppetoytkng eBvoypapiog kot oe €Bvoypapikd VAKO
ovykevipopévo amd to 2014 péxpt to 2019, 10 apBpo mapovctdlel To TAAICIO Yo TN YEVVNOT TG TPOTOVANG
«Oracle», ta kivnTpa Kol TIG €UMVEDCELG TOV OMUIOVPYOD NG, KaBMG Kot Tr dnpovpyikn dSodikacio kot
Aettovpyieg ™g. To dpBpo e&etdlet emiong 10TOPIKA KOl KOWVOVIKO-TOMTICUIKGA TO TAP®, VA GUUTEPIAAUPAVEL
KOl O1APOPES EVIVTMGELS/ AVTIOPAGELS OO ATOLLN TTOV ELY OV TN SLVATOTNTO VA YPNGLOTOU|GOVV TV TPATOVAN TOV
Mace. Téhog, tpoomafel va KotadeiEel TG 01 drapopeTikég cuVONKeg dtafimong Kot kovAtovpa o po Evpomaixn
xopo oo v EAAGdo pmopodv vo amoteAécouy Ty EUIVELONS Yo avOpmTovg oav Tov Mace, TpogpyOUeEVONS
omd €va EVIEAMG SLPOPETIKO KOVOVIKO-TOAMTIOUIKO TAAIG10.

A£Ea1c KAewd1d: Tapd, GOYYPOVOG GUUAVIGUOS, TEYVT TOL dpOLLoV, To Maviegio Tov AeApdV, KOWVOVIKT GLVEIdN o,
noapadoctakn Bepaneio kot erovAwon, n EALGSa ota ypdvia g kpiong

2020 © EAAHNIKH ETAIPEIA EONOAOTIAZ (GREEK SOCIETY FOR ETHNOLOGY)
ISSN: 1792-9628 19




EOGvoloyia on line 10(2) * Ethnologhia on line 10(2)
Birth of The New shaman’s Oracle
1. Introduction
Tarot is a deck of seventy-eight highly artistic playing cards, first introduced in Europe during the
fifteenth century as an elaborated card game. From the late-eighteenth century on, however, many of
these card decks had been attributed with a mystical nature, and people started using them for
cartomancy, divination, and other similar spiritual or esoteric purposes. This change in function has
continued until nowadays, as tarot cards are considered one of the most important mediums within the
contemporary New Age and neo-pagan spiritual movements, used constantly by the practitioners of the
two movements in their practices, rituals, and ceremonies. They are thought of providing the card reader
with a variety of diverse functions, from guidance for spiritual enlightenment and individual
development, to foretelling and answers through divination.

Among the people who has incorporated the tarot card deck into his contemporary spiritual work
is Terry Mace. Mace is a folk healer who is living and working in North-East Scotland and specialises
in shamanistic techniques combined with modern ideas of psychoanalysis and philosophy. Apart from
working with various tarot decks, Mace has decided to also craft his own deck, naming it “The New
Urban Shaman’s Oracle.” Mace conceived the idea of creating his own deck in October 2015, after
being guided by a vision at the Oracle of Delphi, Greece, during attendance at the ISARS (International
Society for Academic Research on Shamanism) Conference in Delphi. He was also later inspired by the
socio-political and financial struggles he witnessed in Athens, where he started taking photos of
graffities, street art and the Greek lifestyle during his stay in the Greek capital. Upon his return to
Scotland, Mace started crafting his deck, aiming towards buyers from the British market, showcasing,
therefore, how a society like the Greek one, facing entirely different issues to the ones of the British
society, can actually become a means of bringing the two cultures together. Based on this concept,
therefore, Mace’s deck is not meant to be used for divination or spiritual affirmation, but rather for
personal consultancy, transformation, and community change; it is crafted and designed to challenge the
individuals using them and to raise their awareness so that they can find home within themselves and
their place within the societies they live.

Drawing upon ethnographic fieldwork —photos, videos, and interviews— gathered during my
research for my PhD thesis on ‘western’ forms of contemporary shamanism, this article focuses on the
creation process of The New Urban Shaman’s Oracle deck. The article will begin with a concise
examination of the historical background and the socio-cultural context of tarot cards, before going into
a detailed presentation of the birth and development of the Oracle deck, focusing on the motivations
and inspirations of the artisan, its crafting process, as well as its aims, objectives, and functions. It will
also include testimonies of other individuals who have used the cards for their own purposes and their
impressions and reactions regarding the Oracle’s function and usability. Finally, it will touch upon the
current form of the deck, while also looking at the struggles that its creator has been facing, in order to

finalise it.
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2. Tarot’s Origins and Historical Development

The tradition of tarot was first introduced in Southern Europe —predominantly in Italy and France— in
the mid-fifteenth century. Initially, the cards were primarily used as playing cards, having become
known amongst the populace as ‘Trionfi’, while its basic playing rules were first found in written form
in a manuscript, by someone named Martiano da Tortona, sometime before 1425, according to Campbell
(2004). The etymological origins of tarot are, however, uncertain and under debate. For instance, there
are theories associating it to the Italian river Taro in northern Italy (Eason, 2000: 3), while Vitali informs
us that there might be some linkage with the word ‘taroch’, a synonym for foolishness in the late-
fifteenth century (Vitali, 2008).

As stated earlier, this type of deck had seventy-eight cards in total, elaborated with extravagant,
artistic depictions or drawings (Dummett & Mann, 1980). A common tarot deck had four suits of
fourteen cards, a separate twenty-one-card trump-suit and a single, usually unnumbered, card known as
the Fool, acting as the top trump card. The trump cards and the Fool have become widely known as the
Major Arcana, while the rest of the cards are known as the Minor Arcana. These two terms were first
introduced by Jean-Baptiste Pitois in the late-nineteenth century (Decker, 1996).

It was only in mid-eighteenth century that tarot began losing its original purpose and context,
“rendering its imagery mysterious” and mystical (Farley 2009: 174). By the 1780s, “the practice of
fortune-telling with regular playing cards had been well established for at least two decades” (Dummett
and Mann 1980: 96). Among the first who attributed ancient mystical powers to tarot was a French
pastor, Antoine Court de Gébelin. Gébelin believed that tarot originated from Egypt, and that the cards
were enhanced with secret wisdom and symbolism (Farley 2009: 174). Other influential figures of the
French society of the same era shared similar ideas. For instance, French occultist Jean-Baptiste Alliette
(also known as °Etteilla’) linked it with the Hermetic tradition, and in particular Thoth, the Egyptian
god of wisdom (Decker et al., 1996: 77). Alliette was in fact, the first who introduced tarot as a divination
tool (Farley, 2009: 106-111). Moreover, Eliphas Lévi associated it with Jewish-originated mysticism,
even arguing that the “twenty-two trump cards, the Major Arcana, represented the twenty-two letters of
the Hebrew alphabet” (Gregory, 2012: 277).

In England, tarot decks first emerged in the late-nineteenth century; they were in fact, given an
upgraded mystified role under the influence of the Hermetic Order of the Golden Dawn. Formed in
1888, Golden Dawn was a British masonry order, whose members were committed to the study of
magic, metaphysics, and the occult (Regardie, 1993). The Order’s most prolific members, Aleister
Crowley, A.E. Waite, and Samuel Liddell MacGregory Mathers saw tarot as a portal to unknown
mystical worlds, and used it as a means for their own personal development and self-awareness
(Gregory, 2012: 277; Farley, 2009: 174). Helen Farley notes that the British occultists went into a
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fruitless quest to discover the one true and authentic tarot, which resulted in rectifying tarot according

to their own beliefs, politics, and personal agenda: “They judged that tarot had been deliberately altered

to conceal its true purpose and meaning, or it had been carelessly copied resulting in an inadvertent loss

of significance” (Farley, 2009: 151). Sociologist Mike Sosteric is also of the same opinion with Farley.
According to him, tarot had become:

An esoteric tool of mysticism, a supreme instrument of divination, a deck of secret
knowledge, an ancient Egyptian fountain of wisdom, a bible of bibles, a bible of humanity
containing wisdom from the time the world was born, a book of Thoth, a book of Adam, a
revelation of ancient civilizations, and the whole of cosmic/cosmological/theological and
philosophical ball of wax rolled into one convenient package of cheaply illustrated paper
cards (Sosteric, 2014: 362).

One major concern, that preoccupies both among scholars and tarot users, has been tarot’s
historical continuity; especially the question whether there is a link between the first decks of late
medieval Italy and the contemporary ones. Farley, in her book A Cultural History of Tarot: From
Entertainment to Esotericism (2009), attempts to provide an answer to the question by examining tarot’s
historical development and its transformation stages. The writer reaches three important conclusions.
Firstly, there is no continuity in the tarot’s purpose. Despite initially being used as an elaborated card
game, tarot has been nowadays transformed into a device oriented for divination and healing. Secondly,
there is no continuity in its structure, as many modern decks do not even conform to the basic structure
of the Minor and Major Arcana cards. And finally, there is no consistency in its symbolism either
(Farley, 2009: 175).

However, Farley counterargues her own argument, by pointing out that despite these three major
developmental inconsistencies, tarot could be regarded as an ever-evolving and ever-continuing concept,
as it can be applied to Ludwig Wittgenstein’s (1968) scheme of how concepts develop through time.
Wittgenstein, using the example of family resemblances, concluded that possessing a certain group of
seemingly common properties, or traits, could indicate that a person (or a thing) “should probably belong
in a certain class” (Farley, 2009: 176).

Farley points out that there are such traits among tarot decks as well. They usually follow the
seventy-eight-card structure —according to her, the presence of the twenty-two trump cards in particular
“distinguishes the tarot pack from every other kind of playing-card pack” (Dummett & Mann, 1980: 7).
They mostly follow the common Major Arcana sequence, beginning with either the Fool or the Magician
card. They rely predominantly on the importance of symbolism and naming and, finally, they have three
main functions (they are used as playing cards, as divinatory advisors, or consultancy tools). Farley
(2009: 176) also notes that it is not necessary for all decks to possess all the above characteristics,
concluding that, “it becomes possible for two decks to share no characteristics yet still fall into the

common family of tarot.”
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3. Tarot in Context

Since its first conception in the mid-fifteenth century, tarot has been continuously influenced by “the
cultural and social environment shaped by the reactions to war, religion, plague, enlightenment science,
exposure to exotic cultures and other incendiary concerns,” where “the symbolism on the cards reflects
the fickle results of human behaviour” (Farley, 2009: 173). A closer examination could reveal that the
influences of the socio-political settings were apparent in tarot even before its development into a
magical tool. The early Italian tarot decks for instance, should not be merely regarded as card games.
Their elaborated depictions are considered to be the reflection of the social concerns of the time, as early
symbolisations of concepts such as death, good fortune, and spirituality, and of “the desirability of living
a life of virtue” and the “contempt with which corporeal concerns were held, namely the corruption of
the Church and the inefficacy of the Holy Roman Empire” (Farley, 2009: 176).

The shift in tarot’s function —from a mere card game to a means of divination/consultancy— has
been sociologically linked with the emergence of two specific movements: freemasonry and the occult.
Both movements are considered to be outcomes of the transformation of the socio-political settings of
post-French-Revolution Western Europe (Dummett & Mann, 1980: 357-92), in a time period, therefore,
that the pre-existing, dominant socio-economical system of feudalism had gradually declined, replaced
by the newly-found industrial capitalism (Sosteric, 2014: 365). Both Sosteric and Yvonne Jewkes argue
for example, that the emergence of the middle-class freemasonry groups accommodated the new socio-
economic system of capitalism by reinforcing and successfully re-constructing the power relations “for
maintaining collective discipline” (Jewekes, 2005: 47). Among the main functions and aims of those
‘brotherhoods’ was to help their members develop the appropriate skills to handle the forthcoming
changes in working behaviours and relations: among them, the “acceptance of modern command and
control structures” (Sosteric, 2014: 366). Tarot, due to its alleged mystical powers, was used within
these societies not only as a tool for the “ideological indoctrination and the mutual education” (Sosteric,
2014: 368) of their members, but also as a “vehicle of initiation” into the groups laws and orders
(Sosteric, 2014: 372-3).

Furthermore, tarot’s emergence has also been linked with the ever-growing dissatisfaction with
organised religion. Farley (2009: 174) argues that the idea of tarot’s mystical origins was able to find
acceptance in the eighteenth-century French society, where “the value of conventional religion was
being questioned, and new heterogeneous forms of spirituality were merging into the cultural milieu.”
In France, the decks played a significant role in ritualistic magic, the same way they did in the British
freemasonic traditions; they symbolized “the microcosm that could affect change in the macrocosm,”
and were used as a tool for fortune-telling, where “the macrocosm reflected in its symbolism” (Farley,
2009: 174). However, there are different opinions regarding the alleged mystical nature of tarot. Sosteric

for example, devalues entirely this spiritual-related attribution of tarot, and emphasises its sociological
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aspect instead. He argues that both in France and the United Kingdom, tarot was used as “a weapon [...]
in an esoteric (i.e., secret) class war by ruling elites to regain the power they lost [...] as a result of the
scientific revolutions” (Sosteric, 2014: 358-9).
As mentioned above, the role of tarot as a divinatory/consultant device has been perpetuated
until today. One of the main reasons for this continuation in function is according to Farley (2009: 175),
the protection of “esoteric wisdom.” As a result, tarot decks have become a mystical means that explains
things and phenomena science is unable to provide answers for (Maitre & Becker, 1966: 82-98), and “a
tool for developing the inner eye” (Noddings & Shore, 1984). Moreover, academic notions around the
unconscious and conscious mind have become central to the examination of tarot; in particular, Jungian
archetypal psychology has dominated tarot imagery and its interpretation (Sosteric, 2014: 371).
Psychotherapists and transactional analysts following Jungian ideas, such as Arthur Rosengarten (2000),
claim that “tarot images (like any good images) are artistic devices that can carry significant additional
meaning.” Furthermore, John Beeb (2008) considers tarot a Jungian tool that can assist in archetypically
analysing the unconscious, Sallie Nichols (1980) sees it as a tool that can facilitate the Jungian process
of individuation, while Sheldon Kopp (1974: 6) advocates the use of tarot in psychotherapy sessions by
incorporating “the imagery into personal mythology.” As Farley (2009: 156) summarises, “tarot became
a psychotherapeutic device, considerably cheaper and more accessible than a therapist.”

Nowadays, tarot has become one of the most significant tools within the New Age culture and its
various manifestations. The term “New Age” was applied to an emerging spiritual movement developed
in the “western world” in the nineteen-sixties and seventies, where a variety of diverse spiritual beliefs
and practices from both the ‘western’ and ‘non-western” worlds have been blended together. Naturally,
tarot shares the same characteristics: Farley describes it as “an intoxicating mix of East and West, where
Buddhist Tantra bumps up against Native American shamanism, crystal healing and past-life
regressions” (Farley, 2009: 151). Regardless of its various, and sometimes contradicting components
and influences, tarot plays a pivotal role in the self-actualisation and the personal development of its
users. In a rapidly changing, globalised world, where technology and scientific achievements are
emphasised and the humane factor is often set aside, many ‘westerners’ develop feelings of alienation
and scepticism; tarot cards therefore, according to Gregory (2012: 278), “invite an intimate
personalisation of their meaning and, as result, there is a surfeit of tarot decks, books, workshops, and
accessories, each tailored to individual visions and theories on the cards.” Gregory also shares a different
opinion regarding the contradicting nature of the influences in contemporary tarot; she asserts that as
tarot is placed in the centre of different and divergent worldviews, it is natural that its symbolism
displays traits from all New Age components; and that is the reason, according to her, that tarot is seen

as the “New Age tool par excellence” (Farley, 2009: 151).
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4. Terry Mace and the Conception of the New Urban Shaman’s Oracle

As already mentioned, Mace is a contemporary shamanic healer, offering his services in the wider area
of North-East Scotland. Undoubtedly, the most important, and the longest in timespan, project of Mace
is the creation of his own tarot card deck. In October 2015, | was given the opportunity to present a
paper on ‘western’ forms of contemporary shamanism, as found in Scotland, at the ISARS conference
in Greece. The focus of my research in 2015 was Mace, as he was the first major contributor that |
worked with, and his school of Rainbow Zen Shamanism. We decided that it would be a great chance to
travel together to Greece for the conference. The conference was held, as already mentioned, in Delphi,
the birthplace of the world-famous Oracle of Delphi. There was a two-levelled motivation behind our
decision to attend the conference together: It was seen as an adventure, “a journey”, that would validate
and strengthen the bond between researcher and contributor, and it would also be beneficial for both
parties: | would have emotional support during my first major conference participation, and Mace would
get the chance to visit a place rich in history (spiritual and cultural) that he has never been to before. The
trip involved two days in my hometown, Thessaloniki, four days in Delphi for the conference, and two
more days in Athens, where we would stay with my brother’s family.

During our stay in Delphi though, Mace started feeling a deep inspiration originating from the
mysticism and the spirituality of the place. He started exploring the place on his own, wandered around,
went to the woods, connected with animals, while also started having issues sleeping, as his mind was
constantly “in motion” and in deep thoughts. Among his many mystical experiences, Mace also had a
very profound vision while visiting the archaeological sites in Delphi, which, however, he wished to
only keep for himself. Moreover, he started connecting profoundly with other participants in the
conference; especially younger people who approached him initially out of curiosity, but eventually
bonded with him deeply.

Furthermore, after the end of the conference, upon arrival to Athens, Mace was shocked, and at
the same time awed, by the ways of living in Greece during the years of the financial crisis. Mace was
particularly amazed, not only by the levels of poverty and the noticeable struggles of the people, but
also by the neo-classical architecture, the lively vibrancy, the numerous flea markets, the local cuisine,
and especially, the street art found everywhere in Athens. Mace’s fascination with the Greek street art
peaked during our visit to the Athenian neighbourhood of Exarcheia. He immediately started taking
photos of all the graffities, the amateur artistic expressions, or anything else that transmitted some
special energy to him. When | then asked him the reason and the motivation behind the thousands of
photos he had been taking, he was unable to explain it coherently. On the way back to Scotland though,
Mace realised an inner need to register this connection. This resulted in the creation of his own card
deck based on all those photos taken. He decided to name his creation The New Urban Shaman’s Oracle

(henceforth, the Oracle). However, his deck would not be a typical tarot deck, destined for mere
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divination or spiritual affirmation. Instead, it would aim for other values, functions, and purposes:

personal consultancy, transformation, social awakening, and community change.

5. The Concept behind the Oracle

Mace started working on his deck right after returning from the trip. His intention to design the deck
was kept a secret from everybody; | was informed about it through a Facebook message a few months
later, in early 2016. In my mind, his eagerness to take all those photos was merely out of admiration and
fascination, and it never crossed my mind that it could lead to the crafting of a tarot deck based on what
was captured on camera. On April 10 of the same year, during his workshop titled “Making Your Own
Oracle Card Deck” at the Holistic Ways Festival (a travelling New Age/holistic health and spirituality
festival that visits Aberdeen every March and October, see Figures 1-2), Mace first spoke publicly and
in detail about how the Oracle emerged:

Sakis and I, we participated within an academic conference, the ISARS conference. And
Sakis presented his paper, he’s dropped a paper, his PhD paper... part of it. And lots of
young people started talking to Saki and I. And specifically, me, because Sakis introduced
me as a, at that time, ‘Rainbow Zen Shaman’, a shaman. And what was clear, was that
those young people really, really needed some direction. So that was how it started. Then
I went to Athens. And when | got to Athens, three things happened. The first thing that
happened, was I saw poverty at a level that I've never seen poverty at. Really! And I've
been all around the world. Well, I've seen some pretty bad things, but this was amongst the
worst. What | saw was people dying in the street. | shit you not. | mean, they would literally
die. I mean, you know, some of those people, you might give them one or two days — you
know, one or two days, to live without any support, assistance, or food. They were really
ill. I saw clearly that people were dying or have died. Now, that homelessness, that poverty,
of course, has been as a direct result to what’s happened, not just politically and
economically in Greece, but socially. So, | am not here to speak about that. But what | will
tell you is this. It affected me deeply. It affected me so deeply that I couldn’t get out of my
mind what I've seen. So, Sakis and I spent a good afternoon or more, actually giving out
what we could afford. Yeah, we went into some pretty difficult areas. Now, whilst | was in
those areas, what | discovered was this incredible graffiti and street art. And | was lucky
to meet some of the artists. And what that inspired in me was the vibrancy. And what was
so evident was the duality of it — it was light and dark! You had this real ‘light and dark’
sense, you had this sense of real duality, of real conflict and struggle. You had the
anarchists, you know — ‘We want to raise war!’ (Mace imitates carrying a gun) And then
you had the ‘goddess crowd’! (Mace lifts his hands) You know, mother love. The complete
‘peace and war’. And then you had these hobble images of life, what looked like, you know,
fear and death and all this. And the more | saw them, the more Sakis and | went around the
whole of Athens into these areas, the idea was forming. So already in Delphi, | started to
understand the need of the young people to have wisdom, to have some eldership, to have
some ‘oracle-ship’. Plus, we re in the heart, the navel of the world, at the oracle of Delphi.
And what started to happen, was this idea. So, | took pictures. And Sakis was very very
good, you know, he indulged me. And | took a lot of pictures, as you can see.

[...] When I returned home to Scotland, I began to deconstruct, analyse, and put together
everything that had happened to me while in Greece and to connect deeply with the things
that | had seen on the streets of Athens and within my visions. (EI 2016.028).
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Photo 1: Mace’s stand at the spring (March-April) Festival (taken in Aberdeen, 9/4/2016)

This multitude and diversity of inspirations —the mysticism of Delphi, the multifaceted Greek art and
lifestyle, and an impoverished and challenged society— prompted Mace to not create a deck oriented for
foretelling purposes or spiritual affirmation, the main function, namely, of the majority of the other
contemporary decks. Instead, he felt that people needed a tool for guidance and social awareness,
especially in a time where personal and communal values and principles had significantly declined.

In fact, after his return to Scotland, Mace had started realising that this decline in values and
principles were not only part of the Greek society, but also of the British and the French ones,
showcasing, therefore, that European cultures actually have more in common than he had originally
thought. He started paying closer attention to this phenomenon, after a visit in Paris in summer 2016
with his French partner, Christine, and each time he was commuting to Aberdeen. He wrote in November
2016 about this:

I vividly saw the same poverty, social political economic collapse, and the incredible words
of The New Urban Shaman prophets etched within the street art and graffiti of the back
streets and alleys of Paris... Likewise, | felt this very same vision and connection once again
on the streets of Aberdeen when | was drawn to take the photographs of the new street art
and graffiti and objects in the Union Terrace Gardens.*

Mace’s deck, therefore, aims for assistance, re-direction, and personal and community
transformation. It has been crafted and designed to challenge and to raise self-awareness to the users, so
that they can find power within themselves, and their “sacred place” within the societies they live. “A

real-world deck, for the here and now,” as its creator calls it, adding that:

! Newsletter by Terry Mace, 11 November 2016. Published publicly on Facebook (published with permission).
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It deals with all the real-world stuff that each and every one of us have to deal with every
single day of our life. [...] Once you identify what the problem is, you need to take an
action. Action to change your own life and it [the deck] directs you to do that.?

Photo 2: Mace’s stand at the autumn (October) Festival (taken inAberdeen, 8/10/2016)

The shift in function is in fact a recent trend among contemporary tarot decks. Farley (2009: 176)
points out that nowadays many decks have become ‘better suited to the changing conditions’ of the
current socio-economic settings which affect the individual and communal needs of contemporary
people, just like the Oracle. Tarot, according to her, has become a “tool to facilitate inner
transformation,” while “the symbolism of the cards interpreted [...] discern inner psychological states
and unconscious ‘blockages’ that could prevent an individual from reaching his or her potential” (Farley,
2009: 157). The close relation of tarot with the “New Age” movement in particular, as stated earlier, has
also given the chance to tarot designers to experiment, improvise, and re-imagine tarot; among these
experimentations and re-imaginations, one could find efforts fulfilling roles “other than divination”
(Farley, 2009: 151), just like Mace intends with his Oracle. These new creations have blended influences
from an extended and multi-faceted plateau: spiritual worlds, psychology, necromancy, the supernatural,
religion, ecology, astrology, revolutionary ideas, or even science can all be found in recent decks. A
notable example of this shift is Knutson’s and Wanless’ Voyager Tarot (1984). The two creators used
unconventional images that included vegetables, animals, forms of art, or alien world systems for their

cards. When asked about their creation, Knutson and Wanless responded: “We are creators of our own

2 Newsletter by Terry Mace, 11 November 2016. Published publicly on Facebook (published with permission).
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reality through our beliefs and expectations and that by accessing visual symbols, we were able to reach

these deep levels of belief and effect a transformation” (Pollack 1989: 126), emphasising, therefore, the
high significance of symbolism and imagination in contemporary spiritual lives.

When it comes to the Oracle as part of this trend, Mace asserts that his creation can be seen as a
contemporary adaptation of the pre-Christian oracles, who served as elders sought out for advice or
guidance, or as the wisdom keepers of their communities. However, instead of using words of wisdom
or riddles, like the ancient oracles, Mace’s Oracle gives advice through its depictions and images. In
addition, according to its creator, his deck “tells a story”; it is a storytelling tarot. Mace believes that this
storytelling character of the Oracle has a “two-folded” wvalue: it emphasises the oral narrative
component, highly important among traditions of the past, and also brings the Oracle closer to the
concept of the original tarot decks which had a main storyline behind them. Its narrative is of socio-
political content and context though: it narrates and depicts the struggles of the contemporary Greek
society as seen and recorded by an outsider. However, at the same time, it also “speaks” and relates to
the worldwide issue of everyday, tangible, or intangible, individual, or communal, struggles that
contemporary people face.

Mace believes that his deck can provide its users with a solution to those struggles: it can become
a means, a tool, for self-awareness and individual growth. By using the deck, the users (and/or readers)
can become “shamans” —therefore, men or women with inner wisdom-— of their own selves. Moreover,
when they do eventually reach this level of inner wisdom, they will be able to self-heal and find their
“sacred” place within the contemporary world.

To manifest this, Mace asked some of his clients or former disciples, to “connect” with the deck
and its cards. Sanni Vanttaja, from Finland, who used to be a disciple of Mace while still studying in
Aberdeen, and who still communicated with Mace seeking for his advice after she had moved out to her
home country, was asked to reflect on her experience with the deck:

I compare this deck to the ‘outer planets energy’. Powerful and archetypal, but not within
the reach of everyday consciousness. That’s why some might find it difficult to grasp it.
Their nature seems very Uranian, rebellious, challenging, mind-opening, bringing change
and insight.?

Sanni essentially confirms Mace’s own thoughts on his deck: she finds the ‘Oracle’ powerful and also
capable of reaching the reader’s subconscious, and transmit some, sometimes challenging, but typically
profound, messages. As for her comparison to the “outer planets energy,” I asked Adrienne Salmon, a
solitary (witch)craft practitioner, to analyse this for me. “The outer planets, like Uranus, [the others are
Jupiter, Saturn, and Neptune] because they are farthest from the sun, they affect our lives mostly at an
unconscious level,” she told me, adding that “They [the planets] are said to give us knowledge and

experience to be able to be part of the bigger picture. [They] also provide a sort of Karmic energy for

3 Personal communication with Sanni Vanttaja via email, March 2016.
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each generation that influences how that generation will unify and impact the world,”* confirming,
therefore, Sanni’s notion of an interconnection between the Oracle and the outer planets, as both help
people reach inner knowledge through a subconscious level, while also having a deep overall impact on

each generation.

7. The Creation Process of the Oracle

When it comes to its actual creation, the Oracle’s central concept is based on duality, polarity, and
contradiction; themes that are expressed, and reflected, on the cards themselves. All cards carry a
digitalised version of the original photo, as taken by Mace, with a main title right underneath the picture,
accompanied by contradictory, challenging, provocative, and sometimes even profane, messages as
subtitles (see Figures 3-5). The main function of the subtitles is to serve, act, and be interpreted as a
wake-up call for the person for whom the reading is intended.

Semetsky (2011: 249-50) is among the scholars who have dealt with the hermeneutic
interpretation of the cards; she asserts that “tarot readings can contribute to the development of the three
I’s of informal education — insight, intuition and imagination,” leading the individual to a lifelong
learning, and a self-exploration process. Sosteric also shares a similar idea, adding that tarot is “so
powerful that it might help heal the inner child and rework toxic socialization” (Sosteric, 2014: 363).

UR ANC LL
Wake The Fuck Up!

Kick The Fucker In'

Photos 3, 4, and 5: some of the more provocative and profane Oracle cards (used with permission).

Mace also offered his opinion on the interpretative aim and purpose of his cards. He emphasised
that, while most of the other decks only have an affirmative function, promoting the light side of

humanity and an inner peace, his deck deals with the dark side via the imagery of its challenging and

4 Personal communication with Adrienne Salmon via Facebook, March 2017.
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poignant messages. “The other decks only give an affirmation and a platitude. To be in peace or find
your peace. What they lack is a dark side,” he said and added:

Someone deeply traumatised from his childhood who has no self-worth at all, who feels
like shit, they could see that Angel card for three-hundred-sixty-five days, and it will have
about that much affect upon their positivity of their life. They absolutely cannot hear the
message. ‘The angels love you’. (E12016.028).

One of the deck’s testers, who wished to stay anonymous, verified Mace’s claim regarding the
Oracle’s challenging nature:

Atfirst, | felt there are not enough positive cards. Too many negative ones, but this actually
made me reassess myself, as there’s no negative, just questions, soul searching, and
working through emotions.®

She even gave the example of a particular card she drew while testing the deck, to validate her argument.
The card is titled Urban Sphinx. The card depicts a graffiti with a rectangular-shaped cat, while the
message underneath says: “You’re A Pussy!”

1 was shaken up, like, ‘What do you mean I'm a pussy?’ And I found myself saying, ‘It
can’t’ mean that! That’s so blunt!’ Yet maybe it does. And that’s the card | need to bloody
hear.®

Farley argues that people nowadays “see the symbols of tarot as representing differing emotional
or spiritual states,” confirming, therefore, the anonymous contributor’s claims about her own emotional
reactions to the card. Farley (2009: 15) continues: “By learning the lessons of the symbols and
incorporating that wisdom into their worldview, the querent may hope to divulge themselves of
‘negativity” or ‘emotional baggage’.” Scholars have concluded that, in fact, the main function of many
of the contemporary tarot decks is to fulfil some essential human needs: among them, the need for “self-
actualisation and transcendence” (Maslow, 1943; Sosteric, 2014: 381); the need for a quest for different
spiritual paths and for alternate answers to questions that cannot be fully answered by science and
religion. Sosteric (2014: 381) in fact, accuses science of trying to dismiss “the collective experiences of
people through history who have believed in mystical realms beyond the mundane.” Semetsky (2011:
252) agrees with Sosteric, claiming that the symbolisation behind the images in tarot promotes
individual imagination and challenges scientific rationality, and can also “educate and strengthen the
human intuitive function invaluable for meaning-making” (Noddings & Shore, 1984: 27; Semetsky
2011: 253). And finally, they promote the need for a “real experience representation,” which refutes the
taken-for-granted reality and normality of the modern world (Farley, 2009: 157). As for the profane
character of the Oracle cards, it seems to fit into Steven Pinker’s idea (2007) that swearing has five
different functions: among them, the emphatic. According to Pinker, emphatic swearing aims to draw

some extra attention to a phrase, or a meaning, that is considered worthy of additional attention.

5 Personal communication via email with anonymous contributor, March 2016.
6 Personal communication via email with anonymous contributor, March 2016.
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Therefore, in the case of the Oracle, the use of profanity in the subtitles draws some extra attention to
the card so that the reader comprehends its profound meaning and underlying message, as shown in the

case of the Urban Sphinx card.

8. The Oracle’s Structure

Even though a first draft of the deck has been produced and sent to Mace’s close circle of friends, clients,
and followers, Mace told me in January 2017 that the Oracle project is yet to be finalised. His target is
to create a deck of seventy-eight cards in total, keeping therefore the traditional tarot format. However,
unlike most of the other decks, the Oracle is not traditionally structured,; it does not follow the typical
tarot sequence of the fifty-six Minor and twenty-two Major Arcana sequence. Instead, it includes one
central card titled The Urban Shaman, nine Focus cards, six Do Nothing cards, fourty-two Urban cards
and twelve Action cards, while another group of eight new cards will be added in the future, possibly
under the name Possibility cards.

While discussing with Mace his cards and their format, our discussion revolved around the central
card of the deck, The Urban Shaman. The card, which depicts a digitally modified version of Mace’s
face portrayed as a traditional shamanic healer with an elaborated headdress (see Figure below), was
according to Mace, a late addition. Mace told me that the inspiration behind its creation was, to my
surprise, me:

The others describe it as a comfort card, to protect the deck, the reading, but I don’t feel
comfortable with the card, to be honest. The only reason it exists is because of you; when
you told me that there is no shaman in a ‘shamanic’ deck, for guidance, and, or, for
protection.””

It's Tame To Evolve!

Photo 6: The Urban Shaman card (photo taken 2 March 2017).

7 Fieldnotes from 2 January 2017, King Edward, Scotland.
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As Mace hints in his quote, the very first draft of the Oracle did not include a ‘shaman-related’
card. However, during one of our first discussions with Mace regarding the conception of the Oracle
and its cards, | pointed out to him that if this is an Urban Shaman tarot, then there should be a pure
shamanic card. This inspired him to create the Urban Shaman card as the centrepiece of the deck. Its
function is similar to the archetypal community folk healers: to protect, guide, and to give strength and
hope to the deck user. Sanni shares the same opinion with Mace regarding the function of the Urban
Shaman card: “T feel like it’s the beginning and the end, it’s a guide and a grounding point. It seems to
include ‘nothing’ and ‘everything’.”

However, although most tarot decks consider the Fool or the Magician major arcana cards as their
central figure, Mace feels that his Urban Shaman card relates more to the Hermit rather than the other
two. Mace’s opinion is interconnected with the fact that shamanic healers display hermitic tendencies
throughout their lives: the archetypal healer secludes himself/herself in order to gain wisdom and
knowledge, and (re)connect with nature, either during training, and/or after its completion, as they tend
to dwell in remote places, usually in the margins of the community (Walsh, 1994:17-21; Winkelman &
White, 1987; Yoder, 1972: 204-5).

When it comes to the role of the Hermit card in tarot, it is thought of embodying “the ‘Know
Thyself” motto” —which aligns with Mace’s notion that his Oracle is designed to raise self-awareness—
and “indicates solitude and withdrawal, as part of every mystical teaching. [...] In solitude, one has the
chance to come closer to Nature” (Semetsky, 2011: 257), a key characteristic, as described above, in
shamanism. Ouspensky wrote about the function of the Hermit in tarot; typically depicted holding a
lantern in his hand, the Hermit is the bearer of profound knowledge, just like the archetypal shamanic
healer for his/her community. Ouspensky elaborates:

The lantern of Hermes Trismegistus, [...] this is higher knowledge, that inner knowledge
which illuminates in a new way even what appears to be already clearly known. This lantern
lights up the past, the present and the future for the Hermit, and opens the souls of people
and the most intimate recesses of the hearts (Ouspensky, 1976: 53).

It seems natural therefore, that Mace, a contemporary shamanic healer himself, would consider the
Hermit, the mystical, secluded bearer of wisdom, as the archetype behind the most powerful card of his
deck.

Another important question when it comes to tarot, is related to the card spread; even though the
typical three-card reading is the most common spread and reading pattern among tarot users and readers
—where three cards, symbolising the past, present and future are chosen to be interpreted (van Rijn,

2017)— Sanni notes that this type of reading “bound to the concept of linearity of time” does not seem
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to apply to the Oracle.® Mace agrees with her. Therefore, he has suggested a five-card reading instead,
which he named Celtic Cross, as it has the shape of a cross. He proposes that the cards should be,

laid out in the shape of a cross or crucifix reading as a powerful and psychoanalytical
deconstruction of the traditional crucifixion/sacrificial model of the cross people bear, as
a burden of traditional religious teachings of the crucifixion or a Christ/saviour like figure
within traditional religious context.’

Mace has also proposed a second ‘cross’ spread, this time with eighteen cards. The four directions
of the cross will symbolise four different types of inner processes —Mace has divided these types into
‘cognitive’, ‘physical’, ‘spiritual’, and ‘emotional’— while the Urban Shaman will be placed in the
middle, as a means of protection and guidance. An extra card will be outside the cross, symbolising
either the user/reader, or a problem/issue that concerns him/her.

This multitude of spread patterns and reading/interpreting methods in contemporary tarot has, in
fact, caused controversy and debate. This has been noted by people that offer their services within the
“magical realm” as well. For instance, illusionist and scientific sceptic, James Randi (2006), writes about
this issue:

For use as a divinatory device, the Tarot deck is dealt out in various patterns and interpreted
by a gifted ‘reader’. The fact that the deck is not dealt out into the same pattern fifteen
minutes later is rationalized by the occultists by claiming that in that short span of time, a
person’s fortune can change, too. That would seem to call for rather frequent readings if
the system is to be of any use whatsoever.

However, even if one agrees that the spread manner and its interpretations vary significantly, what is
considered by both practitioners and academics essential in tarot is the presence of three identical steps
in every spread: the shuffling of the cards, the cards being laid out in a particular pattern —but with
variations depending on the practitioner’s method of choice— and the concluding interpretation and
symbolism of the cards (Gregory, 2012: 278-9; Farley, 2009: 177-8).

Another frequent question regarding tarot is related to the efficacy and the prediction accuracy
of the spreads: namely, how and whether the cards and their interpretations actually work. Among the
people who advocate for the efficacy and the accuracy of tarot decks is Gregory. According to her, tarot
works as a combination of three factors: an “unspecified ‘divine’ energy” hidden behind the deck,
Jungian psychological paradigms that assert that “the cards are an oracle of synchronicity, whose
archetypal symbols sync to universal, human experiences,” and finally, the personal context factor —in
particular, the individual’s personal experiences, interpretation viewpoints, and visions (Gregory, 2012:
278). Jung (1954: 232) himself wrote that “the unconscious archetypes [as] [...] structural elements of
the psyche” can help individuals “achieve a wider scope of awareness than analytic or rational thinking
is capable of,” which can also be suggested for tarot readings. Other scholars such as Semetsky (2011:

252) believe that the card selection is directly connected to the person’s intuition (and not a divine

8 Personal communication with Sanni Vanttaja via email, March 2016.
9 Personal communication with Terry Mace via email, 25 April 2016.
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source), as they are picked “by their soul, by the unconscious, and cannot be considered random.” J.

Bruner (1966: 61) adds that a “developed intuition in conjunction with analytic thinking” are needed to
uncover the hidden symbolisations behind the images. Semetsky analyses her viewpoint:

Through the unconscious projected into a layout of pictures we can discover the means for
our self-expression, therefore becoming capable of revealing something that sometimes we
are unable, subconsciously — or are unwilling, consciously — even to put into words
(Semetsky, 2011: 254).

Elaine Bain is a close friend and client of Mace. She first met Mace in 2014 in Cullen as a potential
client. Since then, Elaine has attended most of his workshops at the Holistic Ways Festival and also
participated in some of Mace’s private gatherings. She told me that Mace was actually the reason behind
her decision to follow the path of Reiki and become a qualified master Reiki practitioner herself; she
was inspired by Mace, after he told her that he had sensed a natural healing ability in her. Elaine was,
therefore, among the first people asked by Mace to do readings for others using the Oracle cards and
interpret the cards for them.

I asked Elaine about her impressions on the deck. She told me: “The deck is excellent for working
in teams, as it allows for great discussion, insight, and a bringing together of different opinions,
understanding and also personal experience,” before concluding about the importance of what Gregory
describes as the “personal context factor,” analysed above:

For most readings, the person only saw what they wanted to see or interpreted it only in
line with their usual thought process and the action they would habitually have taken, but
when challenged or given alternative meanings they found the solution and the answers
they were looking for. (E12017.027).

Finally, as in all decks, Mace aims to accompany the deck with a guidebook. However, he intends
once again to offer something innovative and radical: The accompanying book will be divided in two
parts with two different interpretation guidelines — one addressing the light and the other the dark,
offering therefore, both positive and negative interpretations. Mace thinks that this concept will be a

confirmation of the dualistic, contradictory nature of his deck.

9. The Oracle’s Function and Role in Context

One of the first questions | posed to Mace was about his decision to name his creation The New Urban
Shaman's Oracle and how it fitted the contemporary context. Mace shared with me that he saw the
‘Oracle’ as a response to his lifelong quest to discover what a contemporary shamanic healer offering
his/her services in the ‘western’ context might do, think, and feel towards the environment he/she lives
in. According to him, after years of searching, he concluded that the healer’s priority should be to find
the appropriate way to build a relationship and interconnection with his/her followers and clients;
therefore, he needs to adapt to the environment and the settings they all live in, and to offer services that

are appropriate to this context.
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An important aspect of the discussion was also related to his decision to attribute the adjective
‘urban’ to his deck, even though he did not reside in a city himself, but instead in the small villages of
Cullen at first, and then King Edward. Mace shared with me his thoughts on urbanisation. According to
him, urbanisation is not merely a contemporary phenomenon. Instead, it has been a constant ever-
evolving process, even before the explosion of urban settlements in modern times. He considers for
example, the accumulation of nomadic peoples into villages, and later into towns, as an early version of
urbanisation. In addition, he pointed out to me that when it comes to the contemporary world, urban
ways are to be found to some extent, or in some way or form, everywhere, whether it is in a city, a town,
or a village.

Mace’s opinion aligns with T.G. Nefedova’s (2016) notion that nowadays, as part of the
globalisation and industrialisation phenomena, rural communities go through a constant urbanisation
process; they have access to the exact same services and opportunities and to the constantly updated
technology as the populations of urban societies; the community’s facilities and infrastructure is adapted
to the contemporary needs and functions; and finally, they have quick access to the nearby urban areas
using the modern means of transportation. Nonetheless, Nefedova notes that in fact, there is also another
phenomenon occurring, juxtaposed with the one of urbanisation; namely, counter urbanisation. Counter
urbanisation is the phenomenon of cities losing parts of their population to the surrounding rural areas.
The improved communication technologies and transportation means contribute to this decentralisation
of the city populace, as people nowadays in rural communities can enjoy the same luxuries and
conveniences, as already pointed out.

The other major contribution that the Oracle offers to its users in relation to the context it is placed
within, is that it deals with values that have long been lost in the modern world. According to its creator,
values, such as morality, communal work, companionship, solidarity, and empathy have either been
devalued or significantly vanished from our society; his deck however, serves as an essential wake-up
call to its users promoting the aforementioned values: “This project is needed to cut through most of the
current ‘New Age’ spiritual crap we’ve found ourselves in to date,” Mace posted on Facebook on 15
November 2016, adding: “I know that | have to dare to speak out against the total nonsense and the
delusions of ‘spiritual bypassing’ in the process.”*°

In his quotation, Mace discusses “spiritual bypassing”. “Spiritual bypassing” is a
psychotherapeutic term first introduced in 1984 by American psychotherapist and Buddhism spiritualist
teacher, John Welwood (2011). The term describes the “tendency to use spiritual ideas and practices to
sidestep or avoid facing unresolved emotional issues, psychological wounds, and unfinished
developmental tasks.” Practically, spiritual bypassing is when an individual avoids facing his everyday

issues and/or past traumas by seeking out answers in spiritualities that only promote positive healing

10 public Facebook post by Terry Mace, 15 November 2016 (published with permission).
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techniques and ideas (Mace in his quote, offers ‘New Age’ spiritualities as an example). B.H. Whitfield

(1995) notes that “this trap entails actively seeking spiritual highs as a means to avoid processing
underlying psychological pain.”

Even though the concept of “spiritual bypassing” can be found not only in counselling, but also
in eastern and western philosophies, and religious thought, as Clarke et al. suggest (2013: 87-9),
bypassing has become more prevalent in the modern world, where counselling and individual spirituality
co-exist. Welwood (2000: 14) argues that even though a client’s spirituality is very frequently used by
practitioners in their approach to enhance their client’s mental health, what they do tend to do as well,
is that they often overlook the shadow side.

Working against “spiritual bypassing” is one of the central mechanisms in Mace’s healing
methodologies. He would usually tell me in our private discussions that in his practices, “one has to face
the dark before finding the light, as facing only towards the light will definitely blind you in the end.”**
Mace found it, therefore, a necessity to integrate his work against “spiritual bypassing” into his Oracle
deck. The provocative, profane, and challenging messages that the cards carry communicates this
intention:

Once you identify with what the problem is, you need to take an action! Twelve Action
cards! No other oracle deck out there is asking you to take action, action to change
your own life, and directs you how to do it; to be your own healer, your own therapist,
your own psychologist, your own profound coach.?

Mace is not the only tarot deck creator who has incorporated such themes into his creation. A
similar case of a card deck promoting social awareness while also prompting to act, is the Anti-Nuclear
Wendldndisches Tarot (1980) created by Waltraud Kremser (Kaplan, 2002: 61, 68; Farley, 2009: 155).
It was inspired as a reaction against the German authorities’ decision to build a new nuclear power
station in the Wendland region. The two creators have decided to illustrate the cards with images of
antinuclear slogans and connotations. Two examples of the revolutionary and reactionary nature of this
deck are the Kaiser (Emperor in German) and the Gerechtigkeit (Justice in German) cards. The former
depicts an individual “dressed in a business suit with a top hat with dollar bills stuffed into a band,
nursing a large, phallic missile,” while the latter depicts a woman holding a set of scales; a bird and a
flower are on the one side of the scale, outweighing the other side having a power plant on it (Kaplan,
2002: 69).

Finally, as part of our discussion on the Oracle’s place in contemporary settings, Mace also
attempted to set his deck into a spiritual/religious context. In an email sent to me in November 2016,
Mace mentioned that he believes that the Oracle can also be seen as a vehicle for personal salvation and

liberation from sin, as opposed to the transference of sin to a Christ-like figure, found in traditional

11 Fieldnotes from 24 October 2014, Cullen, Scotland.
12 public Facebook post by Terry Mace, 15 November 2016 (published with permission).
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religious doctrines. Moreover, the symbols within the artwork of the Oracle could be used as a
reinterpretation or deconstruction of traditional religious iconography, symbology, and art within
traditional religious dogmas, teachings, and doctrines. Mace’s notion of reinterpreting or deconstructing
traditional religion comes in accordance with Farley’s notion that tarot emerged as result of a discontent

towards religious authorities, as examined earlier in the article (Farley, 2009: 174).

Photo 7 (left): Mace and the author at
Syntagma Square (photo taken by Mace,
14 October 2015).

Figure 8 (right): The Urban Shadow card
that was inspired by the photo in figure 7
(used with permission

UR NS AD W

You Choose!

10. The Current State of the Oracle

Unfortunately, some dramatic changes occurred in Mace’s life in 2017, which affected profoundly his
healing work and the Oracle creation process. His decision not to take regular fees for his services, but
instead asking for donations, worsened his financial situation to the point that he could no longer afford
his expenses. Consequently, this had its toll on his physical health, as he suffered two major heart
attacks, in January and October 2017. This has caused a drastic change both in his life and work, which
led to a prolonged period of self-doubt, physical seclusion, and social isolation. Since then, Mace has
adopted a more pragmatic, or even cynical, attitude towards life while also finding escape and comfort
in song-writing. However, even in the songs he created and recorded, one could still encounter the
straightforward and provocative nature that he had demonstrated in the Oracle, with song titles such as
“I Killed Myself an Alligator,” “You Smell Mad to Me,” and “Reggae Fuck It Yoga.”

Naturally, this situation also had its impact on the Oracle, as no major changes had been made
since. However, during one of my last visits to his new residency somewhere in woods of Aberdeenshire,
Mace told me that he was looking forward to re-approaching some projects he had started before his
heart attack; among them the Oracle. However, his priority still is to re-discover his self and his

spirituality:
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For me, life is now very different. I complete my life daily, moment by moment because |

know that my tomorrow is not guaranteed. | absolutely recommend dying before you die

for good to everyone who is the least bit interested in understanding the total futility,

delusional and childish idea that life has any meaningful reason for existing other than

biological replication. [...] So, please yourself, do, say, and act the way you want because

everything else is a waste of your life and death.?
11.Conclusion
In this article | presented the creation of a contemporary tarot deck titled The New Urban Shaman’s
Oracle, as created by Terry Mace, a contemporary ‘western” shamanic healer in North-East Scotland.
Apart from describing the creation process of the deck, and the motivations and inspirations behind it,
other subjects were explored as well, such as the tarot’s historical background, and its shift in function
and context. As mentioned in the first part of the article, tarot has evolved from an elaborated playing-
card game into a magical tool used for divination and personal growth, as an outcome of the changes of
the socio-political and economical settings of the societies within which it was, and still is, found: “It
began its life as a game with no purpose beyond providing mental stimulation” (Farley, 2009: 3), and
transformed into a “perfectly simple philosophical machine [...] that astonishes by the depth of its
results” (Levi, 2002: 85).

In accordance with the above notion, that tarot evolves and adjusts to the needs, beliefs, and
context of the times in which it is created, in the current times of both financial and existential crisis that
we live within, Terry Mace’s Oracle’s goal is to raise self-awareness and urge people to “take action.”
The initial inspiration behind its creation might have been contemporary Greece during the financial
crisis years, however, Mace, along the crafting process, had observed that issues such as poverty,
homelessness, and an overall societal decline can be found in other European societies as well — the
British included — thus, realising that some problems actually are pan-European. For Mace, his creation
can, therefore, be the link between these cultures; his Oracle aims to make people feel empowered to
face their own problems and to become more involved in the matters that preoccupy the society they
live within, wherever that society is:

You see, when we take full and personal and social responsibility for our lives without
blaming another, we begin to learn how to reclaim back our lost, given, or stolen power...
With this newly found awareness and knowledge, we can then assist, support and nurture
positively those who also need to do the same.*

And even though the early 2017 psychosomatic regression affected him so strongly as to provoke
uncertainty, self-doubt, estrangement, and a temporary abandonment of his practices, Mace is still eager
to get back to working on the Oracle, even if that meant extra fatigue for him.

Being there from the beginning since the Oracle’s conception, and witnessing how it progressed

and how the creator’s health and financial struggles have affected, and still affect, its completion, I, too,

13 Public Facebook post by Terry Mace, 12 October 2017 (published with permission).
14 Newsletter by Terry Mace, 11 November 2016. Published publicly on Facebook (published with permission).
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feel personally attached and emotionally invested to the project. Its finalisation will, therefore, feel as
an event that will bring joy to me as well. But, even if its final completion does not eventually occur,
the fact that Mace has been able to produce and circulate a first draft of the Oracle cards —transforming
it, therefore, from an idea, and an intention, to something tangible— does bring a feeling, certainly to me,
of accomplishment, and also of nostalgia for my eventful journey with Mace in Greece. As for the Mace
himself, he considers the Oracle to be part of his own journey and future legacy:

Hopefully, I shall continue to do so until | no longer exist as | or you once knew. When this
happens, all you will have of me is what | have left behind in my words, deeds, and actions.®

Only time will tell whether Mace will return to his previous life and facilitate others with their own
healing and self-awareness as he had been doing for so long.
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He currently works as a Visiting Lectured at the Elphinstone Institute, giving lectures on Mythological Theories
and Vernacular Medicine. His current research interests range from Celtic mythologies and local legends, folk
music elements in contemporary subgenres of extreme metal music to traditions of resistance, folk medicine and

vernacular healing, and traditional witchcraft.

Xvvropo Broypagiko

O ABavaciog Mrapumorééng éxel AdPet to didaktopikd Tov dimAmpa oty EBvoroyia kot tn Acoypagio amd to
Elphinstone Institute tov [avemiotuiov tov Aurepvriv, oto Hvouévo Bacileo. H didaktopikn tov datpifpn
TPOYLLATEVOTOV SVTIKES LOPPEG GVYYPOVOL GUULAVICHOD Kat Tapadoctakng Oepansiog, e&etdlovtag cuyKeKpLUEva
Bepamevtéc capavicpod mov {ovv Kol TPOSEEPOVVY TIC VINPESiES Tovg 6T Bopeloavatohkn Zkmtio. Avtiv v
nepiodo epydletar wg Emorénte Aéktopag oto Elphinstone Institute, 6mov diddokel Oeswpiec MvbBoroyiag kot
Aaikn lotpur. Ta T@pvd £pguvnTiKA TOL €VOLAQEPOVTO KupaivovTol amd Tomikovg Kéhtucovg pobovg ko
OpOrovg, TopudoGIaKE KOl AOOYPAPIKH GTOLXEID GTO GVYYPOVO OKPOAIO YO TNG METOA LOVGIKNG O€ TOPUIOGELG

avtioTaomng, AOTKN 0TPIKT Kot ToPpad0CLaKES LOPQEG Beparmeiog Kot Tapadooiokn payeia.
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OYEIX TAYTOTHTAX MIKPAXIATQN KAI TOYPKOKPHTIKQN
MMPOX®YT'QN MEXA AIIO XYI'XPONEX MOYXIKEX ANA®OPEX

Erévn Yapadaxn

Iepiinyn

H mopovoo avokoivoon omotehel [0 GUYKPITIKY OVAALOT aQNYNCE®V amoyoveoyv Mikpaclatdv Kot
TovpkokpNTIKOV TPOGPVY®V, CYETIKG LE TO. LOVGIKO OKOVGUATO KO TIG LOVGIKES UVHUES OO TIG TPOYOVIKES
matpideg, péca amd VAKO Tov GLAAEXTNKE OO TG peAéTeg mepintmong ¢ Néag AAkapvaccod Hpaxheiov
Kpntng kot tov Bodrum (Alwkopvaccd) g Tovpkiog. H avaxoivoon Baciletar o vAkd mov cuykeviphOnke
amo emtoOm TOPUTPNOT Kol cuvevtenéelg v mepiodo 2013-2016 otig 500 meployéc, oAhd Kot omd ePMUEPIdES
Kot BPAoypaeikés mnyEG OYETIKES e TO CHTNHO TOV TPOGEUY®V, OTOV GUVOVTIALE OVOPOPLG OTLS LOVOIKES
TPOKTIKEG TG TANOVGLIAKNG TOVG Opddac.

AéEarc khewdrd: Mikpaoiiteg, TovpkokpnTikoi, AVIOAAQYY, VALY, LOVGIKES TPAKTIKES, TOVTOTITO

IR

VIEWS OF IDENTITY OF ASIA MINOR AND CRETAN-TURK
REFUGEES THROUGH MODERN MUSIC REFERENCES

Eleni Psaradaki

Abstract

This article constitutes a comparative analysis of narratives of descendants of Asia Minor and Cretan-Turks
refugees, regarding the musical hearings and musical memories from their homelands, through material which had
been collected from the case studies of Nea Alikarnassos in Crete and of Bodrum in Turkey. It is based on material
collected from field research and interviews between 2013-2016 and also data from newspapers and scientific
literature related to the issue of refugees, where we encounter references to the musical practices of their population

group.

Keywords: Asia Minor Refugees, Cretan Turks, Population Exchange, memory, musical memories, identity

IZyeticd vAk6d a&lomomOnke, emiong, amd TN HeTOmMTUYIOKY OV £pevva. 6t Néa Alkapvoocd Hpoxdeiov Kpinc.
(Wapaddaxn, 2012).
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1. Evcayoyn
O1 Kowvavieg epeavifouy GUYKEKPLUEVESG TAVTOTNTEG, Ol OTOIEG SOUOPPDOVOVTOL TOGO AmO TNV IGTOPIKY)|
eEEMEN TV KOWVOVIDV OGO KOl OO TIS TPOPOPIKES 16Topieg TV atdpmv mov fovv e avtéc. Ot
TOAMTIGUIKES TAVTOTNTES, EMOUEVMS, VITOKEWVTOL GE GUVEYN CYNUOTIGUO KOl AmEYOovV TOAD and 1o va
givan owvimg otabeporompéves (Abrams, 1982 Bell, 2006- Hall, 1990), pe v kowvovikn tovtotnTa
va ennpealel o€ oNUAVTIKO Babpd Tov TpOTO TOL TO ATOpO BAETEL TOV EAVTO TOL Kol TOLG AAAovg (Barna,
2017: 103).

21 S10UOPPMOT| TOVTOTNTOC, EVO aO To PAGIKA KIiviTpo TOV OTOUOV €ival 1 ovOYMGT NG
QVTOEKTIUNGNC TOL. MECm TNG UVIUNG, CLUYKEKPIUEVEG EKOOYEG EVOG YEYOVOTOG UTTOPEL, GE JAPOPOVG
xPOVOLG Kot Y10, S16POopovg AOYOLS, VO TPO®mOOVVTAL, VO, OVASIOUOPPDOVOVTUL 1] VO, GLOTOVV AVAAOYO LE
TOVG OKOTTOVE OV VILAPYEL EMBV Ui Vo LN PETNOOVV.

H onpocio T@v tpoyoudidv Kot ToV HOLGIKOV TPUKTIKOV YEVIKOTEPO OTN JAUOPP®CT NG
SLALOYIKAG uvnung éxet emonuaviei and modllovg peetntég.? To Tpoyoddt g €idog Aikng TExVNG
«KOTOOKEVALEL TIG LOPPEG LLE TIC OTTOIEC SIOTVTTMVETAL 1] GLALOYIKY YVMDGN KO LWVIAUN, 1] AVTIANY™ Kot
gpunveio tov KOcpov» (Enedxng, 1988: 21). Ta tpayovdia Tov ToPeABOVTOC avalmoyovobyv T
GLALOYIKY VUM TG KowotnTag, kKabmg ekppalovy kal ecowrAeiovy cuvaistniuota.

"Eyxovtag og agpetnpio T onpocio ToV HOVGIKOV TPUKTIKMOV 0T S10THPNOT] Kot SIG000T UVIUL®V
KOl TOVTOTHTMV, TO EVOLUPEPOV OTPEPETOL GTOVG OmOYOVOLS VO TANBLGHOKOV ouddmv Tov

ooumepleAnencav otnv Avtaiiayn [IinBvoudv tov 1923.

2. H épevva
H Avtaiiayn [IAnBvopdv anotédece Eva 1010TEPO KOUUATL TNG VEOTEPNG 10TOPiaG, TOGO otV EALGSO
660 kot v Tovpkia. Tnv Ntta g EAAGSAG ot wikpaotatikny ekotpateio tov 1922, akolovdnce 1
gMnvotovpkikny ooppacn Avtaiiayng I[IAnOvoumv, n omoio evoopotodnke ot ZvvOnkn g
Aolavvne. Zopugpovo ue 6ca 6pile n ocduPacn, ot opbddotor ypiotiavoi g Tovpkiog Enpemne va
petoknoovy otnv EAAGSa kot ot povsovipdavol g EALGdac, avtictowya, vo gykatactabody otny
Tovpkia. E€apédnkay ot yprotiavoi g Tuppov kat g Tevédov, ot EAAnvec tng Kovotoviivobmoing
K0l Ol LOLGOVALGVOL TNG A. OpaKng.

H apoBaior Avtarlayn eiye og omotéleoua TV avoydpnon, tepirov, 380.000 povcovAudvov
amd v EAAGde ko v eykotdotacn meptocdtepav and 1.000.000 ypiotiovdy Tpochymy GTo
gAnviko kpatog (Mazower, 2009: 67- Morgenthau, 1994: 413). Ao v Kpin avaydpnoov cuvorkd

23.821 novcovApdvot, ol To EVKATAGTATOL OO TOVG OTOIOVG EYKATEAELW AV OPYIKE TO V1Ol LE 101OTIKA

2 Evdewcticd: Cowan, 1998 Zaipéxmge, 2001, 2008B: Kavouras, 1990- Kouvaraki, 2014- Pennanen, 2009- Pepéxn, 2001, 2006
Poumov- Agfidn, 2014 Inedxng, 1988 Tsimouris, 1997, 2004+ Williams, 2003.
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péoo® (Avdpidtng, 2006 Awavtiaxng, 2015: 114). Ot povsoviudavot, Tov avoympnooy ard Ty Kpfm

gkeivo 1o ddotnua, NTov €EIGANMGUEVOL KATOWKOL TOV VNGLOV, Ol 0T0i0l GLUTEPIANPONcAY GtV
Avtailoyn Aoy TG OpNoKEVTIKNG TOVG TAVTOTNTOG,

O e&lohapuopol Tov yryevovg minbuopov Eekivnooy peETd amd TV 00MUAVIKY KATAKTNON NG
Kpftng, n onoio mpaypatomoiOnke £merta omd pokpoypovio morepo pe toug Bevetovg (1645-1669).%
O e&ichapuopol yvopioav wwitepn é€apon yvopioav petd to 1770, cuveylomkav péypt kot v
évapkn g emaviotaong tov 1821 kot eddyiotol onuetdOnkav petd to 1830.° O peydrog apdudg
eCiohapcpévav Kpntikdv (oe cuykplon pe GAec meployxég Tov EAAASKOD yMdPOL), amododnke ot
HeYAaAn S1dpKela Tov TOAEUOL Yo TV Katdktnomn s Kpinne. Avapeca otoug onpavtikdtepovg Adyoug
eEiohapopod frav 1 owovouikn eEabrinon tov katoik®v kot 1 eEATida BEATIOOoNG TG KOVOVIKTG TOLG
Katdotoong. Zopeova pe tn Greene, «o moOiepoc omd POVOg TOL, MEPLEGOTEPO amd KAbe GAro
napayovra, eEnyel v EAEN mov doknoe o e&lohaiopogy (Greene, 2005: 95).

O 6pog «Tovprokpnrikod» emréydnie, eneldn Bewpnnke O6TL pe oLTOV amodidetar KaAvTEPQ 1
ovopacio mov ypnotpomowovy ot idot oty Tovpkia («Giritlilery= Kpnrixoi), aAld ko 10 0T
AVOPEPOLLOGTE GE AOYOVOUS TPOGPVYMV KPNTIKNAG KOTAYWYNS, 01 omoiot, av Kot eivar Tovpkot moliteg
mov oev élnoav moté oty Kpntn, avtoomokariovvral «Kpntukoi».

H noéAn tov Bodrum, emdéytnke o medio uehéne, xabdg ftav o TOMOC KATUy®YNG TOV
Mikpaciatdv tng Néag Adikapvaccol Hpaxdeiov, meployng mov peletnOnke oe mpoyevéstepn Epevvo,
Y10 TIG OVOIYKEG TNG LETOTTUYLOKNG SIMA®UOTIKNG Epyaciog « Mviueg 6Toug MIKpaoLATEG TPOGPVYES TNG
Néoag Alikapvaccod Hpaxieiov Kpritne (Papaddxn, 2012). Oépa tng omoTeEA00GOV Ol OVTOAANYEVTEC
TPOGPLYES TTOL Elyav aKolovONGEL TNV avTicTpoPn mopeia, amd to Bodrum oty Kprtn, v napondve
¥POVIKT TTEPindo. Katd ) dudpkela ekeivng g Epeuvag, LeAeTONKe 1 VAN Kot 1) 13104TEPT) TV TOTNTO
ov avomopdyetor otovg Mikpactdteg g Néog Alkapvaccod Hpoakieiov kot mapotnphionke m
aVAYKTN TOV aToYOVOV TOVS VO JTNPNGOLY TV EEXYMPIOTN TOVE TOPAS00T|, LEGH TPAKTIKMOV OTWC 1|
HOVCIKY, O Y0pOG, TO TPOyovdl, To @oyntd, oAAG kot omd TNV emiAoyn Tov ovopatog «Néa
AMKopvaccOsy Y10 TO VEO TOTO £YKATAGTACTG TOVG.

H emrtoémo épevvo oto Bodrum dupknoe GuvOoMKA €mTd UAVEG KOl TPOYLOTOTOWONKE O
SapopeTikég paocelg, amd to 2013 g to 2016. Apyikd, 6TV TOXVTEPT ETOEN UE TOVS KATOIKOVS TOV
Bodrum, cuvéBoie M amacyOAncn pov ce @opén g mOANG, HEcw Tov mpoypdupatog Erasmus
Tpaxtixy, yaprn oty onoio améKTnoa dueco o 86on 6Tov ¥®dPo Kal T SLVATOHTNTO VO ETKOVOVOLV
gbkoha ot kdtowkol poli pov. Katd m didpkela g £pguvag, TpaypaTonotdnkay cuvevtentelg pe
TovprokpnTIKoDE GTNV TOVPKIKY YADGGH, MGTOGO, GLYVA, KATA TNV AVAKANOT TPAYOLdIDV 0O TOVG

aPNYNTESG, EKAVE TNV EUPAVIOT] TNG KOL 1] KPNTIKN O1AAEKTOC, OT®G Ba pavel oTo amocTdcuata Tov Oa

8 Y dnpoctevoelg epnuepidwv Tov Hpaxheiov ekeiv v nepiodo avagépetal OTL TpOTA oo dPNGOV Ol GIopot Kot ETELTA, Ot
€0TOPOL LOVGOVALAVOL, KoL 6TLS 800 TEPITTOGELS P To atpdmhoto «Avtyovny (Néa Epnuepic 15.06.1924, Ton 20.08.1924).

4 To po, avoADTIKT EMGKOTNGT TOL TOASHOV péypt Kot T Katdktnon tng Kpitng, PA. evdeuctiké Greene, 2005.

5 BA. oyet. xon Kouvaraki, 2014,
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axorovOnoovv. H mapouovy oto Bodrum mepildpfave, akdpo, GCOLUETOYIKT] TOPOUTHPNOT| G TOIKIAES

OTLYHEG TNG KaBnpepvOTTag TV TovpKoKpPNTIK®V 6TOV dNUOGLO KO OIOTIKO YMPO, AL Kol Epguva
G€ OPYEKO LMKO, GYETIKA Le To {nTnua g Aviailaync.

210 mapév GpBpo, avtikeipevo pEAETNG amOTELOVV Ol TOPOVTIKEG YEVIEG MIKpaoloTdV Kol
TovprokpNTIKGOV GTOLG SVO TOTOVS KoL, GUYKEKPLUEVA, Ol TPOTOL TOV GTOLYElD LVIUNG KO TOVTOTNTOG
eueaviovtol 6 LOVGIKES TPUKTIKEG GTO TOPAV, TIC OTOIES TO ATOUN GUVOEOLV LE TNV KATAYMYN TOVG.
2 ouvéyeld, Topovclaloviol amocmhouate aenyfoewv and Mikpacidtes Kot TovprokpnTikovg
devtepng yevids, kaBmg kol éva mapdderypo dnudclog exdNAmong tovtdtntag o€ kdbe pehétn

TEPIMTOONG, TO KAMKAPVACTELO KoL 1 «KPNTIKT Ppadidy» avticTorya.

3. Mikpaorarteg 6t Néa AMKapvooco

Eivar yeyovog 611 1 LOVoIKh TapddooT] TV ¥PIoTIOVIKOV TANBVGUGOY TOL KOTOIKODGAV GTOV ELPVTEPO
YEQYPAPLKO YDPo TS Mikpdg Aciag amd v apyotdtnta ival mhodoto kot toAdpoper. H Avtodiayn
[TAnBvoucdv amotélece €va 10104TEPO KOUUATL TG vEOTEPNS toTopiag TOco otnv EALGSa 660 ko tnv
Tovpxkia, T0 01010 JAPUOPPOGE TN UETEMEITA KOWVMVIKOOIKOVOUIKY] KATAGTAON OTIS dVo ympes. Ocov
aQopd 610 TEdl0 TOV HOLGIKOV TPOKTIKOV, TO OMOI0 Kol OMOTEAEL OVIIKEIUEVO TNG TMOPOVGOG
aVOKOIVMONG, TAPATNPEITOL OTL, 6TOVG MIKPUGIATEG, CNUOVTIKES EMPPOES ACKNGOV UEYAAN OOTIKA
KEVTIpA NG EMOYNG, OM®G 1 Zpvpvn ko 1 TIoAN. Epeaviletar, enopévog, £éva TAoVG10 Hovstkd VAKO,
70 01010 HETAPAAAETOL GUVEXDG KOl TPOSUPUOLETOL OTIG EKACTOTE TEPICTAGELG KOl TOPAOOCELS.

Ta televtaio gpdvia, €OKOTEPO, TO AEYOUEVE «UKPUCLATIKO TPOYoVudI», KLPLOPYOVV OF
SAQOPEC TOMTIOTIKEG EKONAMDGCELS KOl OTOTEAOVV ONUOVTIIKA OTOUYEl0 TOMTIOTIKNG KANPOVOLILAGS.
‘Exyovv myoypaenBei wor epunvevbei, pdlota, and mwANBog KoAMTEXVOV, HE YOPOKTNPLOTIKY
gpunvedTpia ) Aduva Zapiov.® apdiinia, otic ekdnAdoeig avtéc, eppavifetat £vo GUVOLO HOVGTKGOV
0pYAV@V, TOL GLVOIEVOLV TO, TPOYOVOLN CVTA, T TOIKIAIN TOV OTTOIMV HoPTLUPE UeETAED GAA®Y Kot TV
TOIKIAOUOPPIo. TG £V AOY® HOVGIKNG KOVATOVPOG.

Evdewctikd, avagopd ota povsikd épyava tov Mikpactotov oto Hpdxdeio Kpntng yivetan og
GpBpo tov ZmOpov Xatinidov (1952) pe titho: «Al Andkpem®. XT0 KOAG YPOVIA, TNG YAVKEWAG LOG

[Mozpidocy, To 0moio dNpocledKe TNV PN uEPiId «AAikapvaooocy Tov Amdatodov Movlovpdkr. 1o

6 Evdeiktié, 1 ovAAoyn «Mukpactatiké tpayoddia pe mm Aduvo Sapiovy (amd {oviavi nyoypdenon g cuvaviiog mov
npayporomomdnke oto Méyapo Movoikng Abnvav, otig 8/5/2005) mepiapfavet ta tpoyoddia: 1. Oka pov ta mapdtnoo &
Tt éyeg Ogovitoa (Mkpd Acia), 2. ITépot o kahokapdxt (ITpomovtida), 3. Ta maAud pov Baoove (Mwkpd Acia), 4. Mec'
mg [oAng v apyactipue (Kevotavtivodmodn), 5. Toparmovidpikd pov (Mwkpd Acia), 6. Avtooyedocpdc pe toEmtd
tapmovpd, 7. To Oed to momjcavrt..., 8. Med’ nudv o Oedc , 9. Karoypid payépeve (Opdxn), 10. [Téyw omg IIpovoag ta
Bovva (Kanmadoxkia / Tkovio), 11. Towptetél (Mikpd Acia), 12. Tteike pe pava yuo vepd (Mikpd Acia), 13. EnivBpravo cvptod
(TIpomovtida), 14. H vien pag eiv' opopen Mikpd Acia), 15. Aonpa gopeig (ITpomovtida), 16. Av Bélelg yio va mavtpevteig
(Mwpd Acia), 17. And 1o previévia néeto (Mwpd Acia), 18. Mdava p” fiptev 1 avoién (Karmadokio / Ikdvio), 19. Xopog
povtuov (Korradokio / Tkdvio), 20. T' opeavécas to voeérnoapuay & Eéve p' Egvitepéve (ITovtog), 21. Tepeavitoa (16vtog),
22. Kétoapt (IT6vtog), 23. Mavpa pdria ki ov OeAnom (Mwpd Acia), 24. Tiovvovka (ITporovtida), 25. Xacdniko Apetooig
(ITpomovtida). (TInyn: https://www.domnasamiou.gr/?i=portal.el.songs&id=633, npdcfaon 15.03.2020).

7 MovGIKG, 6pyove TOL GUVAVTIAUE GE LIKPAGLATIKEG EkdNAdoEL otV eivan: Khopivo, Biod, TToAitikn Avpa, Avpa ITéviov,
Kavovdxi, ToEmtog tapmovpds, Adepta, Zalt, Ovtt, Aaovto, Ntaovi, Tovprerékt, Mreivtip, Ntépt, Kovtdio.
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apBpo, meptypdeovtar ta ypdvia TPy TV Avtarhayn Kot, e10tkdTepa, ta £0pa g Kabapdg Asvtépag.
Exel avagépetar 60Tt o1 AMkapvoooeis cuvnOlav va yAevtodv e mapéeg pe €va TAN00g LOVGIK®V
opybvav: «O1 GUUTATPLOTOL, TAPEES TAPEES, YOPEVOVV LE TO TOTIKA TOVG OPYOVE, TNV TCAUTOVVA, TN
AOpa, T viaovilo, To VIEQEL Tovg T{ovpades, To pmoviovkia, ta flolMd Kot Ta Aaovtoy (Alikapvacaedg,
nepiodog P, 9.4, 15/05/1952). Xe éva axdun apBpo tov id10v oty id1a epnuepida (1954) pe titho:
«Xprotovyevva kot Aylog Baciing ota maAnd kaid ypdvie g moTpidogy yivetal avopopd GTovg
TPOyoudIoTAdES, TOVG ProArtlndeg Kot TOVG ACOVTIEPNOES, MOV TPOTAYWVIGTOLV OTIS YIOPTES TMV
AMKapvaccEnV Kot «GuVIprolay TOLG COUTATPIOTOG Kol EKavay puoég dovAetéon® (Alikapvacads,
mepiodog B, ¢0.22, 15/12/1954).

Xoppova pe tov Tploviaeoiiov (2018: 130), ota 0o tng «youévng motpidogy Tov
AMKOPVOCGEDY OVIKOY KOl TO, YOPOGTAGLO TOV NTOV «peydlol vraifpiotl yopoi, Tov yivovtay Kupimg
GTOV avoLYTd Y®OPo umpoctd amd tov Iepd vad tov Ayiov I'ewpyiov, dtav yidptale o Aywog [...] Ta
Tpomélio GTIVOVTIOY KL £TPMYE OAOG 0 KOGHOC dmPEARV, VIOTIOL Kot EEVOL kal VoTePa Apyile 0 yopodg Kol
n dwokédaorn. Ot viomotl wailove ta Opyava, PloAd, cavtovplo, TPOUTES, AayoDTO Kol O KOGHOG
yopeve. Kuping yopevave 1o Leiumékiko, tov Kapotlapd, tn tepforapid, Vo 01 VGIDOTES KUPIDS GLPTO
ka1 umaro. Emikpatovse dpwmg o to0pkikog xopdc. Tpayovdovcave 6A0 eEAANVIKA Tpoyovdta. Tov Ayiov
NikoAdov dg yvotav Tavnyvpt pe xopd yati gixe kpHo Kot Bpoyég [...] XTIC OVOUUGTIKEG YIOPTEG Kot
KUPIOEC GTOVG YAUOVE TO YAEVTL KOL O YOPOS YIVOTOV GTO GTTITION.

Amd v emutdmia épgvva Tov Tpaypatomombnke otn Néa Alikapvaccd Hpaxieiov Kpnng,
evoapépov  mapovoldlovv ta apyeio tov KAITH Néoag Alkopvooocod kot g eenuepidog
«AMkopvaccogy  (€tog  éxdoomg 1987). Xmnv  eonuepida, ovykekpyéva, apbpoypapodcav
piKpaclotikng Kotayoyng pédn tov KAIIH, ypdaeovtog peta&d dAlwv povtivddeg, motmpoto Kot
Tpayoddio Tov cuvébetav ot id1ot yia T1¢ dvo matpidec, TV Kpin kot tv Alikapvacso.® Ot ev Adyw
dnpoctevoelg yopaktnpifovtol amd amhoiky], 0AAG Qavepn EKEPACT GLVAULGHNUATOV Kol OTOTEAOVV
YAOOGIKEG OmOTEPES TV MIKpAoloTdV OgDTEPNG YEVIIG VO «OvOCLPOLYY TO TaPeABOV, oe i
TPOCTADELD VO KEVDGOLVY» TOVG dVO TOTOVG,.

Xe ouTég TIG OMUOCIEVGELS, TO aicHnpa VIEPNEAVELNG YioL TNV Kataymyn €lval, emiong, apKeTd
£€VIOV0, ©OTOGO, 1 TAOVCLN TOAITICTIKY KAnpovopd tov Mikpacloutdv, 1 onoio eupavifeTor o
terevTaia ypovia, oev NTav €& apyng KATL amodekTo kol dedopévo. Ta TpdTa ypovia EYKATAGTAONG TOV

Mikpoolat®v GTovV EAAAOIKO YDPO LVINPYOV GLYVE TPOSTPPES OVAIESH GTOVG YNYEVEIC Kol TOLG

8 T ovopata yvootdv ProMtlhdnv kot tpayovdictd@y g enoyns, PA. evdeiktid Tproviapdrrov, 2018: 161.

9 Evdewctikd, ywo otAn pe titho «Moavtvédegy PBA. Alikapvaocods: ©8/ AskéuPprog 1988, @15/ ZemtéuBpiog 1990,
016/Aexcépupprog 1990, 019 /Avyovctog 1992, 020/Asképfprog 1992, 922/Ioviiog 1994, 924/ Arpidog 1995, ¢25/Avyovotog
1995, @27/Iovviog 1996, ¢29/AskéuPprog 1996, 931/Oxtdfprog 1997, 932/ Iavovdprog 1998, ¢33/Iovviog 1998,
¢34/0Oxtopprog 1998, @37/Avyovstog 1999, p43/Abdyovstog 2001, 45/ Iodviog 2002, @48/Ampikiog 2003, ¢59/Iavovdpiog
2007 kor @63/Aeképfprog 2008. Xto 922/Ioviog 1994, vdpyer emmAéov n oA «Ot HOVTIVASES TV KOpdVY», 6T (25/
Abyovotog 1995 yivetat dnpocisvon yia dtayoviopd povivadag, oto @35/ Iovviog 1999 vrdpyet moinpa «Zpdpvng Faykivey,
010 036/ lobAog 1999 vrdpyer moinpa pe Titho «Adkpvoe 1 AAMKopvaococ», oto 41/Aeképfplog 2000 vrdpyet Toinua pe
titho «Noaotakyieg and T Mikpd Acioy.
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npdopuyec. Ta yAEVTIOL T®V TPOGOPUY®V AMOTEAOVGOY TETOWN (NTHUHOTe Olopwviag, To omoio dgv

apynoav vo aracyolfcovy tov Tomo tng emoync.C Ztig epnuepideg, poali pe to mpdTa oo Y10 TOVG

TPOCGPVYES, APYLGAV VO EKPPALOVTOL KO 01 TPATOL 0PV TIKOTL GYOMAGLLOL Y10 TIG TOATIGUKES TTPOKTIKES

TOV aoTOV TPocPOywv. O Tpdnog SooKESUONG TOVG O QAivETOl Vi GLUPOVOVGE UE gkelvov TmV
VIOM®V KOTOIK®OV KOl AT amoTun®mvoToy ot apdpa Tmv epnuepidmv ekeivo o dtdoTnua.

'Hon amd 10 1923 elyav apyioel va exepdlovtal dtapaptupies yuoo avTés TS O100KEOATELS Kot
ovykekppéva, v 1n @efpovdpiov tov 1923, n «Néa Epnuepic» og apBpo g pe TitAo «Zdho Aoy
avaPEPOTAY GE £€val VEO TPOYOLOl, TOL «EYEL KATOKTAOEL TG HVLOAGKIO Kol To oucOfpoto Tmv
Hpaxieiwtovy. O cuvtdKng, oppdpUevog omd to Adylo ToV Tpayoudlon, ooAlale TG «KAT® om’ T
caylemicoyln vt otiyovpyio Tov KAgletan O, TL andEG Kol TPOGTLYO EYEL VO POVTOCTEL KOVEIS €1G
Svorjpota kot AEEELS, Ta SipopodeVa Aoyl Tovg Tov Bupilovv Aatépva Kot Yoois, YOPVIPIGUEVD LE
pio 0K AUOMUEVEG OPEAEIEG, KATEKTNOAY TIG CUVOVOOTPOPES LaG, EI0NABaY UEGH GTA GTTiTIO Hog Kot
LLOLG OKOUTTOVIGPOVY KOl GTIG ETICTUEG AKOUA EUOAVIGELS Hac». M

Tov lavovdpro Tov 1924, dpbpo ¢ «Neag Epnuepidacy, mov amgvbuvotay otov Ztapdtio Kiovlé
[eCa (mAnpe&ovoio Hpakdeiov), avépepe mmg «OeV Lo KAVEL KoL TOGOV KOAN EVIVTMGN 1) TAGT LEYAAOL
UEPOVC GUUTATPIOTMV GOV, TPOG TO UTELEIMTO PAYOTOTL KOl TPOYOVIL GTOVE OPOUOVG UEPT KO VOYTO,
aALG ofovueda pun mapeEnynboovue. Enl téhovg vapyet kot tAn00¢ vEmv katl avOpdmmv g TafEpvog
o710 Hpdichelo Kot OUm¢ omavioTato, Kot 68 EUIPETIKEG EVIEADMS TEPUTTOGCELS SIUTOPACCETUL 1] VOXTEPIVY
NovYio 0md KPawyEG Kot OVPALACHOTE VIOTI®V. TOGO0 Yapoduevol Kot T060 Thve KUAG Ol SOVAEIEC TV
GUUTOTPIOTMV GOV MGTE VO, EKONADVOVY TOCGO TOTAYMOMG KaOe viyTa TNV Yok Tovg gudtabecia,y.
O g1pOVIKOC TOVOG TOL GLUVTAKTN JPAIVETAL KOl 6TO TEAOG TOV ApOPOov, OOV AVEPEPE YOPOKTNPICTIKG
TTOG «EV TOLOWTT TEPITTAOOEL, TEPLTTEDOVY KOl TO DITOVPYEIR TV TEPIOAAYEDY KL O1 TOGEC UEPTUVES LOG
Y10 VIEAPEELS TTOV S1éryOVV TIG NUEPES TOVGS TOAD KOADTEPQ ad TOVG VTOTIOVG! ». 12

Y1ic 17 XerteuPpiov tov 1924, n omin «Enikapay g «Néag Epnuepidocy emovépepe to 0
mg youyoyoyiag tov tpoceiynv. Onmg oxoriale 0 cuvtdrtng ¢ oTHANG, Kabe Ppddv OAN 1 TOAN
o€10Tav amd To YAEVTLO KOL TO TPOYoUdlo TV TPOooeuYmV: «NTOTIOVG, oVTe idaple, 00TE OKOVGALE VO
yYAevtokomovv kdfe Bpadv, Kabnuepvég kot GKOAES OTIG TAREPVES Kol GTOLG OPOLOLG TNG TOAEWS. Apal
01 VTomiol Qaivetal Tdoyovy Kot Oyt o1 TpOSELYECH).

To étog 1925, vpyov ko amd v epnuepida «7on» tov Hpakieiov cuvtopeg dnUocledoelg yia

T1G S100KEQAGELS TV TPOSPVY®OV, 01 OTOIES AVAPEPOVTAY GTO, KAPEVEDUKLO otV TAateio Badé TCapd.

10 O1 gnuepideg M amd To 1922 oyorialav, 1660 Ta YAEVTIO TV TPOSEHY®V, HG0 Kl TIG TAPUSTAGELS ZHUPVIDV TPOSEHY®OV
oto «Ilavehinvion (N. Epnuepic, 9.2260/29.11.22, ¢.2265/04.12.22). Oetikéc avapopés oe mapactdoels yivoviav to 1925,
KaBdG 0 Kowvd TG TOANG vodéydnke ta ‘Tlohtdxia’. TIpdxettat yio Zpvpvaiovg 0otdove, ot omoiot paivetol Tog eiyav peydin
amqynon oto kowo (1on, ¢.794/12.07.25, N. Epnuepic, ¢.3044/18.06.25).

Movcikég mapaoTdoels YVaoTdv Mikpaclatdv cuvavtdpe kot ot dekoetio tov 1930. (Zaipdkng, 2001: 119, 2008f: 120).
1 N. Epnuepis, 9.2314/01.02.23.
12 N. Epnuepis, 9.2586/02.01.24.
18 N. Epnuepis, ¢.2831/17.10.24.
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Exel, «xd0e Bpadv n Aatépva, 1o cavtovpt kat to Bodi divovy kot maipvovvy.t T1ig 25 Tovviov, n 6THAN
«Zta [etaytdy avapepdTaV 6€ GUYKEKPIUEVO TPOGPVYIKO KUPEVESAKL TNG TANTELOS, TOVL GUYKEVIPMOVE
OM0 TOV TTPOGPVYIKO KOGLO KéOe Ppddv: «Zavtovptl, GAAOVTO OTOTEAOVV TNV OPYNOTPA TOV, O OLLLOVES
KOl 0 Kopothopdg Oupilel TaAlovg kapovg evtuyiog 6toug Oapmveg Toun. ™
211G TOpUTAvVe avoQopES Yo TIG LOVOLKES TPUKTIKEG TOV TPOCOUYMV, TOPOTNPEital 0Tt O
LIVILOVEDOVTOY OVOOTO LOVGIKAVY 1 0018®V, Tapd HOVO Ta OVOUOTO LOVGIKOV 0pyavav.® Touemva
pe tov Zoipdkn (2001: 121), to yeyovog owtd amotelei deiypa tng omaiog tov dnpoctoypdemvt’ yia
TN HOVGIKT TOV TPOSPLY®V. Ol GUYKEKPLUEVES OVOPOPES Y10 TIG LOVOIKEG TPOUKTIKEG TV TPOCSPVYWOV
€0V OTEPEOTLTIKO YOPUKTNPU KOl ETIKEVIPOVOVTOV KUPIOEC OTO OVOTOATIKG TPOYOUdlo Kol GTOLG
¥0p0o¥G Tovg. Ot e uepidec, HECH TOV GOVIOU®MV TEPLYPAPDV, Y10, TEPLGTATIKA TOL GUVEPALVOY GTOVG
ADPOVS YLYAYOYIOG TOV TPOCPUYMY, GUVESENV GLYVA TN UIKPAGLOTIKY LOLGIKY LE TOV KOGHO TNG
AvotoAng Kot 10 00mpoviko mapelBov g mOANG (Zaipdkng, 2001: 120). Qotdéc0, amd 660 YpApovIoy
o€ OpKETA ApBpa NG EMOYNG, YIVETAL PAVEPO OTL O KOGLOG OVTOTOKPIVOTAY GTIG O100KESAGELS ALTOV
Tov €ldovg. Ympyav avaeopéc, ot omoieg oxorialav to mANnB0¢ KOGHOL OV TTYUVE GE QVTA TO, LEPT
Saokédaong Kl 6TIC TAPUSTAGELS TTOL TPOYUATOTO0VGAV TPdcPLYES NBomotof. 8
Apnyntég avaeépniay, eniong, oto YAEVTLO TOV TPOGOUY®OV, TO OO0 TPAYLOTOTOL0VVTAY KOTE
T O1dpKELD TOL £TOVG KOl 0€ ONUOVTIKEG Opnokevtikég Yioptés. Ta emkpatéstepa Hovoikd dpyava
oatverol Tmg Mtav o PloAld, To cavTovplo Kot T0 TOVUTEPAEKLOL:

Hrav ¢ mapéag avBpwmor. Ko poviaouévor ustolop tovg. Na pevyovve tpifjuepa pe urovlovkia,
ue Protia, eiowka tig Awoxpieg, dev kaboviovoay uéoa kaolov.
(Zvvévtevén e Katepiva, 30.10.15).

270 TOPOTAVED OTOCTOGLLA, T) VOPOPA 6TO UTOLLOVKL Kot TO BLoAl @avepdVEL VO SLOPOPETIKOD
€100VG LOVGIKEG EKQPACELC, TOV EUPAVILOVTAV OTIC VOQOPLES Y10l TOVG MIKpaoLATeS. ZOUPOVO LLE TOV
Zaoiudxn (2008B: 254-255), 1o pmovlovKi fTay £va LOVGTKO OPYOvO TOL Y10 OPIGHEVO YPOVIKO S1AcTN L
OTNV TPOGPLYIKT TEPI0d0 TPOGEAafe apvnTIKO CLUPOAMKO TEPLEYOLEVO:

Opiouéve, Tpayodola (oG Ta. YOPEvE UTGL0 N uoud wov. Méypt ueydln, ypia wov nrave. Tig
Amoxpieg palevotave 0An n yerrovia, Effyaloy tic kovpelovdeg kou éxovay Kabopd. Asvtépo.
OTOVS OPOLUOVG.

(Zvvévtevén pe Erevbepia, 30.10.15),

416, ¢.913/28.12.25.

15 16n, ¢.782/25.06.25.

16 Movoikd 6pyava dnmg 10 cavtovpt, To Blokd, To khapivo, To 00Tt Kot To Tovumerékt S1o860nKay evpéng and Mikpaciéteg
TPOSPUYES (Zatipdaxng, 2008p: 244).

17 Avtikeipevo apvnTikig KpITKng amd Toug SNUOGLOYPAEOVG £YIVE KoL 1 GUVOTOPEN ETEPOYEVAOV TOMTIGLIKOV TaPASOGEDY
KOl LOVGIK®V aKovopdtov (Zaipdkng, 2001: 121). Onog avépepe dpbpo g Néag Eenuepidac, to 1925, oe tafépva tov
Hpaxheiov ot Qopdveg daokédalav e TPOSPUYIKA TPoyoddia, KPNTIKEG LAVTIVASES Kat VpOTAikovs xopovs (N. Epnuepic,
02920/12.02.25), oyohdlovtag Kot entkpivoviag €Tt 1 €Qnuepido, TV £TEPOKANTI TOMTIGHIKT cuVITapEn ™G GOUTTOL
TOMTIGIKNG TOPAKUNG Kot ekdNAmong Eevopaviag (Zaipdakng, 2001: 121).

18 BA. 16, ¢.794/12.07.25, N. Epnuepis, $.2260/29.11.22, ¢.2314/01.02.23, ¢.3044/18.06.25.
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2o oTitior YIvovTovaoy oia ta yléviia. Malevovrovoay ota omiTion Kol EKEL EKAVOY Kal
Peyyépes kar ylévtia kot yauovg kot fogtioia. [ ...] Xopebave ue tovurepléxia, e frolid, ue
oovrovpia. Tpayovdodoave Tpoyovo10, TPOCPVYIK.

(Zvvévtevén pe Koora, 17.06.11),

H vopn mpyaive ue klopivo kot firolia.
(Zvvévtevén pe Zooia, 03.11.15),

Eueic tpayovdodeoue amo pikpd, mavra. Tpayodoio onloon mwov éleyav ot yoveis (og.
(Zvvévtevén pe Nikoudym kot Zefootn, 30.05.11).%°

Ol avapopég ota YAEVTIOL e TN XPTOT LOVGIKOV 0pYOVOV OTIMS GOVTOLPLN Kot BloAld Kavouy
QOVEPO TO YEYOVOC OTL GUYKEKPIUEVEG, YOPOVUEVEG TEPIOTACELS EMEVOVONKAV LOVOIKA HE MOVGIKA
opyova, To omoio amoTéAecav OelkTe TV oNUAdIDV TOL ¥apAlovV GTN GLAAOYIKN HVIUN ol
TOMTIGUIKEG GLUVONKEG TNG KABE EmOoYNS.

Ymipyov, axoun, covvevtebéelg pe Mikpooidteg, Omov ot apnyntég dev avapépbnkav oe
Tpayovda wov Buopdvrovcay and Tovg Tpoydvovg toug. Ot 16101, avtifeta, avakdAecov TapaKANGELS
KOl TPOGELYES, HEPOG TV OMOI®MV amiyyehav, ToViLovTag [e auTOV TOV TPOTO TN ONUacic Tov £dtvay
o1 16101 6N Bpnokeia, oALE Kot TIG SUVGKOAIEG TV TPOCPVY®V TPAOTNG YEVIAS, Ol OOl EUTONLAV TNV
£KPPOOT) TPOYOLIIDV:

Ovudpar wold T uava pov vo. payovdael ta kalovra s lpwtoypovidg. «Eig avto to véo

£tog.» Aev Edeyav to «Apyyunvia kot apyiypoviay. Tpoyovdovooy molld tpayoidia. H uavo,

uov néepe v moparinon omééw.
(Zvvévtevén ue Evayyeria, 29.10.15),

Ayyelé pov evloynuéve kai wold yoprrwuéve

XOPIGE LoD TV WOYH 1OV, THY Woyxh Kol T (1] 1o.
KaOe uépo ke wpo va ppioxouaote aviauo.

Ka1 ToTé KaKo va. un fpebel umpoota uag.

Orav oe areilel 0 Kbpiog va mdpeig tqy woyn 1o
Mnv épBeig povpo tépoyo, unv épdelc uadvpo Tvevuo,
EAaL [e TV TATEIVWON VO, 6OV THY TOPOIDTQ.

No. thve TG T0V 0PEVTH 1OV Va. TNV ekKpivel OAel.

[-.]

FEépw v mpoaevyn arwo ™ poua pov. Tnv néepe anééow kar tyy Eleye otig 0DOKOAES OTIVUES.
Tpérer va v meig tpeig popeg.

(Zvvévtevén pe Eievbepia, 30.10.15),

Karw ota lepocolvpo o Xpiotog kdAeauo Exove. Exdleoe Tovg dmdeka AToaTolovg ko Tov
Ar Tiavvy tov Ipodpopo. Oror tpadve kou mivovve tov Oco dolalovve. O Ai Tidvvig o
Ilpodpopog ovte pwel, obte mivel, ovte 1o Oco dolaler. O Xpiorog tov epwraer: « A1 Liavvy
tov [lpddpoue. OAot tpave kot mivovve tov Oco dolalovve. Eov ovte tpwg, 00te mivels, ovte
10V Oco dolaleisy. 2to dpduo mov gpyouovvo niog ue meipole |...]

(Zvvévtevén pe Zouméta, 30.10.15),

Orav xovtover 1 yAadooa pov kar kopewbsi 1o pwg¢ pov, tote yAvkid Ioapbéva pov o OéAw
Ponbo pov [...]

19 T emipépong avéAvon tov vAIKoD amd Tig cuvevtedielg pe Mikpactdteg Tng Néag Alikapvaccov, BA. Papaddim, 2012.
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(Zvvévtevén pe Avva, 26.02.13).

Ta TopATAvVE ATOGTACIOTO TOVIOHY TO YEYOVOG KOl TOVG TPOTOVG S10.0KESACTIC TMV TPOSPVY®V,
Y®PIC va. KAVoLuV AOYO Y10 APVNTIKEG GUUTEPLPOPES KOl YAPOKTNPICUOVS GO TOVG VIOTIOLS OMEVAVTL
o1ovg TPOGPLYEG. Ontmg o pavel kol oty €mOUEVT EVOTNTA, TEPVOVTAG TO YPOVID, Ol LOVGIKES
TPOKTIKEG TOV MIKPOGIOTOV £6pa1dONKaY GTO YMOPO, UE TOVE TOATIOTIKODS GLAAGYOVE VO OTOTEAOVV
ONUOVTIKOVG (POPElg O1A000NC NG MIKPOCIUTIKAG KANPOVOULHG, HEC® TOV OPACEDYV KOl TMV
eKONADOEOV TOL TPAYHOTOTOloOV.? Touewva pe tov Zaipdkn (2001: 134-135), «n pKpacloTKn
HOVOIKT EMPLOVEL GTIC TPOCSPUYIKEG KOVOTNTEG LEGA OO SIKTVO TOATIGUIK®OV KOl LOVGTIK®OV GUAAOY®V
Kol 0T®g cLVNOOE cVUPaivEL GE AVTEG TIC TEPITTAOCELS, YiVETOL TPOOTAOELD OVoPimoTg KOWVOTHT®Y TOV
TopeAOOVTOC LEGH OO LOVOIKEG EKONAMGELC, Ol OTOIEC, UEPIKEG POPEG, TPOSAUUPAVOVY POAKAOPIKO
yopaktipa. Ta dlkTuo TOV TPOGPLYIK®Y GLAAGY®V £E0K0A0VOOVV VO AEITOVPYOLV MG EMKOVMOVIOKES
KOWOTNTES KO YEQLPES UVAUNG, OAAG O YOPOKTPOG KOL TO KOWMVIKG GUUPPALOLEVE TOV HOVGIK®OV

TOVG TPAKTIK®V EIVaL, GUYKPLTIKA e TO TOPEAOGY, TOAD S10(pOPETUCH .

4. To «KAMKOPVAOCOELO
Kotd ™ Sdpkewa g €pgvvag v toug Mikpooidteg oto Hpdkielo, peletOnke o moMTioTUKOg
ovAloyoc Néag Alkapvaccod «H Aptepicior. [Tapatnpndnke 611 o1 dpdoelg Tov GLAAGYOV og GYéom
HE TN WKPOCIUTIKY TOPAS00T] TEPIGTPEPOVIOY YOP® OO TO TPOYOVdd, TOVG XOPOVG, Ta E01a Kal Ta
EUYNTO TOV TPOGPUY®V, OAAG LANPYoV Kol OPAGEIC TTOL EVOOUATOVOV GTOLEl TNG KPMNTIKNAG
nopddoong. Edikotepa, o cOALOYOg mapédide pobquote Hovsikdv opydvayv, padnuata yopov? kat
0pYAveVE EKONANDGELS, 1 SNUOPIAESTEPT OTTd TIC OTTOTEG NTAY TO. KAAMKAPVAGSELOY.

Ta «AMKOPVAGGELL) OTOTEAODGAV ETNGIEG MOAITIOTIKEG EKONAMDGCELS TOV TPOYLATOTOLOVVTOY
KT TN SLIPKELD TOL KOAOKUIPLOD, GE GLUVEPYOGTIO, TOV TOMTIGTIKOV GLAAOYOL Kot TOL ARUOL Ko Elyov
duapketla pio efdoudda. Xta « AAKapvacoely TEPIAAUPAVOVTOY TOAAES SLOPOPETIKEG OPAGELS, OTIMS
Osatpicéc mopaotdoelc, afAnTikég emdeifelg amd TOomMKEG aOANTIKEG OUAdEC, UOVOIKEG Ppadiés,
GUVOVAIEG E KPMTIKT] LOVOIKT], YEYOVOS TTOL UAPTUPA TNV GAANAETIOPOOT) TOV GVAAOYOV LE TO KPNTIKO
oToLyElo KO TNV EVOOUATOCT TV MIKPAGIAT®V GTOV TOTO £YKATAGTAGTG TOVG,.

H tehevtoio pépa TV oLYKEKPYUEVOV EKONADCE®V TEPIAAUPOAVE TAVIOTE TN «LUKPOCIOTIKY|
Bpadié», n omoia fTav apiepopévn oTig uvnueg amo v Mwkpd Acia. EE€yovca 6on ot Bpadid siyxe

N xopwdia, 1 omoia amoteELoVoE «oVUVIEGHO» TV Mikpaoiatdv (cOupova pe ta Adyio Mikpooldtiosog

2 Tric exdnhdoei, mapovcidletar 6tovg Deotég Eva TA00g TPayoVdIDY Kot Yopdv amd Sidpopeg Teployés Tne Mikpd Aciag.
Evdetikd, pikpaoidtikot xopoi kot tpayoddia mov dtotnpodvrar ofjpepa givar: Koviaing, Aviikpiotog xopdg, Ta mondid g
yertovidg oov, Mrdppma Tavvakdkng, Andye ta pesdvoyta, Artdiucog, Tt oe pékel eoévave, Ednva Mavpopatodoo Lo,
®a ondco kovres (ITapadociakd, Iovia), Apvydardkt TodKico, Zpvpvaitko Lvope, Zpvpvaitkog Lrdiog, Zav o Happropo
g [1oAng, MaAapotéviog apyorelds.

2 Ta podfpoto avté —poll pe m yopowdio mov vidpyetl and 10 1995— pavepdvouvy v Eupacn mov divel o GOAAOYOC 6T
LovGIKN mapddoon.
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TpiTNC YeVIAQ) Kot amapTiCOTOV amd LEAN LEYOADTEPTC NAKING KOl LUKPAGLOTIKNG KOTAY®YNGS. Avtifeta,

T HEAT TOV YOPEVTIKAOV OUAd®V NTAV VEAPNG NAKING KOt OYL OTOPOLTTOS KPOGLOTIKNG KOTOYWOYS.

Evdewctikd, yvootd tpayoddia mov elyav akovotel amd Tn xopmoie KOTA TIG UIKPUGLOTIKEG
Bpadiég ota « AMKapVAGTEL NTAV:

«[Tive kot peboy,

«Xtov Adn Ba kaTéPw»,

«Trva BopnBoy,

«Meg oTov Boomopov ta oteviy,
«Moppopopévoc Pactitac,
«Eye yewo avoydy,

«Ta 6poppa Movdavidy,
«Kavapivt pov yAvkoy,
Mnépuma 'ovvarkdakny,

Zudpvn LoV TO TEPLYIAAL GOLY,
Avo malkapro and o AIPoriy,
«Ot kapmdveg TG Ayldg ZoeLacy.

Evdwpépov €xel 10 yeyovdg OtL, OTIG 0QNYNOES TOL TTpoypatomomOnkay pe Mikpaocidteg
devTEPNG YEVIAG, LOVO Ol OPNYNTPIEG OV GUUUETELYOV OTN YOpwdia Kot TG dPAGELS TOV GLAAOYOV
avaépnkay oe KPOCIATIKO TPayoOdld, EVPEMS YVOOTA GTOV EAAASIKO YMDPO, OMOKAADTTOVTIOS ETGL
01 APNYNTES TIG TPOCPUTES LVTLLES TOVG:

Aéue v «Avopidvay, to «Eye yeia Llavayiay, to «o’ayord yioti iool wpaioy.
(Zvvévtevén pe Evayyeria, 29.10.15).

Ivetoanw @ovepd 0Tl 6TOVG MIKPOGIATEG Ol UOVGIKEG TPOKTIKEG TEPIAAUPAVOY AVOPOPEC OE
HOVGIKT, YOPO, TPAYOLOL, TPOGELYEG KOl TOULOTA, 1 TOPAYMYN TV OTOIMV GUVEYIGTNKE, GE UEYAAO
Babuod, oo véo TOmo gyKatdoTacng Kot TPpocElafe TOAAEG SLUOTAGELS TO JAGTNUA TOV MEGOTOAELOL
Kol to, veotepa ypovia. H pikpaciotikr povsikn mapddoon givar 1660 chvOe kot meptloufavet
SLQOP®V TOTMV LOVCIKEG EKTEAEGELS, TO EVOLAPEPOV, MGTOGO, TNG AVUKOIVMGNG OEV TOV VO, LEAETNOEL
0 TAN00G KOl TO €I60C AVTAOV TOV UOVCIK®DY TPOKTIKAOV, GAAG TOVG TPOTOVE TOL 1) UIKPAGLUTIKY
HOVGIKT TOVTOTNTO EKPPALETOAL GTIC GUYYPOVES AVOPOPES TV OMOYOVOY MIKPACIOUTOV TPOSPUY®V.
Onwg £€ywve avtiAnmto, 1 tawtdTo TV Mikpooloatdv givol TAEOV Oyl LOVO OOKOTEGTNUEVT], OAAG
GUVLTIAPYEL LE TNV KPNTIKY, UE TNV oToia €yl cvveyn emapn kol aAiniemiopaocn. H pikpaciotikn
TAVTOTNTO OV TAEL, OUMG, Vo €xel (o Wwitepn 0éon otov eAlodikd ydpo Kot cvveyiler va

UETAPEPETOL ONUOCTIA LUE TOALOVS TPOTOVG,.

5. TovpkokpnTikoi 6o Bodrum

v mepintoon tov Tovpkokpntikdv, oto Bodrum, mapampeitor pio dragopetikod gidovg
SLITNPNUEVT] LOVGIKT UVAUN OTO TTapdV, 6€ GYECT| LE EKEIVN TTOL TTOPOVCIAGTIKE VOPITEPT Y10 TOVG
Mikpootidteg. Ot Hovotkéc avapopés Twv TovpKoKpNTIKOV deVTEPNG Kol TPITNG YEVIAS TOPATEUTOVY

omv Kpnm péom tpayovdiov kot povtivadov (Oyl omapaitnTto «KpnTikavy), Oumg amovcstalovy
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YOPEVTIKA GTOLYEIOL KO TUPAYMYT] VEOV LOVGIK®V TPUKTIKMOV. AVTH 1 0TOVGI0 YOPEVTIKMY CTOLYEIDV

K0l LOVGIKNG TOPAYMYNG OMOTEAEL ONUOVTIKY O10.POPOTOiNGT AVAULEGH GTOVSG MIKPAGLITES KOl TOVG

TovprokpntikoVe, yeyovog mov oPeiietal TNy TOMTIKN Tov akoAovOnce 1 Tovpkia w¢ xdPO VITOSOYNS

tov debtepov. H tedevtaio amaydpevce cuumepLpopEs, OV deV NTAV CUUPMOVES UE TIS OPYES TOV

EMIGNUOV KPATOVG, L€ AMOTEAEGLLO VO ELLPOVIGTOVV KATATIECUEVES LIVILES, Ol OTOiES, HETAED GAA®YV,
EKPPACTNKOV LEGM TNG LOVGIKTG.

Xmv 1ovpkikn Piploypaeia, €dkdTEpQ, emonuaivetor 0Tt ot mPoOcPLyes, pall pe TNV
gyKotaotact toug otny Tovpkia, petépepay ota véa puépn to €010, T TapadOGELS, T LOVGIKY, TIG
YAOTPOVOUIKESG TOVG oLV BELES, TN YADGGa Tovg (BA. Bayindir Goularas, 2012: 134 Sepetcioglu, 2014:
70-71). Me avtd tov TPOTO, Ot TOoVPKOKPNTIKOL UETEPEPUV TN GUAAOYIKT] UVAUN, TNV TOAMTIOTIKY|
KANPOVOLLA KO TOVTOTNTA, TNG OUAOAG TOVS, TOAAEG POPEG EUUESH KOl LEC® EMTEAEGE®YV, Ol OTOIEC
QOVEP®VAY TN SLOPOPETIKOTNTA KOl TV KPNTIKH TAVTOTNTA TOVG.

Meletmdvtag TIg Hovoikég puvnueg tov Tovpkokpntikdv oto Bodrum, avalnmbnkov povcika
aKOVGUOTO TTOV TOPETEUTAV Yio Ta. drtopo oty Kpntn, 6nwg kol o pOAOS aVTOV T®V HOLGIKOV
TPOKTIKOV o1 (oM TV otouev. AT TO EUREPIKO VAIKO, TPOEKLYE OTL Ol AVOPOPES TMV
Tovprokpntik®v oyetiloviay HovAyo HE TO GKOLGLO TPUYOLSI®Y Kal, €KTOG amd Evav MAIKIOUEVO
TovprokpnTikd devTEPNC YEVIAG TOL NEEPE VO TTalEL pumaryAapd, dev VANPEE KATO0C QPN YNTNE TOV VO
avéPePE TNV 1010TNTO, TOV opyovomaikt (Yo Tov 1010 1 Yo kdmolov Tpdyovo Tov). Avtifeta, ool
aenynTég Bopunbnkay Tovg TPOYOVOLG TOVG VO TPAYOLOOVV GTO KPNTIKE Kol avEPEPAY e TAPATovo OTL
ot 18101 E€yacav ekeivo to paryovdia:?

O matépag nov giye moAD wpaio pwvi Kai ovy Ve, EAEYe Kol TPAYODILA.

(Zvvévtevén ue Mehmet, 09.08.13),

Eleyav mollé tpayoiviia, pavi,”® povivadeg, molla éleyav.
(Zvvévtevén pe Nesrin, 15.06.13),

Eleyav ko uaboue tpoayovoio. [ ...] Eépw tpoyovora. FEuobo uikpog kot dev ta Eéyaoo.
(Zvvévtevén pue Al K, 15.06.13),

Ta Eeydooue. E&épous molla alla. dev ta ypdwoue. |...] Eroucivave oto kepaii [...] O
Nrodofépog prpeme va ‘Oele vo (et vo, 6ov mel povTividoes.
(Zvvévtevén ue Mustafa, 07.06.13),

Eéeyaoaue. H nopéa puovo avtiy [mov kabopoote topa] Eépouc [...] Eyw molld kdreya.
(Zvvévtevén e Erol, 12.06.13).

210 TOPUTAVED OTOCTAGLLOTO QP YNCEDV TOPATNPEITOL O TPITOG PN YNTAS VO, AvaQEPEL OTL dEV

E€xaoE TO TPOYOVIO TOV AKOVYE UIKPOG OO TOVG YOVEIC TOL GTNV KPTTIKN SIGAEKTO, ETELON TO AKOVGE

2 ¥10 onueio owtd va avapépovpue OTL oTig cuvevtedielg pe TovpkokpntikoDg xpnoiuonoteital N TAdylo, ypah dtav Ta
amoondopato efvol GTo KPNTIKA Kot 1] KOVOVIKT Ypoen OTav To. anoomdopata efvar petagpoon ond to tovpkikd. Emniong ot
AEEEIG OTOL KPNTIKG GNUELOVOVTOL LLE EVTOVT YPOPT).

23 Yo tovpkikd: mani. Zopeova pe tov Pennanen (2009: 131) o 6pog mani avogépetol e o Hopey Adikhg moinong mov
Tparyovdiéton 1 amaryyéAAetan oTnv AvotoAia kot 6to Baikdvia.
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o¢ veapn nAkia. Ot dvo emodpeveg apnynoelg toviCovv 0Tt dg BupovvToL TPOyo LN OTU KPNTIKA, EMELON

dev ta Eypoayav. ‘Exel evdopépov to yeyovos 0T, evdd OAOL Ol a@NYNTES EMKOAOVVTOL ELLEGO TNV

TPOPOPIKOTNTA TNG KPNTIKNG SIMAEKTOV, KOt 01 OTIS LOVGIKES TPOKTIKESG, Ol LVILES KOL Ol OPTYNOELS
TOVG JPOPOTOLOVVTAL GONTA.

T'vetan poavepd 011, pe ) petakivnon Tov Tpocuykod TANBVGLOD, HETAPEPONKAY GTOVG TOTOVG
EYKOTAGTACGNG ONUOVTIIKGE oTolyelo. TOAMTICUIKOD KkepoAaiov. Qo1000, OV TEPIMTOON TOV
Tovprokpntikdv otnv Tovpkia, o1 kpaTikég TOAMTIKEG OV KOTEGTNGOV TOGO EVKOAT TN S1ACMOOT QL TOV
TOV TOMTIGHIKOV KeQaAaiov, Onmg cuvéPn oty EAAGSa pe toug Mikpoaoidtes. To véo mepifdiiov
vrodoyng otnv Tovpkia dev NTaV €UVOIKO GE VEX TOMTIGHIKG GTOVKElN, AOY® TNG OPOUOLMTIKNG
KPOTIKNG TOMTIKNG, 7ov eméPodre TOKTIKEG amayopevoewv. Tlapd Tig Omoleg dLOKOAIES, MGTOGO,
dwmotdveTor 0Tt 6Tovg TovpKOKPNTIKOVG EMPIOCE HETOOYNUATICUEVO &va TAN00G LOLOIKMOV
TPOKTIKAOV, G€ EAANVIKODC OTiX0VG. AVTEG Ol avamAGGELS TOV TaPeABOVTOC, UAAGTO, JlTPEYOVTAY
ovyvé amd vootaiyio Ko cuvvaicOnua xoi, odueove pe tov Zoiwakn (2012: 3), to maperbov
TAPOLGALOTOV GUYVE «EKAETTUGHEVO, POPIVOPIGIEVO, KOOOPO Kol GUOALVTON.

H yeoypogikn 0éon Tov mEPIGoOTEPOV TEPLOYDOV TOV €YKATASTAONKOV o1 ovTaAAGEot
(mopabardooieg TEPLOYEG KOVTA G EAANVIKA YNGLA), CLUVEPAAE, ETiONC, OOTE Vo dlatnpnOel 1) Emaen e
TO EAMMNVIKO GTOLYEIO0 KOl TO GKOVOUO TPOYOLdIDdV oty eAAnvikn yAdooa. TToAdég gopég, £t01, ot
APNYNTEG AVOKAAESAV MG TPOYOVIK(, VEOTEPO TPAYOVILN SaPOPOV KATYoptdV (LavTivades, plitika,
VNOUOTIKA, AATKA), TO TEPIGGOTEPO. OO TO OTTOLN ELY OV AKOVOEL O1 {101 LETAYEVESTEPQ OTO PASIOPOVO.
Této100 TOPAdEIyHOTO EVPVTEPA YVOGTOV TPAYOLIIDY GTOVG KOTOikovg Oyt povo tov Bodrum, aird
vevikd Tov Taporiov tng Tovpkiog, nTov petadd dAA®V Ta: «Zapdtioooy, «Kavopivi pov yAvkor, «To
YLEKAKL TTOV POPEIGY.

Arodyaue tpayoddra. To yilexart Tov POPELS YW TO Y POLPUEVO. ZouIDTIOn0, ZOULDTIOO0.
Ta axov® KL Ao T0 PASLOPWVO ELINVIKG.
(Zvvévtevén pe llknur, 22.07.13),

Eépw tpayovdra. Kavopivi oo yAvko [...], Zoyudtiooa.

(Zvvévtevén e Giiler, 23.07.13).

Y10 mAaiclo TG €peuvag, oev avalnmninKav «EAANVIKO» Tpoyovdid, oOTE 1 TOTPOTNTO TOV
TPOYOVSIDY OV AVOKAAEGHV Ol APNYNTEG. TOUPOVE UE TOLG TPOTOVG TOV AEITOVPYEL 1| TPOPOPIKN
Ak mopadoon, dAAmote, Kol 01 ot YPOVIO. TG AVTOAAOYNG, 0&V UTOPOVUE VO avalnTtiue Ttnv
«oWOEVTIKY TPOEAELOTY TOV OKOVGUATOV 6TOLS TovpKoKpNTIKOVG, KaOMS supaviovior S1apopeg
TOUPOUAAAYEC TPOYOVSIDV GTI] AOYIKI] TOV OVTOGYESIGHOD KOL TNG TPOPOPIKNG ACIKNG HOVGIKNG

dnuovpyiag.?* Ot TovpkokpNTIKOL KOVOV KTAUK TOVG pid GEWPE 0md HOVGIKG, 0KODGUOTA, To OTToio

2 Onag &xovy avodeifel xapoxmpiotiké ot Aapavéxog (1987) kot nedxmg (1988), ot mapaliayég eivor Sopikd ototygio g
TPOPOPIKNG TAPAS0GTG TOV ANIKOD TOMTIGHOV, GOUE®OVO UE TN AOYIKH TOV OVTOCYEIOOHOD Kot 1 kowdtnta a&lomotel
emAeKTIKG otolyela, pe Paon TG avdykeg ™me. To tpayoddt «katd v mpoeopikh Tov Stéddoon Ba vmootel moukileg
LETALOPPDOCELS, DGOV VO BPEL L0 LOPOT TTOV VO, OVTATOKPIVETAL KAADTEPO GTOVS KOLVMOVIKOVS, 1OE0A0YIKOVG KOl 0lGONTIKOVG
Kavoveg g enydprag kowaviog. [...] H ékppaocn ‘mpotdtumog’ dev £xel 0omn oto Aaikd moltiopd» (Aaptovakog, 1987: 37).
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EVOOUATOGOV GTNV KOWVOVIKT TOVG OLAd0 Kol TO, LETESMOaY TPo@optkd. Onmg damiotdOnke, ToAAd

Tpayovda evromilovtal Kot otig 000 YAMGGeG (EAANVIKE Kot TOVPKIKA), Yeyovog mov Bewpeitor dti

ouvéPaie oty KaAOTEPT ooy LOvELST| ToVS. Tétowa mapadetypata etvar ta tparyovdia: «To yikekdxt

7OV POPEICH, TOV VTLAPYEL GTNV TOLPKIKY dickoypapio pe Tov titho «Dostluk sarkisi», 10 «Kavapivt

LoV YAVKO», OV LIAPYEL OTA TOVPKIKG HE TOV TITAO «Stra Sira Sinilery, kol 10 «XT0 ’TO. KOl GTO
Eavarémy, TOL VIAPYEL OTA TOVPKIKA e TiTho «Seni Alirsa Firtinay.

Yuyvd, OTIS QPNYNOELS, Ol GTIXOl TV TPOYOLOUDY GTO EAANVIKA OVOKUAESTNKOY Omd TOLG
Tovprokpntikos pe YAOOoWESG aAlayég, ol omoleg oQeilovioy oTNV TPOEOPIKOTNTA TNG KPNTIKNG
SWAEKTOV KOL OTN U AETOVPYIKOTNTO TNG GLYKEKPLUEVNC YAMGGOS. Xe KAbe mepimtmon, Oumg,
peAmd1kopuOUIKG oTorEia paivetol 6Tt PoiONcay 6TV AITOUVNUOVEVST TMV TPAyOLIIHV:?®

Eina oov 10 k1 eimav 6lot 070 Y1040 unv kotefelg,
Kl 0 YI0AOC KAVEL OVPTOVVA. VO. O€ TGPEL VA YOOELS.
Na e waper va oe moel péoo, aro. fobdia vepa,

Na. “yeig 1o kopui yia fapro. kai To yEpio, yio, KO,
(Zvvévtevén pe Erol, 12.06.13).

Av ka1 ywo Toug Mikpacidteg oty EAAGSa M povotkn g 1dlaitepng matpidog eavnke OtL
anoTeA0VoE v KUPIOPYO YAPAKTNPIOTIKO TNG TonTdTNTAS Tovg,?” 01 Tovpkokpntikoi oto Bodrum de
eaivetol va dttpnoav otov 1010 Pabud ta tpoyovdia kot on TG MavTvadeg (dekamevtacOAlapa
dlotiya pe ouporokotoAnéio), g Wiaitepo yvopioue ¢ Kotaymyng tovs. Katd ™ didpkelo tov

oLVEVTELEEMV e amoYOVoug TOVPKOKPNTIK®Y, GTOCO, GUYVA avapEPONKOV LOVTIVASES KOL TPOYOVILH,

%5 H ektéheon Tov tpayoudion éxet yiver omd tov Fedon Kalyoncu kot to tpayoddt Bpicketar oto dhumovp: «Sevdiklerinizle
Fedon» mov wvkhoeopnoe to 2000 (TImyn: https://lyricstranslate.com/el/Fedon-Kalyontzu-dostluk-sarkisi-lyrics.html,
IpocPacn 04.09.2019).

% soppove pe tov Ong (2005: 44), 1 okéyn «TpEMEL VoL YEVVIETOL GE EVTOVO PLOUKE KOl 1GOPPOTNUEVE. TPOTUTO, VO
EKTUAGOETOL PE EXOVOANYELS 1) AVTIOESELS [.. . ], TOV S1pKDS aKOVEL 0 KABEVOG MOTE VO, EPYOVTOL EDKOAL GTO VOV KOl O1 OTTOTES
glvor S1TVTOUEVEG e TPOTO OV VO, GLYKPATOVVTOL KOl VO AVOKOAOVVTOL [LE EVYEPELD. 1] UE GANEG LIVILOTEYVIKEG LOPPEC. |...]
H ompiypévn oty mpo@opikd o mopatetaptévn okéyn, Kt OToV oKOUN 08V EKPEPETAL LE TN LOPPN EVOG TUTIKOD GTiXOV,
Tetvel va givar eviovog pubpuxm, yati o puOudc fondd mv avixinony.

27 01 MikpaG1iteg TpOGQUYEG OVETTVLEAY T1] LOVGIKT) TOVG TapES0ooT 6& Vo, Kovmvikd TepIPAALOV Le S0pOPETIKG YVOPIGLOTO.
Kot ovtag ot idot o dapopetikn Béon oe oyxéomn pe ekeiv Twv Tovprokpntikdv. Ot TPMOTOL SNUOVPYNCUV Mol LOVGTKN
Tapddoon mov Tovg YapakTNPLLE 6TO VEO TOTO, TAPAYOVTOG LEAMIIEG OO LLOVGIKA Opyava ToV ElX0V HETAPEPEL amd T Mikpd
Acia. Zopeava pe tov Zaipdxn (2018: 170), ot yopoi, Ta LOVGIKA dpyava, 1 LOVGIKY Kot Ol 1010{TEPEG HEA®DIES TOVG OTG Ot
apovédes S1€0maaY 6To VEO TEPIPAAAOV TV TOMTIGHIKY OLOLTEPOTITO TOV HKPAGLUTIKOD KOGHOV, SNAMVOVTOG TONTOYPOVA
NV TPOGHAMGT GTNV TPOCSPLYIKT TOVTOHTNTA Kot TNV entBupia yio T GuvEYELD TG TapES0GTHG TOVG.

O Towovpng (1999), avtiotorya, peretdviag v mepintoon T@v Mikpaciotdv mov {ovcav otov Aylo Anuntpio o€ éva
WKPOAGLOTIKO Y®PLO TNG ANUVOVL, SLIMIGTMVEL Yo TOVG TPAyovudomotovg 0Tt avTAovv To oOpPola oV ¥PNGUYLOTOOVV GTa
Tparyohdte TOVG 0o TO Koo mapeAddV, To 0moio «ExEL va KAveEL e OAN TO “OKANPA” YEYOVOTO GTA OO0l ) GLAAOYIKT VAN
Sdwpkmg emotpépel. Me To, Tparyovdia Tovg [ ... ] Bupovvta ta Bacava tov diwypov» (Toyovpng, 1999: 218). Zopewva pe tov
Towovpn (1999: 215), oy mepintmon T@v Mikpoaolot®@v o Tpayoddte anoTeAovV HEPOS TV PACIKOV TNYDV ETKOWVOVING
™G ONAdOG KOl KOTG GUVETELN GNUAVTIKN EKQPOOT TNG CLAAOYIKNAG HVAUNG. «ALQUEGOV TOV TPOPOPIKOL AVTOV VAKOD, TO
0moi{o VIOKELTAL GE OTOUVIILOVEVOT| KOl ETAVAAN YT, Ol GNUOIVOVGEG GLAAOYIKEG EUTELPiES avamapioTovTal, avoBidvovTat Kot
Sevpovovtaw. Tapddinia, otovg Mikpacidteg opiopéva Tpoyoddo Ommg eivar 1 mapddoon TV «Pepmétikavy,
gvepyomomnKoy yio vo EKPPAGOVV TPOGPLYIKA mapdmove kot KotakAdlovtor and o Badid vootaryio «To tpayoddt
EMOUEVOG, OTOG KOU GAAEG HOPQEG EVOMUATNG EMITEAECTIKNG EMKOW®VING, &ivar e&apetikd amotedeopotikd pHEGO
SOLPNAGTNONG KOWMVIKNG LVAUNG KOl GLUYKPOTNONG CLAAOYIKOTATOVY, OAAG YEVIKOTEPQ 1 «LOVGIKY KATPOVOLLE, PEPOVTOG
oV amdNyo ™G “matpidag”, evepyomotel oobnpata kKowodtTag kot tavtdtntagy (Towovpnc, 1999: 218-219).
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Kal, TOAMEG POPEC, LAAOTA, 1 amaryyeAio (oG SotnpnuUévig oTn VRN LovTvadog eiyxe Tov TOvo TG
KkoOnuepvig opdiog.?®

Eleyav povnviades o évag ue tov drlo kou éxlaryov. Ay, oy mag vo givor n Kpnry.
(Zuvévtevén ue Zehra, 04.06.13),

O1 moAauvol kpntikoi Kateyave wolda |[...] Euidoboay ue tig poveivadeg.
(Zvvévtevén pe Ali, 12.06.13),

O matépag pov omote ueiayyolodoe éieye povtivaoes. Ae tig Qouduou. [...] 2y uéon uéon
700 Y1000 €yl évo yyaiddxl [mohon].
(Zvvévtevén pe Giiler, 05.09.15),

H popd pov wavro éieye pavrivades yio Kpney. Kou o uroumdg, o kopng pov, aveo eAéyave
uovrivaoes yio. Kpnn [...] o avto kar Gélove movra vo move [ ...]

Aompo 1o y10vi ota fovva. 1o, yoipol To TaTovVE

uadpo ‘vai to yapopalio, ue Spéut to moviovve.?®

[--]

Ayt to mepaloduevo, ki Gyl T, TEPOTUEVO.

KQL V& PIaYEPYOVVE TTiow 010 Ypovo uiay nuépa.®

(Zvvévtevén ue Hiiseyin, 01.06.13),

O pavtiviadeg, ot okomol kot Ta oAl tpayoioia,
eKduave to’ apyovIovg kai kovtovloty ta fovyia.’

[--]
Abddeppe, yopépale, pile Hov PLTEUEVE,
ot yalavido okoviayes ka Bapnkes kanuéve. >
[-.]
Av webavw oto kapafi pileté pe oo yialo,
VO, LUE POV TAL UODPOL YWOPLOL VIO, TG QYATHS TOV KONUO.
(Zvvévtevén ue Erol, 12.06.13).
2115 apnynoelg ToupkokpnTiKdV, 0KOVGTNKAY, EMICNG, ATOGTACLATO OO TPOYOUdLH TOL EXOVV
eppunvevbel and Aoikods, EAANVeG TpayoLdIoTES T dekaetio Tov 1960, 6mwg o Xtéhog Kalavtlidng ot

o Ilétpog Avayvmotdkrc. ‘Eva tétoto mapddetypa tav to Tpayoddt « 270 uikpo (oo tov knmoy. AKoun,

onpavtikn 0éon elyav Kot to Toudikd Tparyovola 1 EKEIVOL [LE YLOVHOPIOTIKO DOOG/TEPLEYOUEVO. ATIO TOVG

8 ¥oueovo, pe tov Herzfeld (2012: 189-197) yia tn 0éon g povtvédog oy kodnuepvi (on tov Kpntikdv, ko pdiicta,
oG €100g TEPAYLOTOG, €Ol LOVTIVAOEG, TO OLOLOKUTOANKTO 1] CUVIYNTIKA SioTLya [...] CLUVIGTOVV KOl TOV TPOGPIAT Y10 TOVG
Tevtioteg Tpdmo pelomoinong Kot Ty ovpyioy.
2 H pavrvado epeovietot o Biprioypagio mopailoypdvn:

«Aompa to y1ovia oto fouvd po xoipot Ta TaTovve

poavpo ‘vor to yopépora po dpdpa o tovkovvey (Kepordkng, 2010: 171).

30 H pavtvédo epeaviletar oe apdpa 610 d1adiktvo o¢ uépog g emietoric tov Nikov Kalavi{dxm npog tov @pasdBovlro
Mopkidn, mov dnupocteddnke 10 1958 o10 mWEPOdkd «Kvwodey Tov XvAddyov Hpaxiewwtov g  Adnvog
(http://www.kritikaepikaira.gr/ma-o-gero-kritikos-de-gelietai-kai-gelaei/), aAAG kot o€ apnynoelg anoydovemv TovpkokpnTIK®OV,
onmg exeivng g Tanju Izbek to 2017 katd v eniokeyn g oty Kpn [http://www.rethnea.gr/article.aspx?id=47521
(ITpécPBaon 03.09.19)].
31 H pavtvédo epeovietot o Biprioypagio mopailoypévn:

«O1 pavTvadeg Kt o1 6Komoi Kot o ToAAE Tporyovdia,

EKQLLOVE TOL KOTEMEG Kot KouToLAoVV Ta Bovyrar. (Kepordkng, 2010: 201).
82 H pavrvado epeovietot o Biprioypapio mopariloypévn:

«A&adepoe, Tapipale, pike pov pmotepéve,

2y koPoriva okovtayeg kot papnkeg kompuévey (Kepaidkng, 2010: 213).
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aENYNTEG eV EAEIYAV Ol OVOPOPES GE YLOVLOPIOTIKA OTOCTAGLLOTO TPOYOUIL®Y LE HLol TTo 0OV Kot
ovaiaepn duabeon:

Tov aprolo Tavipevovve ko waipver ) {ovpido,
wape tove {opida Lo [a VOIKOKDPHS EIVaL.

Tov Mapty éyet o, kovkia, tov Abyovaro atapvlia,
0V amodéloiro kaipd yel pAla ota yeilia>?
(Zvvévtevén pe Ali, 12.06.13),

Mrou uzou v koumavae, va kotefovve ot Dpayxot,

VO KO HAKOPODVIOL LE TA YPVOG TLPODVIA,

0 KATHG VO POPEVYEL, O TOVIIKOS YOPEVYEL

ka1 omdoave to. dta yeudro (oyopara.?

(Zvvévtevén pe Zehra K., 14.07.13).

Avo apnynTpleg avapépBnkay 6to madkd tpayovdt: «Otav o mwaw kvpd wov oto malapt/ To

KOKOPAJK1», TO OT010 amOTEAE] TOPOAAQYT) VEOTEPOL EAAPPOANTKOV TPOYOLII0D, TTOL UETAPEPONKE TNV
Tovpkia pé€cw Tov PUSLOPOVOV:

Na wéue kvpa pov oto molapt, Ba Tapw Evo TETEIVAPI.
(Zvvévtevén ue Fatma, 27.07.15),

Kovpa pov aro to modpi Qo cov mapw évo metevapr. To Aéyoue pikpol, topa to Sexdooue.

(Zvvévtevén e llknur, 22.07.13).

H povown pviun avtod tov €idovg paivetor Tmg Tav eukoAOTEPO va dtado0el Ko va dtatnpn el
Y peyoAvtepn obpkewn. Ta axovopato g moudikhg nikiog domotdbnke 6TL MTav 1O1UTEP®S
ONUOVTIKA KOl SLOHOPP®OCOY TN UETEMELTO EVAMKN UvApn. MAMota, cuykpoatnOnkov otn pviun
€VKOAOTEPQ, QPOL aKOVYOVIOV OTOV WIOTIKO Ympo. [lapatnpndnke, emiong, 0Tl o AMOGTACLOTO
TOLOIK®V TPOYOLIUDY, OV avakdAesay ta dtopo, mapovsialay Aydtepa 1 kol KaBOAov «AdBn» ce
oyxéon pe AAAw, PETaYEVESTEPO KUPImG Tparyovdta.

e TapOHo10 TANIG10, OTIC APNYNOELS ELPAVIGTIKAY KOl VOVOUPIGUATO, TO 0010 cOOnKav Ympic
YAOOOIKA «AaOM», mBovov eneldn NpBav oe Aydtepn emapn| Le EOTEPIKEG EMPPOLES:

Mooyo kot 1HoGyoKGPLOO Kol UOCYOS KOl KOVELES

33 O1 cuykexpévol otiyol cuvavtdvtol 6to PiAio Pilirike Tov ATOGTOMGKN WG EENG:
«O dpkorog TovtpedTnKe ko Tpe T Lovpida

KO TOT) "TEYE YUPETIOUO LU0 GUKOTLTTOPION.

[Tape tove, Lovpida pov, Ho voltkokvpng ivat.

To Mdn praivel ota Kovkid, Tov AHyovoto ot apméit,

Tov anodéAotmo Kapd otV TPV, UTovVoPyoiven).

34 To moudikd avtd Tporyoddt epgoviCetar oty 16ToceNSe http://www.cretanmagazine.gr/eidiseis/creta/politismos-
creta/pedika-tragoudia-tou-paliou-kerou/ (npdcfacn 24.05.2016):

«TCiyko Aeléyko,

maige T Kopmhva

va Koteodv ot ppdykot,

VoL PAVE PLOKOPOVVIOL

LLE TaL XPLOA TPOVVICL.

Kt kéto poyepevet

KL O UTOVTIKOG opeveL

K0l GTACOVE TOL TYLATOL

yepdzo CoyopdTon.
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TOV E0TE 1] PUAVA TOV KOL TOV "KOUE KOTELES.

E& ‘ gwa y1oAET0 OLOPPO KOTEAN.
No. kbuw ey vova,

KGUE VAV, KOTEAD LLOD,

KGe vove pawpd pov.>
(Zvvévtevén pe Elvan, 09.07.15).

SOUTEPAGLOTIKG, TOPATNPNONKE OTL Ol TOAITIKEG KOUOYEVOTOINGNG» TNG TOLVPKIKNG HOVGTKNG
ouvEPaAay € évo oTadlaKO EEOMPLICUO TOV TOAMTIGUIK®OV Tapadocemv tng Kpnmge. Ot povtivadeg
SttnpnOniay 6T GLALOYIKH UVHUN, AL O)L ®¢ Lo (doa TapddooT). Zopewva, pe tov Zaiudxn (2019:
8-9), 0 povoikog e€gvpwnaiopog g Tovpkiag, kKabmg Kot 1 Topeia TG YDPAG TPOG TV TPO0J0, ENPEns
vo Tepdoel péca omd TNV avAmTLEn TG TEXVNG, TNG LOVOIKNG KOl TNG EMGTNUNG, CUVETMS OPEIAE VO
VePPEl TIG AVTICTAGELS TV EEMEPUCUEVMV TOATIGUDV TOL TAPEABOVTOG.

O1 Tovproxpntucol paivetar 6Tt TPOGAPUOGTNKOY GTIG TOALTIKES TG «TOAMTIGHIKNG ANONG», 6TV
TPOoTAOEL TOVG VO EVEOUAT®OOLV OIKOVOUIKE GTOV VEO TOTO, GTNV TOVPKIKY Kowvovia. Me v
TéPod0o TOV YPOVOL, TO TEPLGGOTEPA TPAYOLIL EEXAGTNKAY KOl Ol VEOTEPES YEVIEG TovpKoKpPNTIKOV
OTPAPNKAV GE HOVTEPVEG EKOOYES TNG EAANVIKNG KOl TOVPKIKNG HOVCIKNG. X& avTd GLVEPOAE TOGO 1|
avamTuEn ToL TOVPIGHOY TIG TEAEVTAIEG deKaeTieg Tov 2000 audva 660 kal 1 dtddoon twv MME, mov
EMETPEYAV TN UETAPOPE EIKOVOV AVAUESH GTIG dVO TAELPEG TOL Atyaiov.

Koatd v avakinon Hovsik@v mpokTikov amd Tovg ToupKoKpnTIKoug QAVIKE OTL GLYYEOVTOV
TPOYOUSI0 GUYYPOVA HE TOPASOCIAK(, LVALES TOALEG UE LETOYEVEGTEPEC. TTIG APNYNOELS, T TPAYOVOLN
7oV NPOOY 6TO MG NTAYV OVGLACTIKA EVa KPAU 00 YAWOGOIKA otolyeio tng Kpntng tov apydv tov
2000 awdvo to omoio peTofifdotnKay 1060 0md TOVg TPOYOVOLS OGO Kol ad LOVOIKE HOTifa TOv
VNOIOTIKOD EAANVIKOD YDPOL 7OV TPOCTEONKOV GTO TEPAGHO TOV ¥POVAOV, OAAG Kol amd AoiKd
TPOYOUS10, GLYKEKPIULEVOD TTEPLEYOUEVOD UE KVPLo eKQpacTh- epunventh tov Kalavtlion. Eywe, eniong,
QOVEPO OTL 1 10100 WG EPEVVNTPLN. KTPOKAAEGH» TNV OVAKANGT LVNU®DV, KOODG £dmG0 T dLVOTOTNTA
GTO GTOLLO VO KETKOVMVIGOLVY LE TNV KATOY®YNG TOVG.

O1 Tovpkokpnrikoi vedtepns yevids oe peydio Badud Epabov yia v kpnTikn LOLOIKT LEGH OO
devtepoyevelg Tyég, apov delypata TG LOVOIKNG TV TPOoYOveV Tovg otnv Kpntn de Stacmbnkav og

NNtk popen (Zaipdxng, 2016: 9-10). Ta dtopa, £T01, EXOVATPOGIOPILOV T VAN TOVS UE BAoT TO

35 Yy «lotopia twv Adnvaiov» (Toépog I) tov Anuntpiov I'p. Kaumodpoyrov (1889), ue 0éua « TOYPKOKPATIA (1458-
1687)», ot ogkida 71, eppoviletor pe TITAO «AKVIGTIKO» VOvoLpLlopa Le i3l elcoymyn:

«Kobvia yioréoa

nape oty Odécoo.

Kovvia Mavadin

mpe oty I16An

Vo pEpOUE AodaKLoL

yoceLO O AKLL

va. fého oTov Tadov Hov

TOL XPUGH LOAAGKLO.
(https://www.galatsi.gov.gr/ilektroniki-fotothiki-pinakothiki-vivliothiki/vivliothiki/vivlia/istoria-ton-athinaion-tomos-g/
npocPacmn 03/09/2019).
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POV Kol TIS AvAyKeS TPOPOANG TOV, «KATOCKELALOVTAG OVAUVIGELS» TTOV SEKOIKOVGOV TI GLVEXELD
e éva oLyKekpLuévo 1otopikd TapeAdov (Connerton, 1989 Hobsbawm, 2004).

Téhog, ot Tovprokpnrikol avapépdnKoy oVOLAoTIKA Kol Gg KPNTKOVS YOpovs, UETAED T®V
onoimwv oy 1 600671, 0 TEVTOLAANG, TO cVPTH. AvEépepay, emiong, T ADpa ®¢ LoVSIko Opyovo.3 Ot
LVILLEG TTOV ALPOPOVCAV GTO YOPO, OTMG GLVEPN Kat e Ta Tparyovdta, avapelydnkoy pe pHeToyevéstepa
oTotyela.

Eyo ovre quovva exel eiye pia nuépa kot kavave ylévaa [...] ue Aopo. Hrove wpoia. ozl
npBe aTo vov 1ov o TaTépag Hov, n pava pov. EAEyove mote mote “a, oupto, avre” Kou KAvove
ovpto oto ormitt ki gueic eyeldooue. Huaote womélia. Ovie egido ekel ta ovpto.
exovlovidbnka [...] O 0c6c ue Ponbnoe kar npba otnv Kphtn ko eida tov matépa pov to
viodxt. (Zovévievén pe Hiiseyin, 01.06.13).

A6 10 VAMKO IOV GLYKEVTPOONKE, £yve pavepd OTL 6to Bodrum n yopgutikn kpntikn Topddoon
dev emPince. O Adyog tav 4Tl 0 Yopog O¢ SloTPNGE 6TO VEO TEPPAALOV TNV KOVOVIKT TOV dUVOUN
(Cowan, 1998), kaBd¢ 1 enionun TOATIKY TOV TOVPKIKOD KPATOVE OTUYOPEVGE TETOIEC GUUTEPIPOPES
dnuoeta. To Tpayoddt, dumc, avtifeto amd To ¥0pd, UToPovGE Vo, amayyEADET kal o€ W1WTIKOVE YDPOLG,
EMOUEVMG, £0TM KOl LECH OO UETACYNUOTIGHOVE, UTOPECE VO EMPLOCEL.

Aéilel, ®0T660, 1010iTEPNC TPOCOYNG TO YEYOVOG OTL, VM O UETAPIPACTNKE KOUio YOPEVTIKT
dpaoctnprotnta. omd v Kpimn oto Bodrum, tov Oktdppro tov 2015 Eekivnoe Bpaydpia cuvepyaoio
GYOANG X0poL Ue yopodiddokoro and v Ko, yio va d1daéel ovuptdit kot (eumékiko, d0VO YOpovG
101oiTepa OMNUOPIAEIC GTO TOVPIGTIKO KOO, UE TO (EUTEKIKO, LAAIGTA, VO GUVOLETAL OTEVE KOl LUE TNV
Avatol.?” Onog £ywve pavepd, 1 xopevuTikn idackalio dev apopodce 6 EKUAONGT KPNTIKOV Yophv,
YEYOVOG TIOL UAPTLPA TIG EMLPPOEG TOL SEXETAL 1] TTEPLOYN| OO TO, KOVTIVG, EAANVIKE vnoid. MdloTa,
TETOLOL €100VG OPAGEIG PAVEPDVOLV TNV aVAYKT cLvdeong ¢ meployne ue v EALGoa o o
TPooTabELn, EVIoYLONC TG EAANVOTOVPKIKNG PIAING, OAAG Kal TNV EPYUAEINKN XPTON TNE TAPASOGNC
Yl OIKOVOUIKY] CKOTUATNTO, OT®MG GUVEPT Kot Pe TNV «KpNTiKh Ppadidy» mov mpoyuatorombnke oto

Bodrum to 2014.

6. H «xpntikn Bpaodid» to Aeképppro tov 2014
Soueava pe tov Halbwachs (1992: 326), ta dropa cuyva avti va apnoovy 1o maperbdv va kavet Eava
TNV ELPAVIGT TOV, TO OVOCLYKPOTOVOV [E AOYIKN TPOCTAOELD Kot TOTE UTOPEL VAL TO TOPALOPPDTOVV,

0élovtac va Tov dmoovv meplocdtepn cuvoyn. Katd m didpkeia g épevvag, mopoatnpnonke ot ot

% "o avtioTotyeg avagopic PA. ko Williams, 2003: 210.

37,0 Pennanen (2009), enkevipOVOVTAG GTNV ACTIKY 00MUOVIKY] LOVGIKT] AVAQEPETOL KAL GTO YEVIKO Opo tiirkii (Tapadoctoxd
TPOYOLSL) TOL AVOPEPETAL GE £VOL TPOYOVOL Kot o mountikny eoppa. To tirkii pmopei va givar aypotikd 1 aoTikd, AyvmoTto 1
YV@oToU GuvhET). Avapecsa ot cuvnOiopéveg vokatnyopieg tirkii KOLUATIOV 0TV 00®UAVOEAANVIKY] LOVOIKT TV KOPE
otnv EAAdda fitav kot to (epméxiko (tovpk. zeybek havasr) og puBuod 9/4 (Pennanen, 2009: 132-133).
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Tovpkokpnrikol dpylocov oTadlokd vo GLVOETOUV TNV TOLTOTNTA TOUG ONUOCLO, YEYOVOS OV
Somotddnke Kot omd TNV «KpNTIKH Bpoadidy mov opyavddnke to 2014.38

[Mopatnpdvtag tn SeNUCTIKY TPOPOAT TG GLYKEKPLUEVNG EKINAMONG —KOL GUYKEKPLUEVA TNV
apico— avtihapBdvetor Kovels mog 6,1t amelkovilOTav ©E OUTIV TOPEMEUTE OTNV EIKOVO LLOG
«tovplotikng EALGSacy. Xy apica déomolov acTpduovpes pmtoypapieg amd 10 cupTiKL Tov AAEEN
Zopumd, pali pe potoypagieg amd provfovKl Kol 6KITGo TPOCHONTMV LE POVGTAVELES VOL YOPEVOLV.

Méow g ev AOy® mpoPoAng, yiveror ¢@avepny M mpoomdfeln TOLPLGTIKOTOINGONG KoL
@oixlopomoinong g mapddoong amd tovs Tovpkokpntikovs. ‘Eva ond 1o «avayveplotikd
YOPOKTNPLOTIKA TOV POAKAOPIGLOV gival 1 TpoPfoin g mapddoons o¢ Béapa, mg 660V, TPOg TEPYIV
Kol ddayn, Kot euotkd tpog Katavaloony ([araraviov, 2010: 94), pe v enthoyn TV EOTOYPAPIDOV
mg apicag vo mopoméunel oto yvopiopota ovtd. H mopomdve onpocio ekOnAmon Hviung
ATOGKOTTOVGE «TOGO GTY VOULLOTOINGT VO Tapdvtog prlopévou oTic 1d1aitepeg TapaddOGE OGO Kot
OTNV KOW®OVIKOTOINGT VE®V TOMTOV UEC® TG €MiKANONG &vdg kool mapedbovtocy (Aguilar
Fernandez, 2005: 14).

‘Evo, o6 o TpdTa cuumEPAGLOTA TTOL avadEilyTnKOY NTay OTL, Kad’ OAN TN didpkeln TG fpadidc,
TO VNOIOTIKO KOl TO KPNTIKO GTOLYEI0 GuYYEovTOy GE JAPOPOVS TOUEIC. ZVYKEKPIUEVE, G TPOS TO
YOPELTIKO WépOC, Eexivnoe pe kpNTikohg yopolc, okoAovONncov Aoikol yopoi Kol To TPOYPOpLLLN
teheiowoe pe oriental. H avomopoayoyn g HOLOIKAG £YVE OPYIKA UEC® (POPMTOD LITOAOYIOTH KOl
akoAoVONoe Covtavh HovGIKT, He ToV opyavoraiytn va mailel provlovki® kot oyt Avpa, 1 omoia ¢
opyavo €xel cuvoeDel pe TNV KpNTIKNA TOPEOOGT).

Kot ™ odpkea e Ppadidc, ot yopoi ekteAéotnkay Kotd PAorm amd TOVG EmUyYEAUATIES
YOPELTEC, ETA TO TEAOG TOL TPOYPAUUATOS TOVS, MGTOGO, Ol 15101 TUPOTPLVAY TO KOO VO, YOPEYEL
¥0po¥G, OTWG 0 o1yavdc, 0 UmdAog, To yacourocépPiko. Ta dropa mov onkdOnKay va yopéwovy NTav
Kupiog yovaikes, veapng 1 péong nAkiog, pe eEaipeon 0pIGUEVOVS AVOPESG LOVGOVANAVOLS TTOL ElyovV
épBet amd v Ko. Ilpog to téhog g Ppadids, 6tav 1 povoik] dAdace oe puBpovg Paig, xopeyoav Kot
dvtpeg Tovprol. Egywpiot) tapovcia ot Ppadid elxe nAkiwpévog TovprokpnTikdg devTEPNG YEVIAG,
0 0moiog Tpayovdnce 0pbiog, PEPog amd o Tparyotdt: «To yihekdit mov popeicy. O 1d10¢, petd and v
EKTELEGT] TOV TPAYOLOIOV HE EAATVIKOVG GTIYOVS, GLUVEICE TO TPOAYOVOL KOl GE TOVPKIKOVG GTiYOVG.

H «pnrikn Ppadidy emAéyTnKe vo TOPOVCLUGTEL EEYMPIOTA, OG TAPASELYHO KKPMTIKOTNTOG,
v vo ovaderyBei 1 poikdhopomoinon, oA Kol To avafemPNTIKO YOPOKTNPIOTIKO TNG UVIAUNG KOl TNG
TAVTOTNTOG, Ol 0Toieg Og PEVOUV OTACIUEG, OAAG eEghiooovtan Kot gumAovtiloviat pe véa otolyeio,
EVIGYDOVTOG Kol ONIOVPYDVTOS EK VEOD TAVTOTNTEC. To TOpddery o TG «KpNTIKNG Ppadidcy eaveépmos

OTL GLYKEKPLUEVEG TEAETEG, TTOV Pacilovtal oTny EMVONGT TAPUSOGEDY, UTOPOVY VO, TAPOVCIUGTOVY MG

38 ¥1m Slopydveon kpnTikdv Ppadidv avapépetar kat o Sepetcioglu (2011: 35) oty £pevvé. TOL Yo TV TEPITT®ON TMOV
Tovprokpntikdv pocevywv Davutlar, émov payeipgvay kpntikd @oyntd kot TpoéPoiav Ty KpNTIKY KOLATOVPA.

3 To unovlovkt amotelei £va LOVGIKO OPYAVO TOL KVPLaPYOVoE HeTd To 1932 ota emtuymuéve pepmétika tov Iepoud 6y
EALGSa (Pennanen, 2009: 134+ Zaipdkng, 20083:254-255).
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GUVEYELEC L €va 1oToPtKO mapeABGv (Connerton, 1989: 51), aAAd kol G S10UOPPMOTEC TNG LOTOPING, LE
™m dnuovpyia «averionuov Tapaddcemvy» and Tig ekdotote Kovavikég opddec®® (Hobsbawm, 2004:

297).

Yopmepaopato

Yvvoyilovtag, éywve avtinmtd 0Tt ot MIKPOAGLATEG OTLS GLVEVIEVEELS TOLG OV avVOKAAEGOV
OTOGTAC AT, TPOYOLOLDV, OAAE KLplwG TPOGEVYES 1] dopata BPNOKEVTIKOL TEPLEYOLEVOL, TOVILOVTOG
TapIAANAQ TNV €vTov OpnokevTikn mioTn ToL TovS YapaKkTnPilel MG KOWMOVIKTY opdda. XTIG apMyNoEeLS
TOVG, OPLGUEVEG LOVO YUVOIKES (EKEIVEC TTOL GUUUETELYOV GTT YOP®OIN TOV GVALOYOV) AVEPEPAY TITAOVG
UIKPAGLATIK®V TPOYOVIIDY, TPAYOLOIN EVPEMG YVAOGTO GTOV EALOOIKO YDPO Kol EPUNVELUEVA amd
TOALOVC TPayoLIISTEG. A€ QaiveTal, ®GTOGO, TO ATOUO VO ELYOV TETOL0 AKOVGIOTO OTTO TOVG TPOYOVOLS
TOVG, KOOMG TOVIGOV OTL Ol TPOCPLYEC TPDTNG YEVIAG, AOY® TOV SVCKOADV TOL TEPACAV, OEV
TPOyoudovoay GUYVE, aALA LOVO GE 10101TEPEG TEPLOTAGELC KO YIOPTEC.

Ye OMUOCIEVGELC EPNUEPIO®V, TTOV EKOOONKAV TEPIGTAGIOKA STV AMKOPVICGGO, SLomcTOONKE
0T 01 aOYOVoL MIKpaGLOT®Y 6TO TaPdV GUVEILAV TN LOVGIKT TAPOY®DYT] VEDV TPAYOLOLDV, TONUATOV
QKOMO KO LOVTIVAS®V. TNV ELPAVIOT VE®V LOVCIK®Y TPOKTIKMOV 00 TOVG MIKPOGLITES OTLOVTIKO
polo kateiye m EAAGOe wg tOmOC eykatdotoong, kabhg Pondnoe v elebbepn Exepacn TV
Mikpoociatdv, yoplg amoyopedoelg Kot TEPLOPICUOVS, o€ ovtifeon pe 0,11 GUVEPM pe TOovg
Tovprokpntikog atnv Tovpkio. Avtd glye ®G AMOTELEGUO VO, GUVAVTAEL KAVEIG GTOV EALASIKO YDPO
TAOVG1EG OPAGEIS MG TTPOG TN WIKPOAGLATIKY LOVGIKY Kot T0 Xopd. H aAinienidpoon tov Mikpaciathv
pe v Kpntn, e1010tepa, elye oG amoTELEGO TV EMAPT] LE TO KPNTIKO 0TOLYEIO KOt T GuvOTTapEN TmV
500 TaPadOcEMY. LTO MANICIO TOV TOMTIOTIKOV GLAAOY®V, QLT 1] AANAETIOpOOT NTOV PAVEPT GTA
OO UOTO JUKPOCIOTIKGY, OAAL KOl KPNTIK®OV XOPAOV, OTMG KOl OTIG EKONADGELS OOV GUUUETEL OV
Kpnteg kodMtéyveg. Xvyvd, emiong, Mikpaoidteg ocvvédetav HOvTvadeg 6To VPOG TNG KPMTIKNG
TapAd0oNG.

Amd v GAAn mhevpd, ot Tovprokpnrikoi 6 cvvéDecav VEEG LOVGIKEG TPOKTIKEG TOL VL
TOPETEUTAV GTNV KPNTIKT KATAY®OYT TOVS, AAAA e&akolovbovcay va avakoAohy Kot Vo Yp1GLLOTOIo0V
KpNTIKEG AéEeLg, MOAAEG amd TIC 0Toieg dg ypnoiponotovvion TAéov oty Kpnen amd tig véeg yeviég. Ot
o101 avépepay, MioNC, LOVIIVASEG LE KPNTIKN TPOopopd Kot cuvédeosay v Kpntn pe akodopota tov
EALOS1KOD YDPOV, TOL OTTOI0, UTOTEAODGOV LETOYEVESTEPEC UV LES, KVPIWE amtd Ta MME kat v kovtivi
anmdéotacn tov Bodrum and v EAAGSa. e owtiv TN peAétn mepintmong OUmS, ival GNUOVIIKO TO
YEYOVOG OTL —TOP0 TIG OITOYOPEVTIKEG CLVONKES TOV TOTOL EYKATAGTAGNC KAl TN LT EUQAVIOT] XOPAV 7
OPYOVOTOIKTMOV TOL va. cLvdEovtay e v Kpfitn— ot katomeopuévec pvnueg tov TovpKoKpnTIK®Y

TEPIEYOVTAV OE KKPTTIKED AVOPOPES, Kot O1) TPayoDOLO KO UAVTIVOOES.

40 Mo, o Aemtopepéotepn avaivon, BA. ko Popadéxm, 2020.
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Av kai wpdkerton yio 600 PeAETEC TEPIMTMONG IE T OIKE TOVG EEXWPLOTA YAPUKTNPIOTIK(, KOl
0TS dVO TEPUTTMGELS PAVEPDVETAL 1] CNUAGIO TNG KATAYOYNG KOl 1) OVAYKN S0TNPNoNG TG UVIUNG
LEG® HOVGIKAOV TPOKTIKAV, MOTE Vo PetapepBohv 610 mapov ot mpoyovikég aieg Kot 1 Wwaitepn
TOMTIGTIKY KAnpovopd. tovg Tovpkokpntikovg, avtifeta and tovg Mikpaoidtes, avtd cuvéPn oe éva
10 WIWTIKO Kol TEPLGGOTEPO KAEIGTO TAAIGLO, Ol LELOVOUEVES OPACELS, OUMS, TOL AAUBAvovY Ydpa Ta.
terevTaia YpOVIOL LOPTVPOVY TNV avayKT va £pBovv Kovtd ot 0o Aaol, avalntdviag Kowvd oneia otnv
TpOGEOTN 16Topin Tove. ! e kGbe mepintmon, yiverar eavepd OTL «1 HOVGIKH sunelpia emPLOVEL 6N
LvnAun ©¢ 1 avapvnon evog Waitepov HOVGIKOD KOGUOV TOV OMOTEAEL TPOEKTAGT] IO TOALTIGUIKNG

towtottagy (Zaipdakng, 2012: 3).
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Yvvropo Bloypagiko

H EXévn Yapaddxn sivar Awddktop Procopikodv kat Kowvovikdv Znovddv. Exet omovddoet oto [Mavemotipo
Kpitg xar €xer kdver petamtuylokés omovdés otov IloMtiopd kot v AvBpomivrn Avdamtuén. ‘Exet
mpoypatonomost emtonia Epevva otnv EALGSa kot tv Tovpkia avagopiid [e Toug TpOceLYES TG AVIOAAXYNG,
yvopilet oyyAucd, TOUPKIKE Kot YEPLOVIKA KOl TO, EPEVVNTIKE TNG EVILPEPOVTO TEPIAAUPAVOLV TNV KOWOVIKN
VAL KOL TV TOVTOTNTO TPOSPLYIKMV OLAd®YV, OTMG KOl TOVG TPOTOVS VATAPAYMYNS TOVGC.
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YHMEIQMA IMPOX TOYX XYITPA®EIX
Emompoviki Emtponn) ‘'Exdoong

H EfOvoloyia on line givat £vo nAEKTPOVIKO, AVOLYTO EMIGTNLOVIKO TEPLOSIKO UE KPLTEC, TTOV EKOIOETAL
dwadktvakd omd tnv EAAnvikn Etopeion EBvoloyiag, mapdAinia pe to évrumo meplodikd Efvoloyia.
Amd 10 2019 exdidetor e dVo TeHyN £TNGimG.

H E6voioyia on line dnpociedel mpotdtumeg PEAETEG OTNY EMOTAUN NG avOpomoloyiog Kol TG
gbvoroyiog, kabmg kot og cuvaen medio. EmmAéov, anofrénet oty tpombnon vémv epeuvav, Kabmg
Kol 6T1 O1lEPELVNON VE®V BEUATIKAOV KOl GTO GVOLYLLO TV GTOVOMY OVTMV GTO EVPVTEPO KOWVO.

H E@voloyia on line déyetor cvpPoréc and ta uéAn g EAAnviknie Etapeiog EOvoloyiag, odld kot
amd VEOLG EMIGTNLOVEG/EPELVNTEG KOl SOKILOVS GLYYPOQeic un wéAn g Etapeioc. Anpocigvel os
Tpelg Yhoooes: EAlnvika, Ayyhkd, I'arikd.

Ol dNUOGIELONEVEG EpYacieg Tpémel va Exovv, amopaitnta, Beopntiky kot pebodoroyikn vwodoun
kaBdg Kot gupOtepn mpoontiky). Ta mpog dnpocicvon dpbpa dev mpémer va €govv vmoPfindel yu
dnpocigvon N va €yovv dnpoctevbel aAlov. Ot OMUOCIEVOUEVES EPYACIEC VTTOYPAPOVTOL OO TOVG
GLYYPAPELG TOVG, Ol 0moiol Exovv Kol TNV gvBHvn G O,TL APOPE TO TEPIEXOUEVO TOVG. AVAVUUES 1|
yevddvupeg perétes, PifAlokpioieg 1 avaloya keipeva dgv OnpoclevovTal.

To «keipevo  vmoPdrlovton  miektpovikd, o€ apyeio Word (doc 1 .docx), oto
societyforethnology@yahoo.com 7 oto alexethn@otenet.gr pe v évésiEn «Epyocia i t0
niektpovikd meplodikd EBvoroyio on liney. Emiong, amooctéhdovtar 0o £vtumo ovtituma ot
devbvvon: EAAnvicn Etaipeia EOvoloyiog (vdyn Edevd. AdeEdkn), Epescot 43, 10681, Abva.

H péyiom éxtaom apBpov givar 14.000 Aé€eig (Yo To KEiHEVO, TIG VTOCT|UEIDGELG Kol TN PifAoypaeia).
O titAoG TOV KEWEVOL KOl TO OVOUATETMVUHO TOV GLYYPUMEN YPAPOVTAL GTNV EAANVIKY Kol GTNV
ayyAlKn 1 YOAAIKY YAdooa. Kabe dpbpo cuvodedetal amd: o) pia mepiinyn pe péyiom éxtaon 250
AEEELG, OTNV EAANVIKT KO OTNV ayYAIKY| 1] YOAAIKN YA®ooa B) émg 10 Aé&eig-kAeldid oty eAANVIKY Kot
OTNV AYYAKN 1] YOAAIKN YA®GGA, ¥) £V GOVTOWO Bloypapiko onpUei®io 6TV EAANVIKT KOl 6TV oy YAIKY|
N yoAlkn yAdooo (éog 200 Aé€eig).

To &yypoago Ba mpénel va €xel dnotdoelg A4, pe ypappatooeipd Times New Roman. Ta wepifopia
TpENEL VAL glvat: emive 2,5 K., Kol KATo 3 €K., aplotepd Kot de&d 2,5 ex. H gooyn tov mapaypdowv,
KkaOd¢ ka1 o1 ec0yEC (aptotepn Kot de€1d) Tov Tapabepdtov Oa npénel va ivar lek. Agv umoivel ecoyn
OTNV TPMTN TOPAYPOPO UETE TOV TITAO EVOTNTOG 1] VITOEVOTNTOGC. XTO GMUO TOV KEWEVOV TPETEL VAl
ypnoponoteitar péyebog ypoupatooepdg 11ot., ue mAnpn otoiyion ko 1,5 didotiyo. Ot fiioypopikég
avaPOpPEG £XOVV LOVO S1AGTLYO, Le Tpoesoyn 1ek. (ywpig ecoyn oty TPpOTN Ypouu KAOE avoapopds Kot
pe e ecoyn lek. otig vadroneg Ypoppésg). Ot VTOCTUEIDGELG £XOVV LOVO SLUCTLYO, LE YPOUUATOGELPA
ueyébovg 9ot. Kol TPEMEL VO ¥PNCIUOTOI00VTOL HE PEW®. Aev umaivouv onueimoelg téAovg. Ot

EMKEPUAIDEG TOV EVOTNTOV YPAPOVTOL LE YPOUUATOGEPE peyéBovg 126T. Kot Eviova YpAppIaTo, v
TV vIoevoTitv 1201, kot TAdylo ypdupoto (ywpic avtéuoty apiBunon 1 eooxn).

v mpodTN oeAida, umaivel 0 TITAOG TOL KEWEVOL, PE YPOUUATOGEPA Heyébovug 140T. Kol éviova
YPAUUOTO, UE GTOLYIOT GTO KEVTPO KOl LOVO OLAGTIYO GTO, EAANVIKG KOl Ay YAIKA 1) YOAALKA. AkoAovOel
TO OVOUOTETMVULLO TOV CLYYPOQEN e EVIOVO YPALLATO, LE GTOIYIGT GTO KEVIPO Kol YPOLLUATOGELPA
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12071. kat évTova YPApIATe, oTO EAANVIKA KOl OyYAIKA 1 YOAMKA. TN GUVEYELD, UTaivel 1) Tepidnym
Kol 01 AEEELG KAEd e Ypappotooelpd 10T, Kot TANpn 6ToiY1on 6To EAANVIKA KOl 0y YAIKA 1) YOAMKA.
Oleg o1 oelideg mpémet va pépovv apiBunon kbt de&id.

[dwitepec poppomomoelg, Onmg avtopatn opibuncmn, mpoctnkn JSCTNUATOG UHETA/TPWY Ao
TOPAYPOPO 1) CVTOUATY CALAYY] TOPOYPAPOL, KaAD glvar va aropgvyovtatl. Emiong, ot civdespot mov,
evoeyouévmg, mopatifevrar (ot  PipAloypagic 1| oAlod oto Keipevo) mpémel va  givan
OTEVEPYOTOMUEVOL.

DoToypaptkd VAIKO 1 XAPTEG KOl SOy PALLLOTH TPENEL VL ETGVVATTOVIOL O EEXOPLOTA opyEiat.

TINo T mopamopmés ko ™ Prploypagio ypnoyonoodue 0 cvoTHe Topamopndv Harvard.

Evdeiktikd:

A) EvO0oKeWEVIKT TOPOTOUTT
[-..]1 (AAe&bxmg, 2006: 50) 1§ cOpemva pe tov AreEdxn (2006: 50)

B) Avagopd ot Biproypagpio/Aicta BPAOYpapikdY avapopdv

Ale&axng, E. (2006). Tavtotnteg kou etepotnres. Zoupola, ovyyévela, kowvotnta oty EJAdda-Baixavia.
AMva: Awdovn.

Dalton, G. 1969. Theoretical Issues in Economic Anthropology. Current Anthropology, 10 (1): 63-102.

Charmaz, K. (2000). Grounded Theory: Objectivist and Constructivist Methods. to N. Denzin & Y.
Lincoln (emy.), Handbook of Qualitative Research. Thousand Oaks, CA: Sage, oc. 509-535.

Keipeva mov vroPairovrol Kor 0&v CORHOPOAOVOVTOL PE TIG 001)YiES 1] OEV EUMIATOLY GTOLG
oKOTT0VG TOV TEPLOOIKOV Ogv Ba e&eTtalovTan.

Agntopepeic odnyieg Yo v vawoPfor apOpwv o670 TEPLOOKO Ppiokovrar 61N GELIdA TOV
neplodikov  Efvoloyio on line otov wototomo Tt Elnvikiic Etmpeiog EOvoloyiog
(https://www.societyforethnology.gr).
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NOTES FOR CONTRIBUTORS

Editorial Scientific Board

Ethnologhia on line is an online open-access, peer-reviewed academic journal published by the Greek
Society for Ethnology, in addition to the print journal E6voloyia. Since 2019, it is published
semiannually (two issues per year).

Ethnologhia on line publishes original studies at the forefront of anthropology and ethnology and
related fields. Moreover, aims at promoting new research, exploring new themes and opening up to a
broader public.

Ethnologhia on line welcomes contributions from the members of the Greek Society for Ethnology as
well as from new and established scholars and researches from all over the world. It publishes
contributions in three languages: Greek, English and French.

Contributions should have theoretical and methodological foundation and broader perspective.
Ethnologhia online publishes original contributions, not previously published elsewhere. Articles for
publication should not be under consideration elsewhere. Authors are responsible for the content of their
published work. Anonymous or alias essays, book reviews or similar contributions are not to be
published here.

Articles  should be submitted asWord documents (.doc/.docx) to the emails
societyforethnology@yahoo.com or alexethn@otenet.gr, with the indication “Paper for Ethnologhia
on line.” Authors should also send two copies in paper form to the following address: Greek Society for
Ethnology (for Dr Eleftherios Alexakis) Eressou 43, 10681, Athens, Greece.

Acrticles should be no longer than 14.000 words, including references and notes. The title and author's
name should be written in Greek and English or French. Each article should be accompanied by: a) a
summary of approximately 250 words in Greek and English or French, b) up to 10 keywords in Greek
and English or French and c) a brief biographical note in Greek and English or French (up to 200 words).

The document should be in A4 paper size. Please use Times New Roman throughout, with margins
2.5cm (top), 3cm (bottom) and 2,5cm wide (left/right). Indents should be 1cm throughout. For
guotations use indents of 1cm on both sides. Use no indent in the first paragraph after a
heading/subheading. In the main body of the text, use font size 11pt, with full alignment and 1.5 line
spacing. References/bibliography are single-spaced with a hanging intend of 1cm (no indent for the first
line-indent of 1cm ofr the rest). Footnotes must be single-spaced in 9pt font and should be kept to a
minimum. Please use footnotes, not endnotes. Section headings should be in 12pt bold, while
subheadings in 12pt italics (without automatic numbering or indentation). All pages must be numbered
at the bottom right.

The first page must contain: a) the title of the text, in 14pt bold, single spaced and centered, in Greek
and English or French, b) the author's full name in 12pt bold, centered, in Greek and English or French,
¢) the abstract and keywords in 10pt, full alignment, in Greek and English or French.
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Avoid using any other complex text formatting (e.g. automatic numbering sections/subsections,
paragraph spacing etc.). Make sure that all links listed (in the bibliography or elsewhere in the text) are
disabled.

Illustrations, tables and figures should be supplied as separate files.

For referencing and bibliography use the Harvard Style (See sample below).

A) In text reference:
[...] (Leach, 1961: 50) or according to Leach (1961: 50)

B) Bibliography/References:

Leach, E. 1961. Rethinking Anthropology. Aovdivo: Athlone Press.

Charmaz, K. (2000). Grounded Theory: Objectivist and Constructivist Methods. In N. Denzin & Y.
Lincoln (Eds.), Handbook of Qualitative Research. Thousand Oaks, CA: Sage, pp. 509-535.

Dalton, G. 1969. Theoretical Issues in Economic Anthropology. Current Anthropology, 10 (1): 63-102.

Sumbitted contributions may not be accepted for peer review, if they do not comply with the
instructions or with the aims of the journal.

Detailed instructions on how to submit to the Journal are available on the Ethnologhia on line
page at the Greek Society for Ethnology website (https://www.societyforethnology.gr).
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